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BEIWEEN OURSETVES...

Once again the publication of this issue has been delayed and that too by as
many as two months. We regret the delay and apologise to our readers particularly
those who called to enquire whether the fact that they had not received the
Jarruary-March number meant that their copy had been lost in postl

Those of our readers who live in Bombay city need not be reminded of the
harrowing time we lived through particularly in January. In fact the main topic for
the January issue was to have been "The Role of the State in a Market Economy".
A symposium on this subject was planned for late December but could not be
held. The s)4nposium will now be held on March 20.

ln the light of Ayodhya and the developments that followed this topic had to be
put on hold. Meanwhile the Freedom First Foundation, the Indian Secular Society
and the Department of Politics of the SNDT Women's University organised a
seminar to discuss the question of secularism - what it meant and in the light of
that meaning were we really secular in tl're light of the communal frenzy that was
then on.

Despite the adverse conditions including the non-availability of transport and
curfew in several parts of the city, the seminar was held and the discussions
recorded. The main feature of this issue is based on the seminar proceedings. lts
editing took time. Hence the delay.

Our report does not concern itself with the statistics of how many were killed or
wounded or the value of property lost. lt seeks to go into the question of the how
and why of what happened. lf the contents of this issue answer some of the
questions or doubts puzzling you, it would have served its purpose. Of course we
would welcome your comments on the important questions raised, which we can
publish in the next quarter.

S.V. Raju, R. Srinivasan
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"The deep moans round with many voices. Come, my friends
'Tis not too late to seek a newer world" - Tennyson

Most lndians love criticising others but lack the stomach
for self-criticism and introspection.

India Todag, October 31, 1 992

The lndian Civil Servant is a curious creature. Invested
with unfathomable power to serve his people and his
country he is usually engaged in his own welfare.

Sanjeev Varm a, The Sundag Obseruer,
September 6,1992

lndia has produced three ideas in 45 years. These are
socialism, Mandal and Ram. All three were meant to
expand freedom. They have failed.

Nirmal Coswami, Economic & Political Obseruer,
November 7,1992

When one out of every three citizens has no access to toi-
lets, the scatalogical situation is likely to get out of hand.

K. Covindan Kutty,lndian Express, September 6, 1992

Never in the history of lndia has so much reform been
packaged in such a short period of time.

Union Finance Minister Manmohan Singh,
The Economic Times,July 1 9, 1 992

The Million dollar question is: lf we can import all other
items for our comfort, why can't we import ministers
from foreign countries to rule us!

S.N. Kabla in a letter to the
Indian Express, November 11,1992

lf MTV is allowed, why notMadonna's book (Sex).

Pranav Desai (a College student)
lndian Express, November 8, 1992

Of late when I contemplate Shri Ram it is the image oi
Mr. L.K. Advani that appears before me rather
unpleasantly.

Dr. Ashok Mitra in a letter to
The Times of lndia, February 9, 1 993

(For) India, the 0.S. was d prionty. But for the LS, indra
was not a priority.

Dr. Clen Johnson, Drrector of
American Studies Research Centre, Hyderabad,

The Times of lndia, November I 8, 1 992

Those who say that socialism is dead are wrong.
Socialism is like a child which, once born cannot return
to the womb.

CPM Politburo Member SitararnYechuri,
The Pioneer, Novemberl 5, 1992

Prime Minister Narasimha Rao should be the first to be
arrested under the proposed anti-beggary Act, for going
to the World Bank and other multinationals for money.

Ram Vilas Paswan, TheTimesof lndia,
November22, 7992

When principles and politics collide, principles usually
give way.

The Economist, DecemberS, 7992

ln India, more often than not, the phrase "better late than
never" sums up the working philosophy of the
government.

Manoj Joshi, Fro ntline, November 6, 1 992

The acronym for the Non Aligned Movement - NAM -has great relevance for its obituary: Ram NA/v1 Satya hai.

R.S. Pathania in a letter in
lndia Todag, October 31, 1 992

Of course they are our very own - but who is more
pampered - the lndian Airlines pilot or the lndian Test
Cricketer.

Mr. C.N.M. Kurve in a letter to
The Times of lndia, Januaq/ 13, 1993

Freedom First 2



"Lhc,Limo has colns." th?

A Renaissance in
lndian Publishing?

Vikam Seth has been paid an
advance of S 250,000 (Rs.2.0 crores)
for his yet-to-be-published book slated
for release on March 25.

This is regarded as the highest
amount paid in the London market for
a literary book. Perhaps no lndia-born
authoi has ever received this kind of
money for all his life-work. lt is natural
therefore for Indian writers of English to
be happy - particularly those who have
made the grade.

Writers in English who have made
the top grade have never had it so good
financially. Not surprisingly many, we
hear, are turning to writing in English.

A whole new generation of writers
now write in English and new publish-
ing ventures such as Penguins and
Rupa publish between them nearly 400
titles annually.

There is an eager readershiP for
these and to be reading these is the in
thing. People would rather be found
reading Khushwant Singh, or de Cunha
than perhaps Dickens. But what is dis-
turbing is that some readers seem to
have lost their sense of perspective. ln
fact some called Seth's new novel
another Tolystoyean creation.

That these are read bY the YuPPies
and the bright young things doing liter-
ature honours is understandable. But is
the popularity final? Will these creations
last half a century? Does anYone read

the Forsgte Saga? At least I have not
seen this read by anyone for the past

twenty years. Yet there was a time when
this was read by one and all who

*tilrt r galat
"tp LalK "f mrny Llingsz
of s}oas-and. ShiPs- - 

"and, v'tfir,lfvax-
of cabbasos ^ "

aTa kixgs-'

- lcvis carroll

claimed to have any acquaintance with
literary sensibilities. Nobel prize winner
Galsworthy's books have gone the way
of the writings of many Laureates so
ennobled. lt will be worthwhile to flip
through the pages of lhe Bookman.
Novels once regarded as masterpieces
which had to be read such as R.C.

Hutchinson's Elephant and the Castle
have joined the pterodactyl. Charles
Morgan was regarded a famous novel-
ist; has anyone heard of him now? And
C.P. Show is now regarded as a Prize
bore.

My sense of patriotism of course
makes me wish the best of luck to
Amitava Ghosh, Opamanya Chatterji
and others. But time alone can tell of
the endurance of their works as
literature.

Meanwhile, our desi writers who are
equally goo{ perhaps have yet to be
discovered by the paperback entrepre-
neurs even established ones. lt is odd
that Anantha Mirrthy's short stories are
yet to be collected: one has to hunt
through several obscure publications to
get these while any Kannada reader can
find it all in any regional library. lwonder
whether our English bred literates who
are illiterate in the "colonial vernacu-
lars" know that they are missing things
which might be a shade better than
what is available readily in "mod"
bookshops?

RS

Of Humbugs and HyPocrites
When we, as a PeoPle let ourselves

be ruled by humbugs and hYPocrites
we should not comPlain. We deserve

whatwe get.

lf there is one characteristic that the

Congress and its various auatars

(including the Janata Dal) assiduously
promoted in lndia after freedom, it was

the quality of hyPocrisY.

Many years ago I read Prof' Stuart
Chase's excellent book on semantics
"The Tyranny of Words". One phrase

that stayed in my mind and which often
stopped me from using words careless-
ly wis this one: "The word is not the
thing."

I was reminded of this Phrase when I

read roports that the ruling parly had

taken umbrage over hoardings dis-
plaved in various parts of Bombay city
deiicting the national flag with a red

spiotch in place of the Ashoka Chaka.
The red splotch eloquently symbolised
the present situation - when much
blood flowed in the streets of Bombay

- arising from communal hatred that
continues to divide our people. The
removal of the Ashoka Chakra was

equally symbolic. The Chaka (from
Emperor Ashoka's pillar) symbolises
Dharmawhich disappeared a long time
ago from our public life. I thought the
hoarding was a brilliant visual.

The advertising agencY which con-
cieved this hoarding as a public aware-
ness advertisement deserved to be

complimented and not Prosecuted.

However in the climate of hypocrisy

and humbugging that the Congress
and its minions have fostered itwas log-

ical to prosecute. For the Congres.s th.e

Word rs the Thing. The National Flag is

a word (or two words). lt represents the
nation. But it is not the nation' 'l he

Congress did not show much concern
whei people were being killed or.raped

and pioperty was being destroyed in.the

nu-! of t"iigion. Yetlhey got worked

up over something done to a Plece or

cloth - for that's what it is. 
SvR
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Understanding lndia's Diversity
What is frightening about the fallout after the destruction

of the Babri Masjid at Ayodhya is the attitude of the
educated Hindu. who we all assumed. was basically secular
(not in the atheistic sense but in the sense of not being
overly influenced by religious considerations on matters
temporal). Most Hindus irrespective o[ tlre 'class' (rniddle oi
upper) appeared to feel that the destruction of the rnosquc
(or as the disputed'or'dilapidated structure as sorne
preferred to the Babri Masjid) was not somethirrg over
which one need shed tears. "lt was tinre", many of thern
said, "that the Muslims of lndiq wcre taught a lesson . Had
this been the response of an RSS or a BJP (neeJan Sangh)
member or a member of the Shiv Sena, Bajrang Dal or the
Viswa Hindu Parishad one could understand. But this was
not the case. The above quote could be.attributed to a large
number of highly educated Hindus. Hence it is frightening.
Hence the hope that it was or is only a case of temporary
insanity.

It is necessary to understand why this 'anti-Muslim'
phobia? Why this intolerance against the Muslims and not
against other minority communities in the country?

We are aware we are treading sensitive ground. Let us
therefore before going further into an examination of the
whys and wherefors, emphasise that Freedom First its
publishers the Democratic Research Service are totally
committed to secular (or as our Founder Mr. Minoo Masani
would prefer to put it'non-denominational') values. We are
not anti-religion. We say religion is an intensely personal
matter and it is better for all concerned that it is left that way.

lf many among the educated Hindus feel the way they do
could it not be a reaction to the acts of the more rabid
among the Muslims. The 'to-do' raised by the community
over the Anjuman lslam School allotting a part of its
building to the Bharatiya Vidya Bhavan to accommodate a
school for journalism (see Freedom First No.4l4July-
September 1992); demolition of an illegally erected
bookstall which among other books, sold copies of the
Koran; the dismissal of the Headmistress of a Muslim
School in Bombay (Ms. Nafisa Diwanji) for "having allowed
a skit on National lntegration on August 15 depicting a
Hindu family," Muslim children in a Kerala Catholic school
insisting on wearing a cap forbidden by the rules and the
strenuous objections to the singing of Vande Mataram on
the ground that it was a glorification of Hinduism are cited
as examples of Muslim intransigence. And, such examples
can be multiplied.

Certainly these do not add to the glory of the community.
But let us not overlook the fact that such instances are not
exclusive to the Muslims. What about the agitation leading
to the withdrawal of the The Gazeteer of Kolhapur which
correctly depicted the role of Chhatrapati Shahu Maharaj; or
Khushwant Singh having to eat humble pie over his
remarks (admittedly in rather poor taste) on Shivaji; or the
attempt to get Dr. Ambedkar's book Riddles of Hindubm,
banned?

While these are (conveniently) forgotten the lapses of the
Muslims are allowed to simmer and always with someone to
ensure that they are not forgotten. There is however one
difference. While large sections of the Hindu elite has been
openly and vociferously critical of those Hindus who are
responsible for the above, the Muslim elites (with notable
exceptions like Mr. Ashgar Ali Engineer) have not been
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forthcoming in condemning or at least criticising their
co-religionists. Thus the shabby and wholly reprehensible
treatment meted out to the pro-Vice Chancellor of Jamia
Milia or of the Librarian of the Khuda Bux Library inPatna
were not condemned by the Muslim intelligentsia allarge.
1'he allegations made in the press that the Chairrn an of the
indian Council of Historical Research played host on the
prernises of the Coyncil to rneetings of the Babr i Ni*jid
Commiftee does not add objectivity to Dr. lrfan Habib.

An immediate reaction on the part of a meanin gful

section of the Muslim intellectuals would have donemuch
to salvage some of the community's credentials-

This however cannot justify the persisting prejudicial
myths against the entire community. The stereotype of the
Muslims of lndia as being one homogenised mass does
great dlsservice to the community. Like the Hindusand
Muslims too are not one but many communities 

-eachdistinctly different from another from a different partof
lndia. Thus the Tamil Muslim has more in comrnonwith the
Tamil Hindu than with the Kashmiri Muslim. The social life
of the Muslims across India are quite varied. Many know no
Urdu at all except for a smattering. Not all Muslims are non-
vegetarian - there are strict vegetarian Muslims in Cujarat,
for instance. Marriage and family customs differ. ln some
parts of the country caste distinctions are extreme\
important, so much so, a particular Muslim caste can only
get married to a particular Hindu rather than to a Muslirn!
This too in OP the heartland of lslamic reforms).

There is therefore urgent need to educate the rnajority.
Books like those of Vaikom Basheer of Kerala which
describe the lives of the average. Muslims and which are
intensely human need to be widely read. Myths about all
Muslims getting married four times and producing
numerous children need to be orposed. This has to begin at
school and College where teachers and text books should
deal with the real life of Muslims and other minorities and
not the stereotype dished out to us by (for example) lndian
movies - the Muslim living in decadent urban squalor with
nautch girls, dancing and singing ghazals_or Christian girls
in tight jeans or revealing dresses tending drinking bars.

Minorities will remain minorities and there is nothing
wrong with that. We need to emphasise the cultural mosaic
that is lndia and pride ourselves on our democratic pluralist
society. A Maharashtrian not only glories in his Maratha
heritage but contributes to the large heritage of India.

A point we need to remember is that in all countries with
sizable monorities there is bound to be civil unrest at one
time or another. These should be viewed in the contest of
specific social situations. The Cerman-Americans of the
mid-West in the United States were against OS involvernent
during World War l. Their loyalties were then divided. Today
one could hardly suspect their loyalties. On the other hand
the Qubecois are still not prepared to be assimilated and
i--i-, ^^ -:^^.:h, 

.;^L+^ -^ ,^ ll.^ ^^^^l^ ^6 a^l^:..'...,,halrlDrslvlr rrrrrrvrl(t rrgrrE ur 9v rlrc PlvPrs vr gctgrur. r wrrv
are divided in their loyalties. A mature people take these
difference in their stride and their leadership keep these
diffeience within manageable limits without using them for
short time political gains which has been this country's
misfortune and responsible for many of our problens
including the latest communal flare-up.

S.V. Raju, R. Srinivasan



Havelile GonelAad ?
Secularism: Prccept & Practice in Contemporcry lndia

The ettents in Agodhga and the camage lhat follolLted are eridence enough that eten after 47 gears of free lndia and despite the Constitution affirm-
ing lndia as a 'Secular' Republic, the goal of a genuinelg secular communitg rs as drstant as it was in 1947. This, despite euerg shade of politicat optn-
ion claiming that it stands for"genuine" secularism as aqain-st"psetdo" secularism.

The lndian Secu/ar Societg, the Depanmenl of Politics of tlrc SNDT Women's UniuersiQ and the Freedom First Fouldation issued an inuitation on
December 24 lo a nurnber of teachers, social uorkers, professionab, businessmen, executiues and others to participate in a seminar on January 9,
1993 to discuss the precept and practice of secularism in India

Little did tlrc organisers realise tlat theg uould be meeting right in the middle of a recunence of mindless uiolence the like of which Bombag cifu
tad not uittessed in the 30O gears of its existence.

lf toas, as if, a tohole citg had gone mad.

Despile the killing, the arson, the looting and lhe curfew, the organisers persisted with the seminar which u.tas aftended bg as mang as 51 pafticipants.'
This is a reportbxedon the proceedings of this seminar.

It may appear that while lndia and Bombay were burning, we
organised an intellectual discussion on seculaiism, when what
was really needed was some kind of urgent action to stop the
carnage.

It is true that thought without action is futile, but action when
not preceded by rational thought is not only dangerous but
often leads to a result opposite to what was intended.

When lndia became politically independent, we, the people
of lndia, resofued to build a secular democratic republic dedi-

Pre-modern lndia was very communal. lf
it was a Hindu state there was no equality
before the law, there was no equality of citi-
zenship, it depended on your caste, even
punishment depended on your caste. These
are the psyches from which we have to get
oul lf it was a Muslim state all others were
second-class citizens. How can we deny this.
ln fact it is onty in modern.lndia that some
concept of equality of citizenship and equali-
ty before the law is surfacing. And these are
very precious. lf we have learnt anything
from the British, it is this concept of equality
before the law. And if we are failing it is
because equality before the law is not being
practised. And unless we do that and try to
arrive at some common factor - the lowest
common denominator - acceptable to all
of us secularism is going to be very difficult
to accept and uphold.

On the other hand in pre-modern lndia,
communal problems did not exist as we
know them today. Perhaps the problem is
noi thai. we are pre-modern but ihai we are
modern in a perverse way.

It is the classical Hindu right-wing view
that right through the perioffire suppos-
edly Muslim rule, Hindus were languishing
and waiting to be liberated. lf Muslims were
temple smashers so were a whole lot of
others - Huns and other invaders. Perhaps
it is not realised that at least 50% of the

Mughal elite were Rajputs. That's not a view
which is consistent with the Hindu mass
view that they suffered during Mughal rule.

School History lncomplete
Without realising it most people seem to

internalize the school level view of the lndian
nation - an image created out of materials
that are themselves questionable. Because if
we are going to concenuate on a history that
is exclusively North lndian, it automatically
becomes a history of conquests masking all
those other things which are equally impor-
tant School history does not have an ade-
quate history of South lndia which would
actually give you all that is positive in the
lndian tradition. The history of trade, the his-
tory of relations with other countries, and
also, more importantly, the fact that the
Northern Hindu's interpretation of history
automatically gives you certain constructs in
terms of communal identity. You get a very
definite Hindu articulation of Muslims and
other communities. Whereas, if you had this
"alternative" history of the sub-continent you
would automatically see that the minorities

- Muslims, Christians and others - far
from being those festering sores as they are
presented by some parties and organisa-
tions, have roots here which go back two
millennia, and who have lived here in peace.
The fact is that if we are going to remain
blind to that whole layer of history it auto-

cated to justice, liberty, equality and fraternity. After 45 years it is .
clear that we have failed.

The current crisis is comparable to the crisis of 1947 when it
threatened to tear apart the social and political fibre of our soci-
ety. ln 1947 when the crisis took place, all of us believed and
accepted the possibility that lndian society would break up
unless we ensured political stability in the country. Now, in a
country politically stable for the last 45 years, this crisis occurs.
Is it an indication that the country is in danger of breaking up?

matically follows that we are working in
ignorance, in an atmosphere which is a
breeding ground for the growth of the com-
munal virus.

Broadly there are two events which
shaped the relations between the Hindus
and the Muslims in India. One of them is
probably the fact that Muslims were among
the first invaders who attacked the Hindu
religion as a religion in the course of which
Hindu temples were broken. Carved images
of Hindu gods had their noses or their heads
chopped off. Visit any Hindu historical site
for evidence. Maybe the Muslims weren't
solely responsible, but they did sufficient
damage for everybody else to attribute all
these atrocities to them.

Creation of Pakistan
The second event having a bearing on

Hindu-Muslim relations is the creation of
Pakistan. That was less than 50 years ago.
The general impression is that it was created
against the wishes of a majoriW of the
Hindus but had the support of the vast
majority of Muslims, even ihose who had no
hope of going to Pakistan or had no inten-
tion of doing so.

Now, when a nation is divided on reli-
gious grounds against the wishes of the
community in an overwhelming majority, is
the injury done to them easily forgoften? We
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had an opportunity at the time of our inde-
pendence to forget past wounds.

ln fact a large part of the country did for
qet all aboLrt Pakistan. lndia was free: we
were the nrasters of out oun coutrtry. Attcl
tlrere,*,as hope hope fcr a better tr-tture

But we lost that opportutiity for two rea-
s\)tis. \)rl( *ls iltt ttristlkcli L,elief ,:f fice
lltdi.t s , ttiit tg t'iilt tl rot u ,"\tr:iiil r , r ,;li( ri lt\'

#uuiu lcci ,l r:s,-1,,: rt,; -:iari.: ";ii-.1;, tr.,,.:
whelrninglv Hindu majorityr therefore much
attention had to be paid to their sensitivities.
h'r itself irot a wiong attitude for such a Can
ger did exist, but at that point it was the
Hindu majority which was the rnjured party.
However, greater attention was paid to
Muslim sensitivities. Maybe it was not delib-
erate, maybe the Hindus were being taken
for granted. Maybe the Congress party at
that time considered that Hindus were in any
case winners. But the sense of injury
festered.

Secondly the hopes generated in August
1947 were shortlived. Politics and polidcians
became corrupt and the poor poorer. Ihere
was no silver lining discernible. ln such a sit-
uation old sores reappeared.

lf lndia s economy had progressed like
that of Japan. Korea or Hongkong these
feelings of injury could have been subordi-
nated and the past truly put into limbo. But
this too did not happen.

The very basic conditions which must
exist in a country if a genuine dialogue on
secularism was to take place thus did not
exist. ln fact they never existed except per-
haps during the first four or five years after

lndependence. So, when we talk of secular-
ism we are essentially discussing communal
relations between Hindus and Muslims,
whatever nice name we might try to give it. lt
nright be worthwhile if all secularists learn to
tliscuss thrs openly and bluntly.

The concern is the state of the Hindu
mind today. Has Hindu society giverr up on
secularrsmy' {very activiw that is takitrc.l

:'lace. *,1'rethr:r il ic rhe derr!olition at

Ayodhya or whatever, all suggest that an
irrcreasingly large section is giving up on
secularism. The composition of lndia is

around 82% Hindus and 14% Muslims.
Hence lndian life is permeated with Hindu
religious symbols; the Hindu way of life; the
Hindu way of looking at a society. Therefore
it goes without saying that it is the sensitivi-
ties of Hindu society, that are going to make
or mar this country. lf a substantidl number
of them can become secular, we will be sec-
ular. lf nct, we will not be so. But what we see
in the last several years, is that to even dis-
cuss this can lead to your being branded a

commualist.

Defining Secularism
What is secularism? What do we mean

when we use the word? As expected there
w?s no commonly acceptable meaning.

It may be of interest to note in this con-
nection that the word 'secularism' is so
completely alien to the lndian ethos that the
word has no lndian language equivalent.
And yet, the lack of such a word has not
resulted in the destruction of the minorities.
The sub-continent has had Muslim rulers
and kingdoms for a thousand years. Yet

three{ourths of the population;en rained
Hindus.

ln some of the definitions of scrula lisrn it

has been stated that there is noroDr-n for
religious belief. Such negative irrplications
should be avoided, because tlrq r lo not
achieve the ultimate objective oia=ecular
society. This will needlessly put D peoples
backs,

The hasic Llictronary meanirrr;ll s.tc:ular
ism is atheism. That is why the Ccnstituent
Assenrbly refused to accept the rord. lt was
included in the preamble to the Clnstitution
much later, through the 42nd amendrnent.

Secularisnr has been describec as a view
of life based on the premise that rdigion and
religious considerations should le ignored
or excluded as a policy of governrnent.

A society is sec!.rlar provided ereD/ group
in that society feels that it can g0 about its
business confident that nobody rill harrn it
on the basis of its religion. There rill be gen-
eral agreement that the Akalj Dal, the
Muslim League, etc., are non-secular,
religion-based parties. When the Akali Dal
formed the government in Purlab in the
'70s there wasn't any group which felt inse-
cure living undei an Akali Dal gcvernrnent.
Today the Muslim League is partof the gov-
ernment in Kerala but would \\e say that
other sections of society in that state feel
insecure? Therefore one way of defining
secular society would be to see if there are
sections of the people who feel insecure.

Individual is the Measure
The framework to define secularisrn

should be the individual irrespective of the

Porltclpanls at rhe Semlnar on "Secularlsm, Precepl ond Prccllce ln Conlemporcty tndia," held on
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DOSHI, Sociol Worker. MR. NISSIM EZEIOEL, Poet ond Author. DR. tlONEt FERMNDES, Lecturer in Politics, Eomboy
University o MR. A.G. OAI{ACHAPI, Lecturer in History, lsmoil Yusuf College o MR. A.V, GOPAI.AKRISHIIAN, Compony
Executive o MR. RANJIT HOSKOI!, Poet ond Art Critic . MS. RATANI ffER, Lowyer ond Civil Rlghts Activist o MP. P.W.

XHAI{DEKAR, Compony Executive (Retd.) o MR. MANOESH KUIKAPNI, Leclurer in Politics, SNDTWomen's University o MR. N.V.
XI{OTE, Business Consultont I Mn. A|IOI{Y KUN}IAIH, Lecturer in Politics, Bhovon's College o MR. R.A. JAI{AO|RDI|AR,
Judge (Retd.) . MR. MADIIAV JAltlDAR, Rodicol HumonistAssociotion o MRS. **, *ilEl|(An, Prof. of History (Retd.J o

MR. YOGESH KAMDAR, Engineer on, i Civil Rights Aclivisl o MP. JIEAN MUKHOPADIIYAY Economisl o DR. USIIA M[HU\,
President Gondhi Smorok Nidhi o MR. AZIZ MADNI, Businessmon . OP. PADMINI MUml. Lecturer in Politicol Science VPM's
College o DR. J.V. NAIK Reoder in the Depi. of History, Bomboy University o PROF. M.G. }{ADI(ARNI, Prof. of Mothemotics,
Bomboy University o MS. GAYATHIII iIARAY N , lecturer in Politicol Science, SIES College. MR. B.R. I{ANDA Hisiorion ond
Biogropher o PPOF. D. NARAIN, Prof. of Sociology (Retd.) o MR. S.S. OBEROI, Businessmon o MR. NITIN G. RAUI, Advocote o
PPOF. M,P. REGE, Prof. of Philoscrphy (Retd.) ond Editor NewQues/o MRS. SllANIl M. REGE, Sociol Worker. MR. S.AA.
PlltlTo, Finonciol Consultqnl ond Civil Rights Activist. OR. iliDUMATi PARiKii, Presideni, Sireeirii<.rkorirri c itl. M.A. RAiiE,
Advocole r MR. S.V. RAJU, Trustee, Freedom First Foundotion ond Editor, Freedom Flrslo MP. N.H. SANGI{AVI, Prof, of Polilicol
Science {Retd ) o PPOF. V.K. SlNl{A, Prof . of Politicol Science ond Ediior, The Seculorislo DR. R. tg1ry6SAN, Prot. of PoliticoL
Science (Retd,) ond Edilor, Freedom Firslo MP. ABE SOIOMON, President, lndion Seculor Society o DR. V.S. SHETH, Lecturer.
Centre for Eosl & Africon Studies, Bomboy University o MR. MADIIAV SATHE, Humon Rights Activist o MR. SAITEDBHAI, Generol
Secretory, Muslim Sotyoshodok Mondol o MR. SIIAMSUDDIN, Lecturer ond Member, Muslim Sotyoshodok Mondol o

DP. USHA lllAl(XAn, Heod of the Dept. of Politicol Science, SNDT 
". 
*rmen's University o MRS. MANEESIIA IIXEI(AI, Lectu rer in

Potiticol Science, SIES College. DR. MAPYTHOiIAS, Heod of the Dept. of Politicol Science, Bhovon's College o MR. S.M.
TAMBOLI, Mustim Sotyodhodok Mondol o Mf. AJAY VARADACIIARI, Publicotions Division, Bomboy Noturol Hislory SocietV'
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c()rnmunity or religion to which he belongs.
Rr:coqnised as an individual and not as part
of a cornmunity he will be treated as such.
ilrespective of where he was born or to
which cornmurrlty he belonc;s. And ali tirr.'
riglrts, duiies. cr rtiih't r tet rls ot rd pr ivilcgtt
which accrue. are of arr individual. rroL of o

qrou[).

MtJt(:itvt't :1ii: tr-\lli-{i}rl ' i rjrr,tl, r r,tlt
fnijntll,' .ri rrril,rrii.; iirllri. i.,l;rlilt.ralt
because in the gurise c-rf rninoritv riqlrts. tlre
minorities in that particular group can
always fr6 kepi down That's what the
Syedna has been doing to the Bohras; that's
what lslamic fundamentalists lrave been
doing in lran and elsewhere. Hence the need
to talk in terms of the righs of an individual.

This will also solve another problem - of
dealing with categorised groups or individu-
als who promote themselves as the spokes-
men of this or that group or community.
Neither Shahabuddin nor Bukhari speak for
all the Muslims; nor does Advani or
Rithambara or Singhal speak for all the
Hindus; nor did Bindranwale speak for all
Sikhs. The moment we accept the individual
as the measure of everything, this presump-
tion to be the spokesman of this or that
comrnunity will end.

ln our country we started on the wrong
foot because initially our way of defining a
secular state was negative in the sense that
we felt that because we had very large
minorities we wished to make them feel
secure. And the whole attitude was that a

secular state was one which gave protection
to minorities, which tried to make them feel
that they need not be afraid to stay in this
country; that they enjoy equal citizenship
rights, forgetting that in a country like lndia it
is the majority that needed to be educated to
become secular and the minority would fol-
low suit.

Secondly, we took a wrong step because
of our nationalist sentiments. ln the sense
that like all nationalists we wanted to
emphasise what was distinct about us; so
why not give a distinctive meaning to secu-
larism. lf you look at the statments of a per-
son like the philosopher Dr. S.
Radhakrishnan, he said that he was not con-
cerned with the Western concept of secular-
ism; that lndia had a long tradition of
secularism and that what he meant by secu-
larisrn was Sarva Dharma Samabhava.Thus
we landed in a real crisis because we had to
operate a secular state in a society which did
not understand what secularism was all
about.

Should the definition of secularism be
absolute and therefore static or has it to be a
definition which is continually evolving? lf it
is to be absolute and theretore a static defi-
nition than we are engaging in a purely theo-
retical exercise. lf we do not wish it to be an
absolute concept and accept the fact that it
needs to evolve, then we cannot isolate the
definition from the container of that defini-

Seculorism
Some Dlcllonory Meonlngs

seculor 'l wordly or moteriol, nol reli-
gious or spirituol: the Stote conlrosted
wilh the Church. 2 living outside mon-
oslerles: porish priesls, etc - .lsm the
view lhol morolity ond educotion
should not be bosed on religion

Ortod Advonced Leonels Diclionory ol
Currenl English

seculor '1. concerned with the offoirs
of this world; not spirituol or socred. 2.
(of educotion etc.) nol concerned
with religion or religious belief. 3. o
noi ecclesioslicol or monostic. b of
clergy) not bound by o religious rule.
4. occuring once in on oge or centu-
ry. 5. losting for or occurring over on
indefinitely long time.
lhe Concise Ortod Diclionory (Neul Ed.)

seculor not connected with or con-
trolled by o church; not religious: sec-
ulat music/educotion 2. encouroging
or proctising seculorism: out modern
seculot sociely 3. (of o priest) living
omong ordinory people (rother ihon
os o MONK)

seculorism o system of sociol orgoni-
zotion which keeps out oll forms of
religion.
seculorize lo moke (more) seculor,
esp. by removing from lhe conltol or
influence of the church.
Longmon Diclionory ot ConlemqorctY
English)

---l
I

seculol l. ot or pertoining to worldly 
I

things or to things lhol ore nol regord- 
!

ed os religious, spiriluol, or socred; i

lemporol. 2. not pertoining to or con- 
i

necled wilh religion (opposed lo
socred): seculor music. 3. (of educo'
lion, o school, etc ) concerned with
nonreligious subjects. 4. (ot members
ol the clergy) not belonging lo o reli-
gious order; not bound by monostic
vows (opposed io rcgular). 5.
occuring or celebroted once in on
oge or century: the seculor gomes ol
Pome. 6. going on lrom oge to oge;
continuing through long oges. 7. g
loymon.8. one of the seculor clergy.

seculollsm l. seculor spirit or tenden-
cy esp. o syslem of politicol or sociol
philosophy thot rejects oll tolms of
religious foith. 2. the view thot public
educotion ond other molters of civil
policy should be conducted without
the introduction of o religious
element.
seculority '1. seculor views or beliefs;
seculorism. 2. the stote of being
devoted to the otfoirs of the world;
worldliness.3. o seculor molier.
seculqrlze '1. to moke seculor; sepo-
rote from religious or spirituol connec'
tion or influences; imbue with
seculorism.2. to chonge (clelgy) flom
regulor to seculor. 3. to honsfer (prop-
erty) from ecclesioslicol to civil posse-
siion or use.

Rondom House Diclionory

tion and the two will have to be intermingled.

S ar o a D harma S amabhao a'
The very first reason why we failed in

spreading the secular idea was in interpret-
ing secularism to mean Sarua Dharma
Samabhava - meaning equal respect for
all religions. How does one have respect for
beliefs which are patently wrong? Sarva
Dharma Samabhava is really a glorified
name for tolerance of beliefs and practices
that are unacceptable in a civilized society.

Take the case of marriage. After the
enactment in 1956 of the Hindu Code Bill a
Hindu is allowed to have only one wife. But
Muslims are not bound by this Law and are
permitted tour wives. Now if we want to go
by the concept of Sarva Dharma
Samabhava we have to respect the Shastric
law, as also the Shariat. The first assault on
Sarva Dharma Samabhava was made in
1956 when three laws - the Hindu Marriage
Act" the Hindu Succession Act and the
Hindu Minority e' Quardianship Act - were
passed by parliament in the course of one

year which, to a large extent, modified the
Shastric law which till then governed the
Hindus. Here was a clear case of bias
against the Hindus, for the Muslim law was
not touched. lf we wish to create a seculai
society this concept of SaNa Dharma
Samabhavawill have to be kept out.

On the other hand if we want Sarva
Dharma Samanya (equality of all religions)
or Sarua Dharma Maitri(friendship of all reli-
gions) no one can really object - though
whether they are really attainable is another
matter. Akbar tried this through his Din-e-
Elahi and Curu Nanak preached this.
Neither really succeeded.

This is hardly surprtstng because there
are so many factors which are dissimilar,
rather than similar among the different reli-
gions. Love, friendship, good neighbourli-
ness, are all abstract concepts. When they
are translated into commands, you will
notice the difference among them.
Therefore Sarva Dharma Samanya is nol
practical and Sarva Dharma Samabhava
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inconsistent with the evolution and estab-
lishment of a proper secular state.

All the affairs of this world must be con-
ducted according to temporal laws without
reference to any religion. Take the case of
P.nugal. lt is a 100% Catholic country. Yet,
their civil code is totally secular. They
implanted that code in Coa. ln Coa there is a
, (,rnrnon civil code. L-aws relating to nrar-
ri.l<.ie sucression oi even partition of prop-
(:t ty <]tc LUtllntuf l t(-) llrndus, f\uslinrs.
Ctrristians, or any others though 35% of the
population in Coa are Catholics. lf we are to
have such code for the rest of lndia how can
we have Sarva Dharma Samab'hava and still
have a secular state?

The Religion Factor
M.N. Roy has been quoted as saying that

the choice is not between one religion and
another but between religion and no reli-

gion. The problem is that religion exists. lt
can't be wished away. Candhi accepted the
fact that religion eists; that there were reli-
gious dimensionS.

When we talk about religion it is necessa-

ry to make the point that religion has spiritu'
al values. which is something unconnected
with the problem of secularism. An intensely
religious man like Candhi cannot be
denounced as anti-secular. Religion cannot
be done away with. lt rs the rcposrtory ol the
culture, the values. the custorns of c society.
It is not possible to ignore religion where the
general mass of the people are concerned.
The problem arises not with the moral basis
of religion but with practices that have come
down from the past. For instance is it possi-
ble, in a society like lndia where religion con-
trols many an obscurantist custom, to
practice secularism in the full sense of the
term? Satr has been defended on the

ground of religion - should w'etherefore
allow it? Sacrificing of children vas once a

religious practice - can we therefore Perrnit
it? Polygamy has been defended in the
name of religion - can we allo\v it?

It is unfortunate that in this count5r the
man who is least understood is Candhi. This
is partly due to the so-called seular and
so-called cornnrunist influence ()flour aca-
demics. ln l9l9-20 he was saying, 'l do not
want any synthesis between religions." Kabir
and Nanak might have done their wo rk in
rnedieval lndia. Today what is requred i s tol-
erdnce, mutual understanding and
co-existence. What Gandhi was vying was
since you can't wish away religion,you rnust
respect the other's religion.

The point is, you can reforrn religion, you
can refine it, you can promote tolerance
between religionS, you can conlinue this
process in schools, you can do it in lhe uni-

Sa rva - D ho rm a - So mobltov is Nol
Seculorism

M.S. Gore

To me lo be seculor meons being engoged in the proc-
lice ond development of o personol ond sociol elhicol
code which is consistent wilh rotionolity ond which oims qt
ottoining cl humone society in which every individuol will
hove the opportunity to develop to his highest potenliol. I

hove not directly mentioned leligion or tronscendenlol
foith. I om prepored to concede thot o tlonscendentol
reqlity moy exisl, bul I do not know oboul it. By definition its
existence is not copoble of being proved or disproved ol
lhe level of rotionol scrutiny, Since the exislence of such o
lronscendenlol re.olity is o mcitter of foith - or, moy be,
even experience which is non-communicoble - I con-
cede thot on individuol who is o believer should hove the
treedom to so believe - so long os such belief does not
express itself in oction which odversely
qtfects olhers or which conflicts wilh norms of rotionolity. I

concede thol oll the rules thol o society hos devised ol
ony given poinl of time moy not be rotionol ond moy nol
be conducive to the Bromolion of the development of
humon potentiol. lf so, the individuol who sees the contro-
diction should hove the ilght to point it out ond to seek lo
gel it modified.

lnconslilenl wilh Seculqrlsm
But hoving soid oll this I cqnnol ogree to Rege's sugges-

tion lhot Sorvo-dhormo-somobhov is consisient with o sec-
ulor elhic. I tronlote sorvo-dhatmo-samobhov lo meon
equol regord for oll religions. I do not in focl think thot
regord for ony 'religion' is consisient with lhe concept of
seculorism. My reoson is thot most religions do nol stop ot
positing lhe existence of o honscendentol reolity; lhey
seek lo use it os o sonclion for the life-gools which they
prescribe ior iheir rnertrbers orrcj ihe ruies of corr{iuci
lhrough which - ond through which olone - lhese gools
con be otloined. Even the gools prescribed ore oflen in
lhe reolm of lhe tronsendentol. 8y so doing they remove
lhe rules ol conduct prescribed by them out of lhe reolm
ot 'rotionol' discussion. To soy this is not lo deny lhol most
mojor religions hove helped in evolving o set ot volues
thot seem to hove o universol oppeol: nor does il meon
thot oll lhe codes of conducl supported by ditlerenl reli-

gions were necessorily irrotionol. The imporlont point is

thot their volidotion wos not sought ot the level of reoson
ond wos otlen given in terrhs of lronscendentol goolsond
the outhoriiy gf lhe post. By so doing lhe notions of dght
ond wrong, of sin ond virtue tended to become rigid,
resislont to chonge ond incopoble of exominotion ond
volidotion.

*
Vvhol exoctly does equol regord for oll religions

meons? Equol regord for oll ihe differenl forms of hon-
scendentol beliets choroclerislic of these religions? -regord for their diffeilng nolions of life ofler deoth? their
differenl melophysicol explonolions of humon sonow? This

is possible either for o person who is equolly indlfferent to
oll of them or for one who subscribes to one of these ond
occepts the others os good enough for their own rnem-
berships. Hinduism sought lo cope with lhis problem portly
by enlorging its pontheon of gods os lhe need orose in lhe
course of history, portly by inlroducing o hierorchy of high-
er ond lower forms ot metophysicol thoughl ond wotship

- os in the coste system or by ollowing,yhot Americon
sociologists hove identified os lhe simultoneous existence
of the Greot Trodition ond severoi smoll troditions. However
much of this is reolly on expression of genuine regord for
oll voriotions of belief, how much of it is condescending
toleronce by the elite of other beliel systems ond how
much of it is ploin indifterence to whot other people lhink
or do so long os on occeptoble onongement is worked
out tor doy lo doy interoction ol the sociol level is difficult
to soy. The orrongement in some coses consisled of sepo-
roting the spheres of occupotionol octivity, in other coses it
simply consisted of o syslem of exploitotion of the weok by
the shong ond the legitimotion of such exploitotion by o
honscendentol ethic.

Ihere is one oreo where the lndion mind - Hindu, Join,
Buddhist or Sikh ond even lslomic - seems genuinely
qccepiing oi diiiererrces. iiris is iire occeplbnce of the
concept ol different poths to the ottoinment ot spiriluol
gools. The lndion psyche is olso open to o voriety of forms
of spirituol gools ond poihs. An lndion is olso less s6s6:ked
by differences in dress ond differences in the religious titu-
ol of doily life so long os the rules of sociol qn6 s6encrmic
interoclion ore odhered to by oll ditferent groups. But
these rules did not recognize the concepl of sociol eqLloli'
ty os con be seen from the norms of coste. The lndion
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versities, you can do it anywhere, but you the Archbishop of Canterbury. Yet both the those who belong to other religions. lt
can't wish away religion. lf lndia were full of USA and England are no less secular for preaches love among its own creed. ln fact
M.N. Roys and Jawaharlal Nehrus, there that. So it is not that religion has to be sup- popular religious beliifs dMde and not unite
would be no problem. The problem exists pressed, religion has its Jwn place. Gandhi's pebple.
because the masses of this country are wed- classic sentence was: "lf all the population of
ded to reliqiorr oftetr irr the wrorr<.1 serrse artd lndia belonged to one religion, even then I

theyareeasilyexcitable.Andtheyaremade would say that lndia should be a secular Theproblemisthatweoperateinasoci-
use of by selfish and unscrupulous politi- state in the sense that the state will be neu- ety which is essentially non-secular. Hence
cians. So we lrave to nou thitrk o[ solutiorrs, tral between religions, it will have nothing to those o[ us who are committed to secular-
which will work, based on qrottnd realities. do with the lives of the people. ihe state will ism. rationalism and humanism are in a

The man who was responsibile for a sec- look after your secular welfare, communica- quandary. This was brought out rather well

ular constitution in this country rvas Candhi. tions, foreign relations, currency and so on, by Laxman in a recent cartoon where our
The Karachi Congress in 193.1 prescribed butnotyour-myreligion.Thatiseverybody's PrimeMinisteriskneelingbeforeadeityina
the basic idea of a secular constjtution. 'The personal concern." (22nd September 1946) temple and his Home Minister standing with
state will observe neutrality between reli- There is also this feeling that when we folded hands and praying to the deity: "We

gions'. And that is the basis of a secular speak of religion we normally understand it Pray that please Protect our secular state."

state. lt doesn't mean that the State will sup- in the dogmltic sense not in the spiritual This is the contradiction in which all of us
press religion. The American President is sense. Foiinstance it is said that all religions are living today'
sworn in with the Bible in his hands, the' preach love. This is at best a half-truth. We have created a huge Frankenstein in
Queen is anointed in Westminster Abbey by Religion does not preach to you to love lndia. Do we have t.he parallel of a politi-

ethos hos the odvontoge of ollowing protest movemenls
to setlle down os distinctive coste or community groups
without mojor sociol or philosophicol schisms, but they do
nol leod to lhe creotion ot o world of shored gools. The oft
repeoted cloim to religious toleronce cls o unique choroc-
ieristic of the lndion ethos is ot leost portly o myth, o
benevolent mylh moy be, but o myth oll the some. lt foils
to loke cognizonce ol Shoivite ond Voishnovite schisms in
the south, of the persecution of Joins ond Buddhists by
Hindu kings egged on by the Bromhon priesthood, ond of
lhe wholesole morginolisotion ond subordinotion of primi-
tive ethnic minoriiies.

*
Policy Nol Religion lo Blqme

Sometimes o policy ol sotvo-dhomo-somobhovo is

recommended os o woy of ovoiding communol bitter-
ness. But the source of communol bilterness moy nol lie in
religious differences pet se though religious ditferences
ond religious identities otten help lo cryslollize conflicl
olong the communol divide. The source of communol -or, for thot motter ony other ethnic - bitterness seems to
lie in the reol or perceived foilure of the polity to moke
opportunity equolly ovoiloble to oll segments of the
populotion.

ll is often ossumeq thot hoving odopted o Constilution
which is'liberol' in the best sense of lhe term we con cloim
thot there is on oreo of commonly shored volues. This is ot
best o wishful cloim. Unfortunotely, one finds thot the con-
sensus thot is represented by the liberol provisions of the
Conslitulion is no longer existent - nol even omong the
urbon, educoted, elite whose representotives fromed lhe
Constitulion. There is o bock-slide on ottitudes regording
untouchobility, bockword closses ond the need lo orgo-
nize our polity on cr 'seculor' bosis, Hindu chouvinism, Sikh
militoncy ond the syndrome of lslom-im-donger ore oll sig-
nols of the foilure to mointoin ond strengthen seculorism. lt
:^ ^ ^.^tl^, ^, i,.t^^-^^l ^^ t^ .^,L^aH^, lL^ -^^r.t^, a^,^^^rJ u trrvil9r vl,vuvgtrrctI uJ 19 wtlgillgt ttte ogvvrvr rvrgEo
con be strenglhened by on emphosis on seporoie reli-
gous identities or on o huly rolionol ethic.

It is o toct thot religion is on imporlont nexus of ethnic
identity - nol only in lndio, bul to o degree in the world os
o whole. The etfort of the seculor stote should be to mini-
mi2e the oppeol of religion by ensuring thot religion is

elfectively seen os irrelevont by the ciizen in goining
occess to opportunities in life. An ottitude ol sorvd-

dhamo-somobhovo brings religion to the oreo of centrol-
ity in determining muluol perception ond identificotion by
individuols ond groups. A politicion must not emphosize
religious identity - either his own or thot of his oudience.
Unfortunolely, the seculorism of the politicion, in focl of
most ot our elite, is of the verbol voriety. lt hos no bose in
rotionolity even ol ihe level of sociol interoction. He thinks
thot his credentiols of being seculor ore besl estoblished if
being o Hindu he joins in the festivities of ld or being o
Muslim he ioins in the celebrotion of Holi. This moy be o
good imoge-building gimmick, but the people see it for
whot it is ond the imogje-building exercise leods to o sense
of cynicism obout the non-convergence between whol
one soys ond does.

No Public Worshlp by Presidenl or PM

lnsteod ot showing the President of lndio ond the Prime
Minister visiting ploces of worship of oll differenl religions it
would be for better if the Heod of Stote ond Heod of
Government is shown ond seen os scrupulously ovoiding
visits to ony religious shrine os q port of his public commit-
ments. lf o Muslim President proys to his God in his house or
in o mosque or o Hindu Presidenl chooses to go bore-
bodied ond proslrote himself before o deity in o shrine il is
his personol concern. lt would be for better if they were lo
ovoid public exhibition of their religiosity. Our public men
musl be seen os being rotionol. On the other hond whol
we see ond heor is obout the visits of sodhus ond sonyosins
to the household of our rulers ond lheir dependence on
forlune tellers ond horoscope reoders. How con such
behoviour on the port of the elite help develop o scientific
lemper or remove the cobwebs of obscurontism in our life.

There is probobly o need to distinguish ond emphosize
the distinctlon between piety ond overt rituol. Piety moy
unite people, but rituol oflen only divides them by empho-
sizing the seporote identity of eqch group. Piety is of the
individuol ond rituol of the group. lnstitutionolized religion
connot tre extricoted lrom rituo! ond seporotlst group
identity, Ihis is whoi limits the possibility of the concept of
satvo-dhamo-somobhavo meeting the needs of o secu-
lor society.

PROF. M.S, GORE ls on emlnenl educollonlsl ond o lormerVlce-
Choncellor ol Eomboy Unlverslly.

COURTESY: Excerpled lrom fhe Seculorlsl Moy-June, ',l989
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Aurongozeb
Ihe Hindu ol Februory 4 ond Februory 12 published the loilowing interesling documents frc!,t lnciion history whth

ore ol considercble elevance in lhe cuffenl conbrt.
fhe firsl is o leltq lrom Shivoti lo Aurongozeb ond lhe second (contribuled by o reoder of The Hindu - MusloloK.

Shenvoni) is Eobar's'secrct will'.

A Lesson in Religious Toleronce from Shivoji to

This is whol Chhotropoli Shivoji wrole lo Aurongzeb on lhe sub-

ieci ot religious loleronce in '1679 A.D. chiding lhe Mughol empet-
or tor nol slicking lo lhe poth shown by his onceslors.

"Moy il pleose your mojestyl. lf you believe in lhe hue divine
Book ond the word ol God (i.e. ihe Quron) you will find lhere (lhol
God is styled) Robb-ul-musolmonin, lhe lord ot lhe
Muhommedons only. Verily, lslom ond Hinduism ore lerms of con-
lrosl. Ihey ore (diverse pilmenls) used by lhe hue Divine Pointer rn
blending lhe colours ond tilling lhe ouilines (of His picture ot the
enlire humon species)," wrole Shivoii toAurongzeb.

"ll hos recenlly come to my eors lhol, on lhe ground ot o wor
wilh me hoving exhousled your weollh ond emplied your treosu-
ry, your Moiesty hos ordered thol money under lhe nome ot jozio
should be collecled from lhe Hindus ond lhe imperiol needs sup-
plied with il.

'lMoy il pleose your Mojesty. Thol orchilecl of lhe lobric of
empire, Akbor Podishoh reigned wilh full power tor 52 (lunor)
yeors. He odopted lhe odmiroble policy of universol hormony
(Sulh-i-kul) in relolion lo the vorious secls, such os Christions, iews,
Muslims, Dodu's lollowers, sky-worshippets (lolokiol, molokio, heo-
thens (onsorlo), olheisls (doharia), Brohmons ond Join priesls. Ihe
oim of his liberol heorl wos lo cherish ond prolecl oll lhe people.
So, he become tomous under the lille ol Jogolguru, lhe world's
spiriluol guide.

"Nexl the Emperor Nur-ud-din Johongir lot 22yeats spreod his
grocious shode on lhe heod ot lhe world ond ils dwellers, gove his
heorl to his friends ond his hond lo his work, ond goined his
desires. The Emperor Shoh Johon lor 32 yeors cost his blessed
shodow on lhe heod ol the world ond gothered lhe fruit of eternol
lite, which is only o synonym for goodness ond foir fome, os lhe
resull ot his hoppytime on eorlh.

"(Verses) He who lives wilh o good nome goins everlosling
weollh,

Becouse otler his deolh, the recilol of good keeps hrs nome
olive.

"Through lhe ouspicious etfecl ot lhis sublime disposition,
wherever he (Akbor) benl the glonce ot his ougusl wish, viclory
ond success odvonced lo welcome him on lhe woy. ln his reign
mony kingdoms ond lorts weie conquered (by him). The Siole
ond power ot lhese Emperors con be eosily underslood trom the
focl thot Alomgir Podishoh hos foiled ond got diskocted in the
otlempl lo merely tollow lheir polilicol syslem.

"They, too, hod the power lo levy the,oziyo; but they did nol
give ploce to bigotry in lheir heorls os lhey considered oll men,
high ond low, creoled by God lo be (living) exomples ot the
nolure of diverse creeds ond lemperoments. Their kindness ond
benevolence endure on lhe poges of time os lheir memotiol, ond
so proyer ond proise tor lhese (lhree) pure souls will dwell for ever
in lhe heorts ond longues ol lhe monkind, omong both greol ond
smoll. Prosoerity is lhe fruil ot one's inlenlions. Therefore, lheil
weolth ond good fortune conlinued lo increose, os God's creo-
iures reposed in lhe crodle ol peoce ond sotety (under lheir rule),
oncj iheir uncieriokings succeeciecj.

"Bul in your Moiesty's reign mony of lhe forts ond provinces
hove gone oul ol your possession, ond the rest vrill soon do so loo.
becouse there will be no slockness on my potl in ruining ond dev-
ostoling lhem. Your peosonts ore downlrodden: lhe yield of every
villoge hos declined, in ploce of the one lokh ot rupees only one
lhousond, ond in lhe ploce of o thousond only len ore collecled,
ond lhot loo wilh ditliculty. When poverty ond beggory hove
mode their homes in the poloces ol lhe Emperol ond the Princes,

ihe condilion ol lhe grondees ond lhe otlicers con only be
imogined.

"ll is o reign in which lhe ormy is in o fermenl, the n€rchonls
comploin, the Muslims cry, the Hindus ore glilled, rnoslrnen lock
breod ol night ond in lhe doy inflome lheir own cheel6 by slop-
ping lhem (in onguish). How con lhe royol spiril permit you lo odd
lhe hordship of lhe joziyo to lhis grievous slole ol lhings?Ihe info-
my will quickly spreod lrom west lo eosl lhol lhe Emperor ot
Hinduslon, coveling the beggors' bowls, lokes ioziyo ftorn lhe
Brohmons ond Join monks, yogis, sonyosls, boi@gis, pouperc,
mendicdnls, ruined wrelches ond lhe fomine-svicken, ilPl his vol-
out is shown by atlocks on lhe wollets ol beggots, thot le dashes
lo lhe grcund lhe nome ond honou of lhe Timurids!

"lf you imogine piety lo consisl in oppressing lhe p@ple ond
lenorising lhe Hindus, you oughl lo fitsl levy lhe ioziya from Rono
Ro, Singh, who is lhe heod of lhe Hindus. Ihen il will nol be so vely
difficull lo collecl il from me, os I om ol your service. Bul lc
oppress onls ond tlies is very lor from disploying volour ond spirit.

"l wonder ol the shonge fidelity ot your officers thoi lhey neg-
lect lo leli you of the lrue stole ol things, bul cover o bhzing fire
with slrowl Moy lhe Sun of your royolty conlinue lo shine oborre
the horizon of greolness!"

Bqbqr's 'Secrel Will'
Even more specific lhon whol Chhotropothi Shivoji wrote to

Emperor Aurongzeb (1658-1707) regording loleronce t0 oll leli-
gions ore lhe words ot lhe'Secrel Will' ot Empetor Zoheeluddin
Bobor (1526-1530) to his son Prince Noseeruddin Humoyun, doted
4st Jomodi-|, 935 AH ('t'llh Jonuory 4529 A.D.) Bobor's now tomous
Will wrillen 'Nosloliqu' on o porchment embellished wilh orlislic
florol design ond sprinkled with gold dust is preserved in the
Sullonio Stote Librory, Bhopol. The U/ill is in Persion ond o lilerol
English lronslotion is os follows:

"All Proise Be to Alloh". Secret Will ol Zoheeruddin Mohommod
Bobor io his son Prince Noseeruddin Mohommod Humoyun.
Moy God prolong his lite. Wrilten for the skengthening ot the
Empire.

O! my son: The Empire ol Hinduslon consisls of vorious reli-
gions. Dominolion ond the sovereignty whereot hos been'
bestowed on you by lhe Groce of Almighty. It is incumbenl lhol
religious bigolries should be wiped otf lhe toblet ol the heotl
ond juslice meted oul lo eoch religion occording lo ils lenels.
Speciolly obsloin from socritice.ot cows os lhis would lend lo
win lhe heorls of lhe people ol Hinduslon ond the populoce ol
the counlry would be odherenl lo Royol fovours. The lemples
ond ploces ot worship of wholever religion under the Royol
oulhority moy nol be desecroied. Such iuslice moy be odop!
ed lhol lhe King moy be pleosed with lhe Royyot ond the
Royyot with the King, The odvoncemenl ol lslom is bettel
ochieved wilh lhe weopon ot obligolion rolher thon with ihe
sword ol t-vronny. Overlook the dispule between Sunnis ond
Shios since such weokness slill persisls in lslom, Esloblish odmin-
islroiion with the Royyot ol vorious communilies in occordonce
wilh the four principol elemenls so lhot the body of the Empire
moy be free from ditietenl diseoses. The model work done by
his lole Mcjesiy Temur Sohrbqoron should olwoys be kepl
before the mind so tfrol you moy beccme, molute in lhe work
of Adminislrolion. lst Jomodi-1, 935".
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COURTESY: R.K. Laman and l lte Tintes ol lndia.

cal party anryhere else in the world which
has as its number one agenda, the con-
struction of a temple! Why? For votes of
course. How and who is going to contain
this monster we have created? Surely it can't
be by the present Prime Minister or his
Home Minister, who Prostrate themselves
publicly before a Satya Sai Baba? They are
incapable of fighting this 'Frankenstein.

Every session of parliament commences
on a Monday. But the last winter session
commenced 24 November which hap-
pened to be a Tuesday, because astrologers
from Andhra Pradesh predicted that
Monday is an inauspicious dayl
Unfortunately for these soothsayers the last
winter session happened to be one of the
worst sessions, witlr lndia burning. So what
happened to the auspicious day and where
are the astrologers? Are these the people to
work towards building a secular society?

The only way to promote secularism is

through education. We have to change the
outlook and the attitude of people. We want
secular politics. And to have secular politics
we need a secular culture. Therefore, we
need to bring about a cultural change for
the secularisation of society.

Then there is this bubiness of religious
sensitivities. Because one religious'sensitiv-
ity was hurt when 'Satanic Verses'was pub-
lished a ban was imposed and a ban is

sought when another religious 'sensitivity' is
hurt when Ambedkar's 'Riddles of
Ramayana' are published. lf we want an
open, democratic society, where the scien-
tific method of intercourse and intellectual
discussion are to be promoted, then we
must oppose every move to stifle dissenting
views.

The Compromise with Communalism

One extremely important dimension of
secularism that needs to be emphasised is a

sense of tolerance consistent with public
order. Tolerance of other creeds, other opin-
ions. with which we are not in sympathy.
Secondly. we have to emphasise that secu-
larism is an absolute value, absolute in itself
lndependent of any other social context,

apart from public order. We must remem-
ber that secularism need not contribute to
rrational integration. I think rt is very perni-
cious to identi! secularism as contributing
io riational integratiorr. Because in such a

strnd what u'ould happen *'culd be that
natronal integration would be more impor-
tant and secular values less important.
I'olerance would be at a low level and rvould
*ipe out dissentinq opinions. Whether secu-
iarrsrrr wr.ruld contribute to rrational rltegra-
iion is a different question. lt nray well not.
Secularism is valuable for its own sake even
il it leads to the possibility ot a national
breakup. This as an important dimension
which we should neither ignore nor
minimise.

We borrowed a number of progressive
ideas from around the world when drafting
the Constitution to govern our political and
social life. But we have not been able to give
these ideas the conteni that is necessary.
The educated classes have failed their duty
in this respect, because, although they have
learned science, in actual life they have been
living in the past. This attack on secularism
is therefore a by-product of our democratic
system. During the last ten years, if our sec-
ularist parties had not, in their search for
power, compromised with openly commu-
nal parties, we would not have reached the
situation that we have reached today. lf
Jayaprakash Narayan had not included the
Jan Sangh in his Janata Party and if later the
Janata Dal had not included the BJP in their
alliance, we would not have reached the sit-
uation we have reached today. So political
opportunism has contributed in a very large
way to the development of this communal
consciousness.

Until recently voting by a majority of the
Hindus was essentially based on factors like
language and caste and not religion. On the
other hand, the voting pattern of the
Muslims generally was on communal lines.
The party that came to power'at the Centre

generally did so with the help of the Muslim
vote. ln the light of the multiplicity of parties
contesting elections, ihe minority Muslim
vote often made the difference between vic-
tory and defeat.

lndia is secular not merely because of its
Constitution, Judiciary or Parliament, but
because of the character of the majority
community. Let s put'it this way: of what use
would these lnstitutions be to the minorities
rf the very character of these institutions are
changed by the majority. Take for example,
Pakistan. The minorities there may have
some voting rights, but they are confined in
a very narrow field. ln fact they even have
reserved seats in the legislatwe.

It is in this context that the character of
certain political parties has to be discussed.
For example, if the majority was really com-
munal, then the history of lndia would have
been quite different. But parties like the
Hindu Mahasabha were wiped out of the
politcal field. And even the Jan Sangh or its
present incarnation the B.JP, struggled polit-
ically. They never went beyond 50-60 seats
at the height of their power. What was
required was the most perverted secular
policies to make the majority rally round
issues like Ram Janmabhoomi. And this is
why even a political party like the Janata Dal
has some of its members on the Babri
Masjid Committee- And the Janata Dal does
hot see anything wrong with this. This is pre-
cisely what has provoked the backlash. Or
take the Congress Party. How can one call it
a secular parly? We know Congress leaders
go to Jammu 6 Kashmir during election
time, to warn Hindus against the Muslims. ln
Punjab they warn Hindus against Sikhs. ln
the rest of lndia they warn Muslims against
the Hindus. ln Mizoram they assure a
Christian state. lf we do not face these facts
squarely there is little hope of secularism
being practised in the true sense of the term.

This situation could not go on indefinitely
particularly in a climate of poor economic

Non-Denomlnollonol,
Nol Seculqr

Mony yeors ogo, no doubt ot Mr.

Krishno Menon's suggestion,
Jowohorlol Nehru brought the word,
"seculor" into circulotion in this
counhy.

ln foct, there is no counlry less sec-
ulor thon lndio. Supporters of oll reli-
gions ore devoledly so to the extenl
thof some of lhem ore prepored to kill
those who qdhele to other religions
for no olher offense.

Most of our holidoys ore not secu-
lor. There is hordly ony reoson why I for
instonce. who om neither o Hindu nor

o Muslim, should go into ecslosies
over Dossero or Divoli or ld. WhY
should I stop working os I do ol
present?

lndio should only hove three or
tour non-denominotionol holidoys like
Republic Doy ond lndependence
Doy ond oll the rest should be'mode
seclionol holidoys bY ihose who
observe o porticulor religion,

The use of the word "seculor" bY
ihose who do not even understqnd its

meoning is quite nouseoting ond it is

high time thot we stopped using this
term in lhe presenl conlext.

Mlnoo Mq3onl
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growth. Economic well-beinq has to keep

pace ,rith emotional rlteds lhe tnismanag-
ment of the country's economy gave an

opportunitv to the &JP to get closer to the
people, largely the Hindus. by engineering
the Avocihya ciernoiition. in other words the
enrergence of the BJP as a strong contend-
er for power is perhaps indicative of the fact
that there is sornt' kind of consolidation of
the nrajorit\.' comnruniry rvhich leads the

BJP to conclude that the minority vote is no
longer vital to come to Power.

This fear or policy of not standing up for
secularism is not confined to political parties
alone. ln the workplaces, in spite of thelerri-
ble things going on all around, the atmo-
sphere community-wise was completely
peaceful and cordial. But the consciousness
of our trqde union leaders is still lagging
behind. At a recent meeting of trade union
leaders gathered to discuss what hade
unions should do, most of those gathered
were afraid (or reluctant) even to discuss
this subject at their own union meetings'
They thought that if this matter was brought
up most of their membership would desert
them.

Blanketing all non-BJP parties as secular
is misleading. ln fact one would not be far

wrong in stating that all political parties in
lndia are communal padies of various
shades and descriptions using commmunal
elements as vote banks.

There weren't may complaints when Mrs.

lndira Gandhi built a vote bank which was

known as the Kl-lA/vl (Kshatriya Harijan,
Adivasi and Muslims). Today we do not bat
an eyelid when somebody in Bihar says he is

building a vote bank of Yadavs and Muslims.
So if some party thinks of building a vote
bank comprisingS2T" of the population and
apparently succeeding at it, then it is no bet-
ter or no worse than what other parties are

doing.

Secularism in the lndian Constitution
Where a society is multi-ethnic or multi-

lingual, or multi-religious,.the state has to
step in to keep the balance between the vari-
ous grouPs. This is inevitable if a society is

to remain democratic with equal opPortuni-
ties. Even a theocratic State like Pakistan
with its Ahmadiyas, Shias, Sunnis, Hindus,
Sikhs and Parsees q,annot evade this
responsibility if it wishes for a genuine plural
society.

Hence fundamental righB which are

there for the purpose of protecting the
rninorities, so that should the majority ride
rough, ihen ihe courts of law are availabie. A
civil society, a civilised society accepts that
when an injustice is done, it has to be set

right not by breaking heads but by referring
differences for arbitration by the judiciary.
Moreover the minorities that are sought to
be protected by fundemental rights are not

Just religious minorities; they include even

the minority that does not believe in God;

We hove Relopsed inlo Sovogery
Mony men surmise thol they will hove o full innings, unmindtul of lhe

fcct thot some poce bowler will hove them out, in no time! "Till there's
life there's hope," the soying goes. But till there's life, there ore poce
bowlers lool

Most ot our worrior-princes of yore were'poce bowlers" who
scuttled the estoblished botsmen ond overron their territoties. The

iristorv of lhe Roiputs ond lhe Morolhos is replete with episodes of foul
'rnoiches. (.:ompored kl which those between Englond ondAusttolio'
in the lote 20s, were not o Potch.

The mosl gruesome gomes were ployed by the Moslem invoders,
where tothers qnd sons knocked out eoch other. Bul let's turn to our
own crofty ployers. The Roipuls were more ol one onother's thloots
thon ot the invoder's.

We hove the Sisodio ond Kochhwoho Rolputs; the Rothors; lhe Hoto
Chouhons ond the Deoro Chouhons; lhe Jholos ond NoIuko Roipuis;
the Jodon Roiputs ond the Jodon Bhoti Rojputs...ond endless other
clons. One sect which speciolised in bonditry ond lor rnore lhon three
centuries exerted their unsellling (poce bowling) influence were the
Toggoros. The Chondrobonsis, lhe Polmors ond the Solonkis wele olso
in the gome.

Io moke tne gome more ferocious, there were the different sects of
the Jots, No one, on the pitch, wos sure of himself. The only thing
certoin wos uncertointy, till lhe odvent ot the Brilish. Whethet we like ii
or not, ond whether we odmit it publicly or privotely, this is on
indisputoble historicol f oct.

lndio wos o "dense jungle'ond everything wos so uncertoin. Peoce
wos shoil-lived, ond inhigues went on ond on. Long-distonce lrovel
wos unsofe; trode wos locolised within, soy,200 miles'rodius ond o
mon from o neighbouring stote wos suspecled to be o spy, in most
coses. The Thugi ond the Pindoris policed ihe primitive, inler-stote
roods, much os one finds lhe docoils potlolling the highwoys in
Roloslhon, UP ond MP todoy (to soy nolhing obout todoy's Puniob)'

The gomes were gomes of inhigue, inlernecine worfore ond
finonciol gombles. Mony bonkupl sloles permitied lheir troops lo poy
themseM6s through loot ond rompoge. Thol wos lhe degree of
uncerlointy. Until i90O AD the Pindoils used to pil6ge Novso1 lown in
Goikwod Siole (obout'150 miles north of Bomboy), tilllhe British

exlerminoled them, The Thugs were eliminoled 75 yeors eorlier'

The British suzerointy loid down the rules of lhe gome in o firm

monner ond certointy, secuilty, predictobilily, Ie-entered lndio ofter o
lopse of over seven ceniuries. ll wos rightly soid' "Any lndion con go
trom Koshmir lo Konyokumoil, lingling his gold coins, ond he will be
sofe dnd unmolested.'

ll,s o tenible indictment of our cenkol ond provinciol rulers thot we

hove relopsed inio borboric sovogety in lhe Puniob, Ufl Bihor'.MB

Assom, Jommu & Koshmir, AP ond Tomilnodu in iust 43 yeols ottet 
-

lndependence.(hfoct,lowlessnesondinstobilitystoiled^over
yeori bock, nol i; 't990). we hove undone the etforls of /|90 yeors ({757

- 19471in iust 43 Yeorsl
Uncerlointy hos come to sloy. Ihere ore no lows of the pitch' The

polilicions beiieve in no lows, only in gomesof self-perpetuotion ond
ielf-oggronoisement - o situotion we shore with Pokiston, Burmo ond
Ceytoirlsrl Lonko). The entire region knows no rules! End resull:

continuing onolchy, crumbling economies, flighi ol copilol ond
intellect' tie collopse o! the ludiciol,v, orbittolion by orms ond the lqw

of the iungle. Collopse of both decency ond democrocy' Democrocy
is the lolil-icol tocei ot decetcy, iust os peoce is iis legol
monifestotion, ond prosperity its economic one.

Wehovelelopsedinlosovogery-whichpossestorpohiollsmllt'sc
coslly ond irteversible follY.

(:()t lt.ll:S\': t\,iL\('t-lililtx/, L)cc(:rllb('r.9l. 
ll"ll l)itsttlr
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Ayodhyo - Ar Eyewilness Accounl
Ruchiro Guplo

'rlow for will the evenls ol lhol Block Sundoy slretch inlo the
tuture? I om on lndion bul I om olso o Hindu. And tell oshomed o,
b€ing both lhol cloy, ond trighlened for mysell ond my lulure. ll
soemed lhol the very democrocy ond freedom I hod lok€n fot
gronled were ,rozen lor tive hours ond oll lhe inslitulions which
guorded lh€m wer€ helpless. When llhink of the doy mony imog-
es crowd my mlnd - the orgosmic delighl on Sodhvi Rilhombro's
toce os she screomed 'Ek Jholko out do, Babil Mosjid lod do'
(Giv€ one more push lo breok the Bobri Mosjid) ond the'lrenzied
mob - hqlt-noked Hindu holy men, bore-fooled pilgrims, sonls,
sodhus ond kor sevoks wilh brillionl tlosh€s of vermillion ond sof-
Iron, hidenls, rods, stick in hond, echoing the worcry os lhe
Mosiid crumbl€cl to rubble in front ot us. And o woy of life ended
tor libeiol lndlons.

Another'picluae: The sheer helplessn€ss on Advoni's toce
hopped belween lhe promise he hod chonled lhrough his
whislle-slop yolro rom Voronosl to Ayodhyo inviling Pom bhokts
ond kor sevoks lo Ayodhyo on Dec. 6, kosom Rom ki khole hoin,
mondh wohln bonoyenge'(we hove token on ooih in ihe nome
of Rom to build the lemple lhere), ond lhe inobility lo dislonce
himself from lhe monio he hod unleoshed.'l hope lhe kor sevoks
do nol gel iniured', ond 'where is my NSG?'were lwo questions he
monoged lo osk during lhe ctemolition, loudly ond cleorly. The
rest wos subdued whispering with RSS lhinker S. Seshadri ond VHP
supremo Ashok Singhol.

Ihe Rolmoto Viioyo Role Scindio weeping wlth joy os she
hugged BJP MB Umo Bhorll soylng ofler the demollllon,'tinolly my
eyes con close in peoce'. An lndion Delhl-bosed joumolisl trom o
video unll hugging Singhol ond thumping congrolulolions. Achor-
yo Dhormendro on lhe mike. Ih€ slogon: thulton ne koho Joi Siyo
Rom, Suprcme Couil ne kahd Joi Siya Pom. Amozemenl thol
Advoni who hod so meticulously guorded oll lhe proper conslilu-
lionol norms in Porlloment dld noi utler o word to prolesl lhe open
mockery of our Judlciory, let olone wolk otl thot lenoce.

lhete were three olher MPs too, Promod Moholon, who kepl
telllng us thol the Cenhe would send lhe CRPF ony minute. Umo
Bhotll ombrocing Murli Monohor Joshi, B.L. Shormo tenderty
guording Rom Lollo idols removed trom lhe Mosque some min-
ules before il fell. Advonl onnouncing lhe imrninenl orrivol ol the
CRff on sloge ond lelling p€ople lo put up benches ond lie
down on lhe roods to block them. Viloyo Roj€ Scindio exhorting
Ram bhoktslo gel oft the domes, they would gel hurl. Sugor being
dislributed on lhe lerroce where the lop bross ol the VHB RSS ond
BJP sol. Aclvonl eoting il. lhe ordvol ot the Kothoils on lhe roof, por-
ents ot lhe boys who hod died in the '1990 kor sevo, people
louching lhei. feel. Announcement ofter onnouncemenl, bhoions
inlermitlenlly os ihe frenzy buill up.

Smoke on lhe horlzon trom Musllm shops ond jhuggis being
burnt in Ayodhyo. And Vivon Mehro, our phologropher coming
bock bock obsolulely shell-shocked. He hod been beoten by kot
sevoks. Hod to give up his comero ond two rolls of tilm in
exchonge lor his lile. At 't{.40 o.m. his olleniion hod been diverled
to lhe Mosque when UP MP Pormod Mohoion broke ofl o speech
he hod been giving, reloxing in lhe winler sun on the lenoce ol
lhe BJP-VHP-RSS comp ottice in Rom kallio kun, munching peo-
nufs qnd hying lo idenlitu the difterent slote conlingents, ond
collecting copy for o mood orlicle, our ollenlion wos suddenly
cjiverled.'Iwo figures wer€ oiop one ot lhe domes, woving sottron
flogs. When I iurned to look for Vivon he hod olreody scurried otl
lo lhe Mosque 200 i'deGuy lic get'belier picfures'.

Vivon wos clicking furiously. Suddenly two kor sevoks ron
screoming lowofds him ond storted hitting him wilh /othis. He ron
tor shelter lo o group ot policemen. Bul he gol no help ther€. ln

tronl ol lhem he wos surrounded by live kor s€voks, one brodlsh-
ing o knile. ond lorcad lo hond over lh€ film he hod shol. Wh€n he
tried prolesling he wos told lo eilher give lhe fllm or they wotjcl klll
him. Then one ot lhem snolched his comero. When h€ a€guost€d
lhe police tor help, they simply lolcl hlm lo stop photogrophlng
ond sove his lile.

Mulely we sow dome otler dome toll. Al li]sl il s€m9d the kol
sevok would only plonl o flqg on the middlo dome ond gel olf-
Bu, sucldenly the two lumed lo hundreds, rop€s wer€ lel dowt ln o
syslemolic monner lor more lo climb up. Giving lh€ lle lo intelll-
gence ond police reporls, kor sevoks, ormed wllh plckoxes, htlws
ond slicks begon hocking owoy ol lhe dom€s. It wos obvoL6lhol
lhe Supreme Courl order hod been tlouled-. \rrb leoml lrom olher
,ournoiisls thol lhe Supreme Court obse'rver hod been kept
locked up in onolher comp ottlce sunounded by hund.€ds0l kol
sevoks. \ rb knew lhol lhe UP govemmen? would now hove to be
dismissed. Sodhvi Rilhombro ol lhis polnl wenl fiom person lop€r-
son soying: ob sdtkot lo jdone hi wil llc,l, pht wsuti ntosild kokyon
choden (now lhe UP government ls going lo be dismlssed,then
why the hell should we spore lhe moslld). Bul we wer€ stlll nolve
enough lo believe thot the CRPF would ordve ond lhe moque
would not b€ deFlolished.

\rrb were wrong. No orm ot lhe governm€nl come lo sovo the
siluotion. No CRPF, no PAC, no MF, lor the whole doy. Iwo ol lhe
domes lell ond il wos only o molter of iime before the lhlrd did.
Along with three other jounolisls I dacided lo go tor ono lost
glimpse ollhe gobo gtiho in the Bobrl Mogld wherelhe PornLd-
/o ldols were kepl. I left my pen ond nolebook b€hlnd. The olher
lhree pul on sotfron scoryes ond Rom bodges. On reochlng lhe
lrench dug oround lhe mosque, lwo ot lhem sow lhe lrenzy ond
decided lo woil outside. The ihhd dedded to go telllng me io slry
bock with the olher two. Bul I thought I wos s€cure b€cous€ ol the
pres bodge given lo me by lhe wlP Wth lhol on I rushecl ln.
When I reoched lhe dome, someong osksd m9 it lvyqs o kors€vl-
ko. lsold no, o reporler. My nome? Ruchhq Gupto. She ls MuClm.
Mussolmon, 'Mussolmon, Eobra ki oulod'lilled the olr os honds
begon clowing ot my lhrool. lwos guickly belng slrongled. And no
words could come oul. I hied to run, but th€y held on. And lhen
one of them soid, nol here in lhe Mondlr, lel's klll her oulslde. So I
wos drogged oul with my shirt dongling lrom one orm ond slill o
hope lhot I would escope. I did. Ihey threw me lnto q tlenc-h. On
lhe olher side lhe lwo newsmgn rvilh me spottgd m€ ond s€nl
some kor sevoks lo the rescue. Fortunolely ong of thgm recognl-
sed me trom o chol wilh him two doys ogo ond ogregd. He wos hll
on lhe heod during lhe rescue, h€ blod ond sprolned his leg btlt
gol me out.

Agoin lwos token lo'the teroce - th€ only sofe ploce. lhled
to lell one of the UP MPs I kn€w whol hod hoppened. Bul he
brushed me oside ond osked, "lell me how long will il toke lor the
resl ot th€ mosque lo foll' Dozed I sol ond sow the losl twenly min-
ules ot lhe demolition. Someone colled me lo woich shops bum
lhrough blnoculors, Lik€ on oulomoton I dld. Kor s€voks begon lo
disperse. Announcements on lh6 mike lold them io stoy, nol
leove. I losl Irock of who wos speoking. A Roioslhon minlster who
hod resigned to join the kor sevo osk€d me whol hod hoppened.
I soid, you knou, He wonled lo heol me soy it. I could nol, the
worcls woulcl nol com€.

lwcnled lo run owoy. 8ul oll lhe reporteG on the lerroc€ fgll w€
should mov€ oul only in groups. Afler on hour we wolked oul.

MS. nUCHllA GUPTA lr o conerpondonl lor
Buthlrts tdto.lhls orllcl. b crcorplod lpm
her occounl lo fir PUCL Buttenn (Jonuory.l993t.
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atheists are in a hopeless minority who too
have the right to express their views and who
have the right to State protection under the
law when their right is threatened. This was
how the founding fathers of the lndian
Constitution tried to ensure that there was
civil peace which would help development
in the context of a plural society. This was
the scheme and this must be protected and
respected by all communities.

It is true that tie word secular was not
originally in the lndian Constitution. But
when we decided to establish a democratic

Seculor Humon Volues
No one con live his personol life withoul principles. Society yrould be o nighlmore it il did nol moinlorn volues upon which people
con rely

Morcl volues cre simply those volues which over o course ol lime, come to be regorded os essenliol lo the good conducl of
personol ond sociol life.

Vvhile morol volues hove reterence lo o mon's relolions with his fellows, spiriluol volues reler lo such quolilies os inlelleciuol inlegrity,
couroge ol one's conviclions, humility, selt-respecl, ond lhe conquesl ot teor ond pessimism.

So long os lhe koditionol sociol order bosed on the religious mode of thoughl, the perspeclive thol went wilh il, ond the volues
linked lo il remoined unquestioned, people cherished these volues becouse ol their presumed speciol origin - the oncestors, the
gods, lhe prophels, lhe supernoturol.

Wth the spreod of knowledge ond o modern concepl of mon os o pori of, ond within noture, ond subjeci to ils lows, lhe need lor o
scienlitic ond rotionol bosis lor morol ond spiriiuol volues become necessory.

ll is, lheretore, desiroble lo declole o sel of seculor humon volues which ore imporlont ond necessory for the promolion ond
estoblishmenl ol o seculor democrolic society bosed on treedom, lruth, reoson, ond compossion.

Source ol Volues
Dignity ot lhe humon person os on ouionomous ogenl endowed with reoson is lhe ultimole source of oll volues.

Peoson
Reoson ison ess€ntiol humon loculty in promoling the progress ot monklnd, enobling humon beings lo hove o wotld-view which
molivoles their lhoughls ond oclions. Cullivotion ot rotionol lhinking is, therefore, on inlrinsic humon volue.

Crlllcol Inlelllgencc
The essenliol noture ol humon beings is to queslion, exomine ond underslond. ll is essenliol lo subjecl oll beliets to lhe scruliny ol
reoson ond criticol inlelligence, in order to eliminole enor. An unexomined belief is nol worth hoving.

tuth
The oim of oll rolionol lhoughl is the discovery of lrulh. Trulh consisls ot beliels oboul reolity, resulling lrom rolionol thinking ond
experience. Quest lor lrulh is, lheretore, o supreme humon volue.

Ioleronce
Toleronce ol diftering ideos ond viewpoints is essenliol lor the discovery ol kulh. Absence ol loleronce leods lo deniol ol freedom
ond lhe suppression of creolivity. Toleronce is, lheletore, o bosic humon volue,

Crcotlvlly
All sociol progress ls lhe result ol humon creotivity. Rooted in lhe individuolity of o humon being creolivily con tlourish only in on
otmospehre of treedom.

Freedorn
Respecl lor the dignity of lhe humon person demonds lhol the freedom of every humon being, oughl lo be ensuled in oll spheres of
life, consistenl with the fieedom ot oll.

Equolfi
Respect for lhe humon person lmplies thot oll humon beings sholl be lreoled os equol in dignity ond righls irl€speclive ol birlh,
religion, colour ol sex.

Jurllca
The principle of iustice which dictotes equol considerotion for lhe well-being ol every individuol sholl infotm oll sociol instilulions ond
relotions between individuols.

Monond Nofure
Mon being o porl of noture necessiloles his living in hormony with il. Concern tor oll life ond lhe quolity ol the environmenl oughl lo
guicle oll humon oclivilles.

Unhrel3ol Culfure
ll should be lhe oim of oll humon endeovour to evolve o universol cullure bosed on freedom, hulh, leoson ond composion.

fhe obove orc excerpted lrom o'Declorotion on Humon Values' issued by lhe lndion Seculot Sociely.

republic dedicated to justice, liberty, equalilv
and fraternity in the context of a multi-
religious, multi-cultural, multi-lingual state, it
had to be on the basis of secularism.
Democracy and secularism have go togeth-
er. One cannot do without the other.

On the other hand there is the argurnent
that the provisions in the lndian Constitution
do not envisage a secular state at all. On the
contrary there are several provisions which
militate against the view that lndia is a secu-
lar state. For example, there is no provision
which categorically separates religion and

the State.
Appeasement or Opportunism?

We have permifted obscurantism to
grow. How else does one explain the fact

lil.^ .L^
Ina[ a So-cdlleu 5cLuldr Por ly rt^c L' 'L
Congress (i) reverses the iudgement by the
Supreme Court on the Shah Bano case

merely to please (not appease) a section of
the male Muslim community. The Shah
Bano case reversal has injured Muslim
women. They dislike it. They hate it because

no woman would be happy with polygamy
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Unilorm CivilCode
Drotl Proposol Pe: Morrloge ond Mohimoniql Remedies

lf we wish lo creqte o modern liberol nolton, on open democrolic sooefy in our counlly, lherl lhe bosrc righls orroobl i'
golions ot oll citizens oughi to be lhe sr.lrne regord'ess of religion, ionguoge, cosle or community

A uniform Civil Code lor oll the ctlizens ot lndio os oirecled by Arlicle 44 ol the Conslitulion ot lndio is o precondilion for
growth of o leeling of common notionolity ond nolionol integrotion. Ihis demond is bosed on respect fot fundornenlol
humon rights ond universol morol volues ond ts nol molivoled by ontogonism to, or oimed ogoinsl ony religion or
community

While the need for o Uniform Civil Code hos been voiced from mony quorlers, no concrele proposol or blue-print hos so
lor been presented lor discussion. However, in September 1986, o Seminor on o Unilolm Civil Code wos orgonised by the
lndion Seculor Society in colloborqtion with the ILS Low College ot Pune. The Seminor wos inouguroted by Justice VD
Iulzopurkor, ond ottended by 50 sociol workers, lowyers, sociologists, professors, ond journolists. As o result of lhe discusions
ond on the bosis of consensus on the vorious provisions o Drofl proposol for o Uniform Civil Code (in regord to morrioge ond
Motrimoniol Remedies) wos prepored. This.hos been published by the lndion Seculor Society (850i8A Shivo,iinogor,Pune
411 004) ond is ovoiloble for Rs. '10/- per copy, post free. The second pod on lnherilonce ond Succession, Adoption, ond
Custody is under preporotion. 

A. Solomon
The following is Dr. S.P. Salhe s introductiotl PreSidenl
to the Draft proposal on Marriage and' lndion Seculor Society
Matrimonial remedies.

There has been a heated controversy
on the subject of uniform civil code in
recent times. This was particularly pro-
voked by the decision of the Supreme
Court in the Shah Eano case. ln fact, very
few people really know what a uniform
civil code would be like. The Hindu opin-
ion is wrongly under the impression that
only the Muslims would be opposed to
such a code. The Muslim opinion thinks
that a uniform code would mean their
subjection to Hindu law. The debate on
uniform civil code must be freed from
such communal overtones. A uniform
cMl law is desired not in order to satisfy
Hindu chauvinism or to humiliate the
non-Hindus. lt is desired as a rational,
humanistic and just law for human
affairs.

Barring marriage, divorce, mainte-
nance, adoption, succession and inheri-
tance, there is already a uniform law in
lndia. Even on marriage and divorce, the
Special Marriage Act, 1954, is a uniform
law applicable to those who choose to
get married under it. There are laws such
as the Dowry Prohibition Act or the Child
Marriage Reshaint Act which are applica-
ble to all irrespective of their religion.
Section 125 of the Criminal Procedure
Code 1973 is a uniform civil law on
maintenance of destitute wives The defi-
nition of 'wife' in that section is wide
enough to include a divorcee also.
Unfortunately, the recent legislation
enacted by Parliament entitled the
Muslim Women's (Protection of Rights
on Divorce) Act, 1986, has excluded
Muslim women from the purview of
Section 125 of the Code of Criminal
Procedure subject to the exception of
both parties to a marriage agreeing to be
governed by it. The constitutional validity
of that Act has now been challenged

before the Supreme Court. The passing
of that Act showed how the ruling party
was prepared to throw its concern for
helpless Muslim women to the winds in
order to appease the fundamentalist and
obscurantist sections. The storv with
other parties, if they hold power,'worild
not be different.

Why do we need a uniform civil.code?
The reply is that in a secular state, the
laws must be separated from religion.

The result of such an effort is bound
to be a uniform code. But more impor-
tant than such a doctrinaire commitment
to secularism is the fact that our existing
laws based on outmoded ideas such as
inequality of sexes, feudal property rela-
tions and irrelevant traditions need to be
re-examined from the standpoint of jus-
tice, equality and dignity of the individual.
Modernisation of the laws with a view to
making them consistent with the consti-
tutional values would doubtless take us
towards uniformity. We need not aim at
uniformity for the sake of uniformig.
lndia is a plural society and legal plural-
ism is bound to prevail. Any effort
towards legal regimentalism is bound to
impose unnecessary strain on national
unity and integration. We have, therefore,
come to believe that even in a uniform
law, we might have to allow plurality of
rules.

We have, therefore, set before our-
selves the task of draftinq a hwothetical
uniform law of marriage, divorce and
matrimonial remeciies.' The purpose of
such an exercise is to provide a basis for
meaningful discussion on the question
of a secular uniform family law. While
drafting it, we have not been merely
idealistic or aspirational but have essenti-
ally looked at the practical side of it. We

are envisaging such a code for a socie$
in which religion plays a vital role. ltis not
religion as understood in a philosophical
sense but as understood in terms of ritu-
als that has a hold on the minds of the
people. Although we must aim at ulti-
mate secularization of the law, this can
be achieved only gradually and therefore
we might have to proceed cautiously.
The law cannot be far ahead of the socie-
ty because in that case, it would lack
legitimacy. We have, therefore, followed
the policy of permitting religious prac-
tices to continue without such practices
being necessary for the validity of a mar-
riage. The draft therefore has made
compromises in order to allow innocent
religious rituals to continue. The differ-
ence is that instead of actively enforcing
such religious practices, our proposed
draft tolerates them or leave's them out of
the purview of the law. On matters such
as prohibited degrees of relationship the
draft allows religious practices and cus-
toms to continue. But the Code definitely
recommends abolition of polygamy and
unilateral divorce. lt provides more com-
prehensive provisions for maintenance. lt
makes ceremonies of marriage legally
redundant without encroaching upon the
freedom of a person to observe them.

A'Uniform Civil Code is a constitu-
tional ideal but its main thrust is towards
social justice.

Our main concerns are (l) to secula-
rise the law; (2) to modernise it; and (3)
to reorganise it with a view to making it
-.,\^^-,^ .L^ if,^-l- ^t liL^*, i.'-+iaa anzlsUUJqrVg UrC rutqrS ur rrvLrLr, Juru!! qr.e

equality. Women suffer much more than
men by the inequitous provisions of the
existing personal and stautory laws which
do not square well with the ideals of gen-
der equality and dignity of the 'ndividual.
The draft suggests improvement in this
regard.
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or uncontrolled divorce. They too want a

change. But our politicians in their hunger
for power are trying to please a few obscu-
rantist leaders. That's the crtx of the prob-
lern. We have been tnaking policy on
suPertltrorrs ( alclrlatrolrs (tlle centreplece ol
which is the vt-rte ) and have pushed the
country into the horrible condition which we
are irr toclay

'J)1. iirl r,.:l:. ; l:.rl:ri,.::r:r,;l !!:r' l,rllr,rr,itl-
be termed appeasement: When somebod!
issues a Fatwa" in lran the first country to
ban Salman Rushdie s Salanic Verses is
lndia. When something happens in Saudi
Arabia, shops are burnt in Hyderabad,
Lucknow and Meerut. When something
happens to somebody, laws relating to
Muslim women are changed. So this proc-
e6s, what the BJP terms 'appeasement'
takes place.

Uniform Civil Code
lf we are all Indians, why should there not

be one law for all lndians. Why should there
be one personal law for Hiridus, another for
Muslims, a third for Christians, etc. The
plight of Muslim women and some denomi-
nations of Christian women today is some-
thing which is not even being considered by
society. Therefore, it is imperative that for
the purposes of bringing in or propagating
the concept of secularism and a secular
state, we have a uniform civil code. To say
that the Muslims will oppose it is not good
enough. Wasn't there opposition from sec-
tions of Hlndus to the Hindu Code Bill when
it was introduced? May be the law and order
situation will suffer a temporary setback. But
from a long term point of view a uniform
civil code will, once and for all, rid us of the
communal canker.

The opposition compelled Nehru to
bring in the Hindu Code legislation piece-
meal through four different Bills. And when
these became Law they replaced Hindu laws
based on religion. We now have monogamy
and divorce which are alien to Hindu Law or
Shastric Law. We now have a law of adop-
tion which gives a Hindu the right to adopt a

female child. The Law goes further and
gives the right even to a spinster. Shastric
Law had restricted adoption to males so that
he could offer ablutions to ancestors and
perform the last rit6s.

Why didn't Nehru pursue the adoption of
a common civil code with the same vigour.
ln one of his letters he said 'How do I pass a
new Civil L.aw for Muslims with the vote of
Hindu MPs . ln fact a uniform civil code was
UPPLI5eU ilUt UilrV Uy /'lusilil 15 UUL ol5u uy u rr
Parsees. ln 1973-14 when Indira Gandhi
proposed a Bill in regard to adoptions. it was
opposed by the Parsees.

Nehru had no influence, with Muslims.
Nor did Candhi have any influence with
Muslims. If they had there would have been
no panition of lndia. lt is impossible for any
non-Muslm leader to have any influence

with the Muslim community in this country,
and that leads one to the point that the
Muslim community in lndia must have more
self-criticism. more introspection. Nehru felt
that personal civil law was sornething which
was really a rnatter tor a comrnunity lirst to
llrepare pubhc oprnion rt: its r:x'rt r:ollmunr
\,before passinq a law

The Plight of Wonren in a non-Secular
Society

Women suffered nruch during tlrese
r iots. All religions have been very unprotecti-
ve, even cruel to women.

A team of senior women visited Surat
towards the end of December and was hor-
rified to discover the atrocities committed
on women. To describe the deeds as 'beas-

tly' would be an insult to beasts. Young girls
of one religion were gang-raped in broad

daylight bv men of another religion and
most shameful of all, in the presence of
policemen.

Horrendous as these are. even worse was
the fact that even when the rapists were
identified by their victims, they were taken to
tlre lock-up cne day and released the next-

What lhe goveinrnent will have to do is to
see that tlrese offerrdeis are br ought to book
.rnd giverr tl)e striclebt prossrble purrislrrrrent.
Various women's organisations have orga-
nised dharnas and processions and have
written to the Cujarat Chief Minister and also
to the Governor about it. lt is to be seen what
action they take to ensure justice is done.

It is not only Muslim women but all
women in this country who are subjected to
discrimination and humiliation. Women
must politically organise and mobilise them-

The Dilemmo ol
Progressive Muslims

Some of us working in the Mi.rslim righls in the nome of.seculorism. Toke
Sotyoshodok Mondol ol the gross- the cose ot Muslim women. Such
roots level, get enough evidence to proctices os orol divorce, polygomy,
prove ihot seculorism hos not spreod lock of mointenonce, lock of child
its ideos of the grossroots level. There odoption ore oll o negotion of secu-
should be o new dimension to secu- lor ideos. Though we live in o seculor
lorism. The ottitude ot Muslim commu- country we do nof hove lhe righl to
nities to seculorism is o dilemmo for seculor lows which could protect the
progressive Muslims porticulorly when . Muslim populofion. Therelore there is
Muslims think thot seculorism is good need tor o new dimension lo seculor-
when they ore in o minority ond wont ism. This is nol on eosy losk.
lslomism when they ore in o moiority. Ihe lndion people ore so dogmot-.

When we try to express new ideos ic ond fundomentolist thot the
they osk us whether we ore hyirig to otlempt to seculorise our people is

teoch them lslom if so, they tell us like trying to moke on omlette from o
'pleose do not lell us'ond if we soy it is boiled egg. While this is true of most
not in lslom, then they osk'llren why people, it iS porticulorly true of
ore you lelling us?'Iheir ottitude bosi- Muslims who ore very rnuch ogoinst
colly is'whot is in lslom is lslomic ond coming into the moinstreom of
whot is nol, is onti-lslomic.'Thot is why nqtionol life but prefer to preserve
seculor Muslims find so mony prob- their identity. Thot is why they demond
lems working omong our community. educotion through Urdu medium

At ihe some time such misunder scho()ls. ln so mony Muslim monoged
slondings obout seculorism ore not scho()|s,. porticulorly in Urdu-medium
only oriong Muslims bul in other reli- schools they ore reducing the periods
gious grouis os well who look ol sec- for science ond modern subiects so

Jtorisni os being on1-religion. The ihot they con teoch theology. Hence
Hindus look ot seaulorism os-on over- we find thot the Muslim community is

protective policy to protect lhe nol becoming modern in its outlook.
hinority, porticulolly the Muslims. Thol They keep owoy flom science ond
is why lhe poth of humonism ond technology becouse lhey think thot if

rotionolism ore very essenliol ond on they leorn science, technology ond
integrol element oi seculorism. At the modern subiects it will shotter their
some lime we think secillorism needs foilh in lslom ond their foith in God.
o spirihrol bose. We need lo promote Thot is why emphosising the humonis-
o non-disruplive foith omong the tic ond rotionolistic elements of secu-
people. lorism ore very importont.

AnOther exomple of lhe foilure Of ftemarks by on oclivisl ol the Muslim
seculorism is lhe violotion of humon Solyoshodok Mondol, mode duilng lhe

seminot)
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selves to put women in decision-making
positrons. so that their lot would change. So

far. most women in politics have not been

put there by women, arld they have never

real!Y taken PP r'1'6PPP 5 i5511P5

Religir.rus Education irr Sctrools

ln rrtinorl\' schools. there is trtr clleck <.rtt

religious instrtrction. Religliorrs instrllction is

not pernritted in aided .';chot,ls. litis dcres

not .rpp\' to Ilr.lslinr Christratr ;r'rrl Sikh

Schools where vou carl have reliqious
instruction and also get the grant-in-aid
This has over a period. rrrade it more diffi'
cult for minority communities to adapt
themselves to changing conditions.

Secular modern knowledge is being
pushed out of lluslim schools, arld it is well

known that schools and teachers who have

an essentially upper caste background have

been the sPokesPersons and disseminators
of the communal attitude. Even in good
middle-class schools, anti-Muslim state-
ments are made openly by teachers. The
Iarger point is, whether it is secularism or
communalism, what we are talking about is

the politics of civii society, which is often
missed. State policy and constitutional poli-
tics are fine, but it is the politics of a civil
society that ultimately matter. lt is in educa-
tional institutions, in non-party organisations
like the RSS and so on and movements like

the Padayatra and so on, that the battle is

fought, and it is there that the secularists

have failed.

How Terrorism is Born?
By alienating the minorities in lndia, we

have been creating terrorism. We alienated
tlre Sikhs and a small fringe of Sikhs took to
ierrorisrri arrd practically biought the entire
Pr,rnjaL'adrninistraticn to its knees. Even
iodav Sikh terrorism has not been fully
brought under control. The danger is that if
11r-rslinrs ar-e alienated. a small tanatical
trrnge rnight resort to terrorism, and. in
todd) > (onditrorrs, sophisticated arms are
easily available; in fact even Hindu traders
will sell arms to these Muslim terrorists! So
this grave danger is there betore us, and if
terrorism spreads lndia could well be on the
brink of a civil war.

How Sensitive Pockets Kept the Peace

During these riots there were certain
pockets which served as rays of hope. How
these pockets inanaged to keep the peace
needs to be studied.

Cne of the these pockets is Bhiwandi.
Bhiwandi is a town of powerlooms with the
powerloom of a Hindu here, and the power-
loom of a Muslim there. Bhiwandi was the
scene of intense communal frenzy in 1970.
This time round despite such provocatiot'1
as the demolition of the mosque in Ayodhya
which had worldwide impact (for instance
twelve temples were burnt in England),
nothing happened in Bhiwandi. So was the
case in Thane and Kalyan - potential com-
munal power kegs. Bombay, on the other

hand, was considered a cosmopolitan oasis.
There were no riots in the city since 1946,

except one in 1984, which however was not

on the scale of the December and January
1993 riots. Yet the peace was shattered in
this oasis of cosmopolitanism. on an

unprecedented scale. What happened? Was

this due to the failure of the administration
and the police in BombaY citY?

The residents of Bliiwandi kept the peace
not through peace committees appointed
by the Covernor, but through peace com-
mittees appointed by the silent majority,
aided by an enlightened Police
administration.

There are fears that Varanasi would be
the next target of Hindu fanatics. Moreover
in Varanasi no proof is necessary that a

mosque was constructed on the site of the
Viswanath Temple..At least in the case of the
Babri Masjid the site was disputable.
Therefore Varanasi too is a sensitive Pocket.
But no riots broke out in Varanasi because
lhe Vyapari lvlandal which is a suPPorter of
the B.JP and which financed the kar sevaks'
uavel to Ayodhya, got together and ensured
that peace would be m.aintained in Varanasi;
because if there were riots no pilgrims
would visit Varanasi, their (the merchants)
trade would be affected, and they would be
ruined.

The third example of a sensitive 'pocket'
which kept the peace was the State of Bihar.

Bombay Burns
Those who thought the Babri Masjid issue was a historical
argument about an ancient shrine, or even a religious
argument about the birthplace of Ram, should see things in a

new light after the riots that have Paralysed Bombay. We are

witnessing, fundamentally, a hate camPaign against Muslims to
put political power in the hands of the BJP and Shiv Sena.'. No
respectable argument for Hindu nationalism can be used to
justify the looting of Muslim shops, killing of Muslim taxi drivers
or othel communal horrors that have Paralysed Bombay for
almost a week. When religion is used in this cynical fashion to
overturn civilised society, gangsters and other lumPen
elements jump ihto the fray to settle scores. Many Tamils are

fleeing Bombay.

This drives home the message that if you start terrorising
Muslims using mobs, the same mobs will inevitably turn
against other grouPs too, including Hindu Tamils. This
monstrosity wearing the garb of Hindu nationalism cannot be

the basis of nationhood, and will simply engender anarchy,

injustice and counter-terrorism. However, there is more to the
buming of Bombay than communalism. We are also
witnessing the withering away of the state in very non-Marxian
fashion. The police and courts have ceased to deliver justice

and mafia gangs effectively rule parts of every city and of the

countryside. Politicians have become so closely interwoven
with goons that they have ceased to be upholders of due legal

process and become part of the destruction of that process...

The Bombay elite found this acceptable as long as elite areas

were free from violence. But now that even key business
districts have come under attack by mobs, we have the
astonishing spectacle or Mr. JRD Tata, Mr. Nani Palkhivala and
other luminaries of Bombay calling for a partial emergency
under Secilon 352 of the Constitution. Thdre is certainly a

sbong case for giving the army full power to deal with the
violence, but this can be done without declaring an

emergency... lf the business community is longsighted, it could
band iogether to try and combat the forces of Hindutva, that, in

their search for power, are going to spread disorder and ruin

the business climate. Unfortunately too many Hindu
businessmen are closet RSS fans. And so many others see the
BJP as a prime candidate for political power that they ttrink it
unwise to come out against iL Hence the appeal for emergency
action by the army without pondering on long-term issues. But
the country must look beyond its nose. The trouble is that the
siate is weik anci iacks morai authority, since it is wideiy vreweci

as venal and hand in glove with criminals. Such a state is ill-
equipped to deal with either communalism or other forms of
violence. And the tragedy is that it will be called on to deal

increasingly with communalism and violence instigated by

polidcal parties who see this as a Passport to power. Iodag
Bombag is buming. Tomonou, India mag.

Extracts from an editorial in The Economic fimes, January I 3.
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Ignore the Naib Imam's Call
A public Appeal from I OOO Muslims

-!.,1. /.,,-,,.. --,,

are t.eople fron-. tjiverse backorr-rrrntl Wt arc rlt.,ulvis. ilortors lawyers. teachers strrrlents jorrrnalists indtrstrialists, traders,
social workers, political workers, housewives, and the unemployed. We are rich. we are poor. We are young, we are old. We are

men, we are women. Some of us have been directly affected by the well planned and viciously executed week long pogrorn
aqainst the Muslim community in Bombay.

We have the following to state:-
We fully share the anguish and anger of the entire Muslim community in Bombay and elsewhere in the country of the sy-

tematic killing of Muslims, loot and arson of their property and a ciVwide campaign of terror.
The law enforcement machinery not only failed to protect the Muslims from this all out attack, but there have also been

widespead allegations of sections of the police force having acted in a partisan manner just as it did a month back. We hope tie
State is aware of the implications, of a large community through bitter experience, losing all faith in the ability or willigness of
the State apparatus to protect its life and property.

We also condemn the killing of innocents and others acts of barbarig committed by some Muslims in the same period. \'Ve

add without any hesitation that the large majority of Hindus and other non-muslims in Bombay and elsewhere have been
equally shocked and angered by the take over of the city by the marauding mobs and the targeting of Muslims in the name of
Hinduism. There are any number of cases where over the last ten days, non-muslims have taken personal risks to save the lives
and properly of their Muslim friends and neighbours.

We are shocked and pained at the call even by the Naib lmam of Delhi's Jama Masjid to observe the Republic Day as a black
day. He has also indirectly instigated Muslims to resort to arms. We have no doubt that both these stands taken together are

fraught with disastrous implications for the Muslim community itself, not to mention the larger issue of National unity and
integrity.

The Republic of lndia is not the private preserve of any particular community or political organisation. It belongs to every cid-
zen and every community which considers lndia as its motherland. The ciemand to boycott the Republic Day function is tanh-
mount to self abdication of the Muslim community's rightful claim to the Republic along with all other communities. lndirect
instigation to Muslims to take up arms is nothing short of asking for a self invited calamity.

Therefore, we the Muslims of Bombay firmly and catagorically oppose the boycott call and the indirect instigation to arms
bythe Naib lmam. V/e appeal to all lndian Muslims to do the same.

As for the Naib lmam's posture of representing the sentiments of all Indian Muslims, we need only point out that the All lndia
Babri Masjid Action Committee is itself a dMded house as is evident from the frequent somersaults and contradictory stances
adopted by them.

The state's Chief Minister Mr. Laloo Prasad
Yadav aware of the fact that Bihar had expe-
rienced some of the worst communal riots
in the past took some very firm steps to
ensure peace. Consequently the post-
Ayodhya violence was at its weakest in
Bihar, a bachvard state in economic terms.
On the other hand industrially advanced
states like Gujarat and Maharashtra saw
some of the worst riots since independence.

ln the curreht post-Ayodhya problems we
need to do a damage limitation exercise. ln
fact in certain localities an attempt was
made to start such an exercise. The damage
limitation exercise was to collect the affected
community together and to tell them 'We

cannot guarantee that no Ayodhya will take
^l--^ \l/^ ^-^h^l ^r ,'.'^r^6 +h-l -^h6h^,{.,P'u\L. rr ! ru,,,,v! !,uqrur
will not burn a mosque somewhere or that
somebody will not burn a temple some-
where else. But it is not necessary that your
mother and child should die because some-
body has broken a mosque. So gentlemen,
keep your own locality as a separate entity,
and try to protect it. The times are bad.'

The response was extremely good.
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Because, what was realised was, you get
angry, you burn somebody's house, they
burn somebod else's. house. The short
point is that in the damage limitation exer-
cise you try to compartrnentalise these trou-
bles and say "please don't let this trouble,
however provocative it may be, affect your
locality.

The Bhiwandi experiment should now be
applied to all such new pockets which have
became 'sensitive.'

Building Bridges Between Communities
The most important group to back

Gandhi in South Africa were the Muslim
merchants. He had Cujarati Hindus, Gujarati
Muslims, Tamil Christians and Parsees. He
had to weld them into a united oroup to fight
against racial discrimination. So his experi-
ence was gained from grouns realities. The
lndian Opinion once reported that Candhi
arrived in Durban when Diwali was being
celebrated in the house of a Muslim
merchant!

Then one finds Gandhi in London on a
certain day having Dussera dinner with

Hindus, Muslims, Sikhs, Christians and
Parsee students. Now, unless we have occa-
sions for meeti-ng each other, understanding
and respecting each other all tlre time, we
cannot build mutual confidence.

At a recent seminar Sayed Naqvi, the
journalist asked: "How many Hindus have
ever invited a Muslim to dinner?" Turning to
the Muslims he asked how many Hindus
had they invited to their homes and
observed that there appeared to be a kind of
institutionalised apartheid in the country
because we do not have contacts with each
other. So one vow we could take is that in
the next six months each of us will befriend
at least one Hindu family, a Muslim family, a

Christian family and so on.

The seconci point is to gei i-iindus anci
Muslims to get to know about each other
better at the most elementary levels. Hindus
do not go to a Masjid, they do not know what
happens there, they do not know how clean
and orderly it is kept. Conversely how many
Muslim children have been to a mandir,
where they are explained something about
Hinduism?



There has to be exchange of information
and this has to start not when there is trou-
ble but has to be an ongoing process. By
going to 3 mosque you mav not get infor-
mation about lslam, b.ut you might get an
understanding of the ethos or the atrno-
sphere. lt is like going to a Church; you don t
get inforrnatron about Christianity, but the
atmosphere in the Church can influence
you. To that extetrt, such exchanges are
useful.

ln other words there is need to promote
greater social intercourse between the two
communities, not as a kind of emergency
measure but as an ongoing activity. For
instance, there could be Muslim boys and
girls coming to live as guests in ordinary
middle-class Hindu homes, and Hindu boys
and girls living in Muslim homes. This kind
of programme could be pursued by schools
or voluntary agencies.

The way in which various communities
dre segregated from one another also has
much to do with insulating communities
from one another. We have a 'Christian
pocket', a 'Hindu pocket', a 'Muslim pocket'
and so on. These pockets rarely intermingle

- for it is very rare that we have social func-
tions going on involving all communities. AII
our festivals are religious festivals. We need
to organise functions in which all communi-
ties can come together and celebrate
together.

"Unless you go out there, get to know the
Muslim community, sit with them, eat with
them and get them to accept you they are
not going to be one with you. Let us not seg-
regate them as minorities. Let us treat them
as an integral part of the community we live
in. Only then will they listen to you. They are
very suspicious. When we went there, they
were suspicious of us. lt took us two years to
establish rapport with them". This is the
experience of a person working in the
slums. This is how social change has to be
brought aboul

It is said that Muslims are against family
planning. How many of us are really aware
of the ground reality. One social worker had
this to narrate: "A Muslipl woman came to
us and we arranged to have her sterilised.
She was a mother of five. Her husband was
so enraged that he wanted to give her'talaq'
because she hadn't taken his permission.
Legally it was not necessary. Four other
Muslim women who themselves were sterili-
sed gheraoedhim and made him accept his
wife back.

Let the Silent Majority Speak up
Wb need a society in which no individual

or group has the right to go against the
common welfare. For instanee-?66ple
ought to take the initiative in stopping all
kinds of bandhs in this country, because
those who are really affected by a Bharat
Bandh or a Bombay Bandh or any other
bandh are the common people.

Then we have a very strange dilemma of
democracy. A minority-majority divide not in
terms of community but in terms of num-
bers. The projection of lndia as a land of vio-
lence, as a land where the democratic
structure is collapsing is created by not even
l% of the total population of this country.
Wherever there have been problems, half
the miscreants have been hoodlums and
undesirable elements. Now the dilemma is
how to organise the real majority of this
country. When people have vested interests,
they spend money, effort, campaign, do
anything to get themselves served. But the
right thinkng people who constitute nearly
95% o( the population, the silent majority,

Nelghbourc unmorred os glils
golroped

Bhubone$vor, Oct. 28 (PIl):
lndignotion hos swept ocross lhe city
following the gongrope of two young
working girls here losl week ond lhe
slronge reluclonce ol the tesidenls of
the busy Shohidnogor oreo to help
the vlctims.

The police soid thot on thursdoy.
night, hoodlums broke into on oport-
ment renled by four giils, thlee of
lhem working, ond colnered t\uo of
them. The olher tlvo girls who mon-
oged to slip oul, however, could not
move the people ln lhe oreo wilh
lheir pleos io rescue lhe viclims.

The two girls ond o young brother
ot theirs, who sloyed wilh them, went
running round lhe locolity - o motkel
ploce - osking for help bul none of
lhe people sleeping on lhe veron-
dohs come lo lheir oid unlil one of the
girls yelled ol them for being cowords,
the police sold, odding lhot hod the
men responded eorlier, lhe ropes
could hove been overled.

By the lime the Shohidnogor
police stotion wos olerted it wos lote
but two of lhe "ropists'were rounded
up from lhe house by the police.
There hos been o demond for exem-
plory punishment ogoinsl the culpdts.

This hos come on lhe heels of the
fus kicked up by the members of the
Orisso prodesh mohilo Congress over
the olleged molestotion of o lody
choirperson ol o ponchoyot somiti in
Sundergorh diskict by the minister for
ponchoyotiroi, Dr Domodor Rout.

Ruling Jonolo Dol MLA ond editor
of the Oriyo doily Dhoritri, Mr. Tothogot
Sotpolhy, in o lelling flont-poge
signed ediloriol demonded to know
whether "the Oriyo roce hos turned
inio o roce of eunuchs".

fhe nmes ol ldlo.Oclob€r 2E, 1992

which is the strong majority - think they
have nothing at stake. Actually, they have
everything at stake. We should concern our-
selves with the techniques, programmes
and strategy on how to get the real majority
heard.

lndia is not really changing into a soft
democracy, it is not collapsing. But we have
become spineless, we do not have the right
to enjoy,the benefits of democracy if we lack
the courage to put the l% miscreants in
their place. We have indeed lost our cour-
age. Witness the sorry spectacle of hun-
dreds of men and women watching three
women being molested by two men; one
college girl being burnt alive in a college
room while fellow students, boys, girls,
teachers, policemen and principal watch on.
This democracy will survive only if we can
summon back the courage and'conviction
which we have losl The problem is not
communalism. The problem is the indiffer-
ence and apathy of those who love this
country.

Promoting Secularism
There are two essential prerequisites

needed before we can even begin to think of
lecularism. One: Hindus should not be
taken for granted, their national sensitivities
in all policy making decision be taken into
account; secondly: Muslim society has to
modernise itself. lf it does not modernise,
there would be little chance of a dialogue
between the two. And if there is no chance
of a dialogue between the two, there can be
no further progress towards secularism.

At the same time if we are willing to be
more understanding and sympathetic to
people who are not secular, we might be
able to sell 'our idea of secularism to them
more effectively. But if we insist that they
accept all the basics of secularism, if we
make them feel that their ethnic identity or
their community or religion or whatever it is,

is not acceptable to us they are not going to
respond to our attempt to sell secularism to
them. But supposing we were to say to
them: Your beliefs, your religion, your poli-
tics and everything else may be entirely dif-
ferent from ours, but, if we have to gg to a
certain school or university there should not
be discrimination in selecting the studenB
for the school or college on the basis of or
with reference to all these other factors, they
will respond positively.

Conclusions
The immediate need is for as many peo-

ple as possible tc gp tc the riot hit areas tc
pacify the disconsolate and render relief to
the victims.

We should also persuade, if we can, the
press not to pour oil on fire by reporting in a
manner that will embitter relations ever fur-
ther. On the other hand the press should
give prominence to news of inter-
communal cooperation, of which there are
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For God's Sake Go
K.F. Rustomji

When religion began to appear in politics at the instance of
the BJP, what did you in the Congress do? You accepted,

compromised with it, and left it to a few straight judges to say

that religion had been wrongly used under the guise of

The prime minister in a voice shaking with emotion talksof

being betrayed. Yes, we too feel betrayed by politiking, by

dithering and indecision, by the sheer incapacity of the great

Congress party in not being able to deal with communalisnrtn
the right way, anci then in not perceiving the immense harnt
that was done by guarding the brick and mortar of an unused
rnosque and making the poor Muslims bear the brunt of
onslaughts for the second time in two years, each time more

than a thousand killed.

You, sir, of the Babri Masjid Committees must take a full
share of the blame for your repeated rebuffs to any

compromise plan. The damage thatyou have caused to the
community is immeasurable and unforgiveable. Yet would you

say you have atoned for it? On the contrary you have come
oui io demand the reconstruction of the structure so that you

can continue to imperil the lives and well-being of the
community. You gentlemen have propped communalism up,

made the &lP come up as a power in the land, and now speak

of the need for secularism when your whol6 outlook has been

arrantly communal. The way in which you have been left outof
the arrest list needs some explanation.

*
And you sir, representative of the Muslim League, have you

not caused enough damage to the sub-continent. Your ever-

present desire foiconfrontation, your refusal even to think of a

iettlement shows thatyour strength lies only in enmity. Do you

expect the Hindus to reciprocate your goodwill when you have

not shown any at all. Every word thatyou now say acts as an

irritant and becomes anti-Muslim propaganda.

*
We want a breath of fresh air, and you the present leaders of

the nation have stifled us and betrayed the basis of our
constitution and our traditions. Pack up and go for God's sake'

Our only hope is that an election may get a young' purposeful

and truitworthy government and a discerning and concerned
opposition. lf that election fails to give us the right people, we

mdy give up hope of ever being able to manage our affairs

competently.

Excerpted from Mr. K.F. Rustomji's Column "Perspective" in lhe
Aftemoon Despatch and Courier, Jaunary 4, 93.

Hindutva to fight the elections. The Congress party
unabashedly used communal politics when it suited it, notably
in Jammu and Kerala, did nothing to counter the BJP in its
demand for a temple at Ayodhya; a dernand which touched a

responsive chord in every Hindu in the land. What was the way

you countered the demand? The ruling Party set up the Babri

Masjid Action Cornmittees to counter it, not because they were

convinced of the incorrectness of the demand but because

they wanted to deprive the BJP of the political clout that such a

demand had given them.

Then ensued the endless parleys - which amounted to
sinking secularism in a morass of discussions - refusing to
see thit each time there was more tension, more anger. We

reached a stage when anyone could see that something terrible
was going to happen...

After the 6th December every single decision taken by the
prime rninister, every single move by the Congress party hag

been *rong. The destruction of the masjid was not shown to be

what it was - an act of mob hysteria - which was

compounded by an aCrninistrative failure on the part of both
the state and central governments. Any impartial t;ibunal would
have held both guilty of negligence or at least inability to See the
dangers of a situation going out of control. lnstead central
powir was used to destroy the BJP governments in all states in
a clear onslaught on the constitution. Numerous organisations
were declared unlawful (though some were left out
unaccountably), thousands of arrests were made without
offering proof. Political vendetta went to the extreme limit under

cover of the shock over the demolition of the structure.

One would imagine that the prime agency that should
intervene to save the nation from such a contingency is
parliamenl The doors of parliamentwere locked because the
house was scheduled to be used only for disorder and uProar.

ls this what we elected you for - you distinguished sir and
madam -who have desecrated the sacred temple of
democracy. You prevented parliament from functioning
because you felt it was an easy way to get power. Now we know

that Bofors, reservations, all were political ploys to win power

for a new set of political malcontents.

plenty of examPles.

i'erhaps there is need to ban all religion

based parties and not allow them to take any

oart in elections. ln fact our electoral system

needs complete and radical reforms'

ln a secular democratic context we have

absolutely non-secular methods of political

mobilisadon. ln other words, politicisation of

issues has been the reason for the violation

of the norms of democracy and secularism'

For example, politicians haven't paid atten-

tion to real issues even in their manifestos' lt
has been a method of winning over people

by arousing their emotions - on the basis

oi .u.t" u-nd .orn.unal sentiments' We

have large neglected sections of people who i
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are deprived, discontented, uneducated.
They aie the ones who fall'victims to the
kind of appeal which political leaders make.

Secondly, how do we force our political
parties to face real issues. lt is very obvious
ihat the Ayodhya issue or a similar issue

does not touch even the periphery of the
real problems which peopie face tociay.

Democracy is based on the assumption
of a pluralistic society, a tolerance of other
peopie's way of life and viewpoint'
bemocracy is essentially the feeling that you

can agree to disagree and still be friends'
When we talk of practicing secularism, you

cannot divide the government from society.

In a democracy a government reflects the

society, so how do You bring about a

chanoe? Herein lies the importance of
rnorliing, shaping and giving the right
ideas about democracy and secularisrn at a

very young age.

This is an area in education which is

neolected in this country. Unless we have

ij,e"p.ople who are ihe cusio'jians of law

and'order carefully screened, recruited and

paid effectively, at times of crisis, everything

including, the secular principles fail'

For instance even while Articles 25' 27

and 30 of the Constitution ensure that the

state does not suPPort a particular religion'

the state is not prohibited frcm using tunds

from the general revenue to Promote one or



more religions. Hence we have the spectacle
of the Chief Minister of Maharashtra going to
Pandharpur every year to perform aafti on
behalf of his State. A number of such
inslarrtcs tarr be cited. W'lro coirld have pre-
vcr.ric,j the Chief Minister from doing it? No
one, because there is no provision in the
Consttution that prevents the state from
spending money on reliqiou-s affairs. This
must be chanqed it neecl be by a suitable
amendrnelrr to the Constitution.

ln the United States the state is prohib-
ited from qiving any money to any institu-
tion, even if it be an educattonal institution
which conducts prayers on the premises of

the school. ln that sense the Uniteci States is
a secular state.

ln the lndian Constitution there is a provi-
sion that the state shall pay particular
arnounts out of the consolidated funds of
tlre state (Kerala and Aladras for exarnple)
for particular religious purposes. This is
because in the days of the princely states the
princes used to give nroney to the temples
and therefore the practice was continued.
Let us therefore be clear: lndia is not a secu-
lar state In the sense that the USA is a secu-
lar state.

Even in a theocratic state, or a state with
an established religion, society can be secu-

lar. A good example of this is England.
England has an Anglican church. lt is neces-
sary that the B:itish monarch must belong
to that church. Yet the affairs of €reat Britain
are carried on. not in accordance with the
dictates of the Anglican church.
Covernment business is carried on without
reference to the principles of religion. ln fact
English society is more secular than in the
USA even though the state in America is
more secular than in England which is non-
secular. Therelore secularism means an
attitude of mind with corresponding practice
built upon that attitude which separates reli-
gion totally from the affairs of rhis world.

Tuso pafticipants al the Seminar submitted LDritten presentations of lheir points of oieLt. The fottotuing are extracts from their papers.

Ayodhya Crisis: A Failure of Political Leadership

Two wrongs do not make one right.
It is the credibility gap of the Indian
political leadership that has dealt secu-
larism a body blow. The double stan-
dards on secular issues as demanded
by political exigencies reducdd secular-
ism into a perverse political concept
that maligned the Hindu majority only
because it was not politically united and
appeased the Muslim minority only
because it was politically expedient to
do so for electoral gains. A case of bra-
zen exploitation where communal har-
mony was the casualty. If the
destruction of the disputed structure
was unfortunate so was that of scores of
temples in Jammu and Kashmir. If the
mayhem after 6th December '92 was
abhorrent, the displacement of Kash-
miri Hindus was inexcusable. lf the maj-
esty of the Law was to be upheld, so it
should have been in the Shah Bano ver-
dict by Supreme Court and not just for
the Ayodhya issue. If there was a Hindu
backlash so was there Muslim obdura-
cy. lf there is a move to punish some
'kar sevaks', so should the perpetrators
of the anti-Sikh carnage in 1984 have
been punished. lf the iong."r, (l) justi-
fies the dismissal of BJP governments,
it should have abdicated from power
after lndira Cartdhi's assassination. And
who is pontificating today? None but
Prime Minister P.V. Narasimha Rao who
was the Home Minister then. But could

the political leadership with their per-
verse notions of secularism see beyond
partisan and sectarian politics?

Prime Minister P.V. Narasimha Rao's
policy of consensus had some merit.
But the policy of procrastination on
Ayodhya and his laboured attempt not
to appear anti-Hindu and yet be pro-
Muslim neither made the desired pro-
gress nor stalled the inevitable. Ayodhya
has become to Hindus what Mecca is to
Muslims or Rome is to Christians.
Under political compulsions an attempt
to isolate the BJP-RSS-VHP alliance
misfired. ln the process, neither was the
law upheld nor was the disputed struc-
ture protected. What could have been
achieved by firmness and tact and with
some political sagacity and finesse was
instead forced upon the nation through
violence, mayhem and by playing with
the destiny of the nation. The question
that arises is rvhy was the judicial proc-
ess not expedited or the Supreme Court
verdict not sought to determine the rival
claims. Decisiveness without being
infiuenced by myopic poiiiicai consicier-
ations would have not only averted a
crises but would have conclusively sea-
led the issue. ln its attempt to kill two
birds with one stone, it neither won the
Muslim populace nor prevented the
construction of Ram temple.

The policy of appeasement pursued

Nitin G. Rout

by the political leadership in fostering
sectarian exclusivity, may have reaped
momentary political dividends but it has
done incalculable harm to the Muslim
community. Instead of striving for their
economic and social progress, their
destiny is left in the hands of fundamen-
talist and obscurantist elements who
are patronised by allegedly 'secular'
parties. The'secular' political leadership
has totally failed the Muslims who are
merely treated as vote-banks. Organisa-
tions like the Muslim Satyashodhak
Mandal in Maharashtra who are doing a
commendable job in nurturing a non-
sectarian and modern outlook among
the Muslims are ploughing a lone fur-
row and naturally are of little help to the
vote bank oriented politics.

Muslinr in lndia are often inspired by
pan-lslamic ideals. Bv itself it is ira-rm-
less. But v,li3r'l 1-r?r'-lii,,rrnisrrl .lrlrn5 tll
extra territcnal poh i ica l :h a rcrr'ier r":rther
than a socio-culrural entity il sends the
wrong signals.-l-he pliglrt of Rosnid ar:d
Somalia should be an eye c.loener. ln
Bosnia insprte of Serbian onsi.:ught
against Bosanian Mu,iinns nc Arf,b or
Muslim nation ha: conre to lts <,rd. lt is
the Onited States and otirer Westr:rn
democracies who are striving; to allevi-
ate the sufierrngs of the beleagurecl
Bosnian lluslims, ln the case of Sr;nta-
lia it is still more glaring. ljonralia is a

Ft tt:dont First -13



member of the Organisation of lslamic
Countries and the Arab League, and
inspite of bloody internecine feuds and
acute starvation. no oil rich fuab or
A\uslim State has rushed to their aid.
Aqain it was left to the United States, a

genuine secular democracy, to launch
massive relief operatiorrs under the UN
flag as also send trooPs to ensure that
food supplies reached those desperate-
ly needing it instead of being hijacked

by criminal gangs.

ln the ccntext of the Ayodhya crisis is
secularism on the retreat or is it ren-
dered irrelevant to the lndian political
process in the pursuit of vote bank poli-
tics. lt is neither. Political pluralism and
secularism are the bedrock of the mod-
ern democratic State. lt is not secular-
ism but the political leadership that has

discredited secularism. But secularism

Adjusting Nehruvian Development
Paradigm to Changing Times

When lndia became independent it
needed a development model which
would ensure socio-political stability
with economic development. The Parti-
tioning of the sub-continent into two
nation states, and the cold war condi-
tions then prevailing put tremendous
constraints on the national leadership.

The Nehruvian model of develop-
ment, as it emerged in the first few
years of post-independence period
emphasised the secular aspects of
social life, republican polity and state
controlled economic development.

This development model found wide
acceptance among lndian masses and
the elites, as it promised economic
development and socio-political stabili-
ty for the young nation state.

Significantly this development
model sqMved for nearly three decades
after Nehru's demise. In recent years
however, changing international and

regional forces of have fractured the
Nehruvian paradigm of development.

To ensure socio-political stability
and sustained economic development
there is urgent need to redifine or adjust
the development paradigm to changing
realities. Secularism is only one aspect
of the development model and as such
it was a political instrument in the hands
of the dominant political parly. During
the last few years, the Indian govern-
ment has unfortunately, adopted an
ambivalent stance in dealing with com-
munal forces.

Many have traced the roots of
domestic violence to the growing mar-
ginalisation of secular practices by the
lndian elite. Re-emphasising our com-
mitment to secular ideals alone may
not help in establishing socialcohesion.
ln an age of growing interdependence,
nation states, in the pursuit of welfare

takes a beating when one cornmunity is
played against the another, vhen the
sentiments of one section are ign ored
to pander to the wishes of the other;
where political decisions are based on
electoral mathematics; where pol itical
populism gets the better of stdtesr-nan-
ship; and where petty political and per-
sonal consideradons ride rough:shod
over national interests.

in. nmn c. RA0T is an advocate pnctieing in
thc Bombay High Court.

VS. Sheth

and security for their people, tend to
domesticate international conflicls - The
challenge pos'ed by fundamentalist
forces in our neighbourhood, and the
conflict in the Culf between western
secular democratic forces and authori-
tarian forces enjoyrng the strong sup-
port of local socio-cultural political
forces, have strengthened comrnunal
forces in our society, and introduced an
ambivalence in the attitude of the ruling
elites during conflict situations. We
need to take a comprehensive view of
this multi-dimensional crisis, under-
stand the dynamics of changing
domestic, regional and intemaUonal
forces, and harmonise the theoretical
and practical aspects ot the Nehrwian
development model to the changing
realities.

Dr. V.S. Sheth isa Lecturer in the Centre of East
Afilcan Studies, Oniverslty of Bombay'
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Why the Hindu UPsurge?

Why has lndla changed so tnuctr/ why
has militant Hinduisrn, which tor so long

evoked yawns and amused smiles' suddenly
started looking like an idea whose time has

come?
One reason is the rise, notably in the past

ten years, of Sikh militancy in Punjab and
Muslim militancy in Kashmir. Sikh seces-

sionists have killed thousands of Hindus in

Punjab and forced many more to flee. ln
Kashmir up to 200,000 Hindus have fled

and some temples have been damaged.
Hindus suddenly feel insecure, and are

reacting as a community under attack. The
BJP's call to them to unite no longer looks
inelevanl ln this new atmosphere, the party

has been able to revive old memories of
subjugation by Muslim invaders, and to seek

syrnbolic revenge.

This explains the extraordinary passion

raised over the nondescriPt mosque at
Ayodhyq, built in the l6th century by the
Mughal emPeror Babar, possibly (historians

disagree) after the demolition of a Hindu
temple. ln 1949 some Hindus smuggled
idols of Ram into the mosque, and then
claimed this as a miracle which proved the
legend hue. Outraged Muslims appealed to
the cciurts, which have yet to give a verdict.
Meanwhile, various militant Hindu groups
claimed it was a matter of Hindu pride to
demolish the mosque and build a Ram tem-
ple on the site. They also threatened to
demolish 3,000 other mosques supposedly
built by Muslim invaders on the sites of
razed temples.

It took four decades for this issue to cap-
ture the Hindu imagination. The BJP, after
repeated electoral defeats, had earlier felt
that it must opt for moderation and woo
non-communal Hindus. lt climbed on to the
Ayodhya bandwagon only in 1989. ln the
new ambiance, this proved to be a huge
vote-winner. The RJP won control of the
state government concerned, that of Uttar
Pradesh, the heart of northern India.

The new B'IP state government hoped to
get hold of the (disused) mosque through
legal devices, reserving the option of force
for use tf these iaiieci. But ihe Hinciu ianaiics
whom it encouraged to demonstrate at
Ayodhya ran out of its control' Last

December passions peaked, and a mob of
fanatics attacked the mosque and demol-
ished it.

The nation's Prime minister, P'V.

Narasinrha Rao, reacted angrily, getting all

BJP si-ate govemments (there were three

udrers) tlrstrusseci, and prorrtising to rebuiid
the rnc-rsque. But so strong was the reaction
anrong Utlar Pradesh Hindus the Congress
poirticians persuaded him to change course.
It is now certain that the Ram idols will
remain at the spot, and that the mosque will
be rebuilt (if at all) some distance away.

The Decay of Political MoralitY

The &JP's harping on historical injustices
could not have led to the Hindu upsurge but
for another factor: the steady deterioration
of political morality and governance since
independence.

ln 1947 Congress was a Party of national
ideas, exemplifying sacrifice and patriotism.
So great was its moral authority that Nehru
could, and did, with impunity assault tradi-
tional Hindu practices. He brought in the
concept of equality regardless of race, reli-
gion, caste or sex. Hindu personal law,
which denied women proPerty rights, sanc-
tioned dowry, permitted multiple marriages
for men and forbade widow remarriage, was

scrapped. Muslim personal law was left
alone, a sore pointwith the RlP.

With each year that Passed, however,
Congress rule became more corrupt and
less efficienl Political meddling and pay-offs
sapped the morale and effectiveness of civil
administration, the police and the courts.
Qoondas - hoodlums - began to be used

to organise votes, then to seize control of
voting booths. Some later became full-time
politicians, then entered politics themselves,
and no policeman dared arrest them. This
criminalisation of politics gathered momen-
tum in the 1980s, to the disgust of voters.
Congress is the greatest culprit though
others are not far behind.

f lrc police, 5dys ut rc lut r I rcl t t tcJl ii:et ul
the Police Commission, now have four
unwritten priorities: first, to harass opposi-
tion politicians; second. to protect crooks in

the ruling party; third, to stem terrorist activi-
ty and protect VIPs; last, to combat simple
crime. No influential criminal need have

much fear of arrest. Things are worse in
Bihar, where government has largely col-
lapsed and private armies rule the country-
side. But in every city large areasare falling
under criminal control. Riots - witness the
recent ones in Bombay - are switched on
at will. State authorities find it increasingly
hard to put them down. Sometimes they do
not dare, or even wish, to try.

The decay of Congress and of the state
has led to cynicism and the gradual disa-
pearance of national ideals and goals"'

The Role of the RSS

A third factor behind the Hindu upsurge
has been the steady grassroots work done
to organise Hindus since 1925 by the
Rashtriya Swayamsevak Sangh. Dedicated
to reviving the primacy of Hindus, its found-
ers lamented that their fellows had acquired
the mentality of a conquered race, and were
weakened by dMsions of caste and region'
While resenting lslam, the RSS wanted to
emulate lslam's ability to end internal dM-
sions and unite under a religion-inspired
vision of a great historic role.

For the RSS there were two enemies:
Muslims and secular, westernised Hindus. lt
disliked Gandhi's non-violence, which it saw

as an alien, Christian concept' lt preferred
the old warrior tradition of striking down the
enemy; it was an RSS man who murdered
Gandhi. ln its indoctrination classes it drilled
volunteers in the use of the /athi a long staff,

an ancient Hindu weapon. Rejecting the old
Hindu philosophical stress on individual
self-realisation, the RSS emphasised mass
organisation, education and social seMce.
Its activists were among the'first to start
relief camps after every flood or cyclone.

The RSS saw itself as a cultural, not a

political, body. But in due course it present-
ed the &JP with a ready-made cadre of high-
ly motivated volunteers. These have played

a key role in the latest Hindu upsurge.

MisconcepHons
Since the world knows so little about the

Hindu upsurge, it suffers from several

misconceptions.
o One is that the problem in lndia is a
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Hindu-Muslim one. lt fact it is an argument
between secular and communal 'Hindus
over the treatment of Muslims. The Muslims
are far too few to prevent lndia becoming a
HrndLi ineoclatl, rt rt so ctlooses. 8ut all the
r,oliui roi porLic> <xrcpi iic njP dcr ruut rLe

the rrrixing of religion and poiitics. The rnain
critics of Hindu militant:y. measured in num-
bers lre secr-rlar Flindus. not lluslints. Even
after ,\vodh'"'a. cpinion polls su<lqest no
natronal ma1onty tor the uP. Ihe lower
castes remarn suspicrous of the party,
which, for all its talk of a casteless society. is
dominated by Brahrnins.
. Second, that tlre Hindu upsurge is a form
of fundamentalism aiming to take India
back to the Middle Ages. Not so. Historically,
a fundamentally Hindu India would have to
be a pretty tolerant one. But anyday that is
not the BJP's aim. lt wants to transform
Hinduism from an amorphous collection of
quarrelsome groups into an organised soci-
ety fit for the 21st century - a unified
Hinduism such as has never eisted.
o Third, that the Hindu upsurge could split
India. lt will certainly lead to bloodshed. But
India has no big Muslim-majority region
except the Kashmir valley. And the Sikh sep-
aratists in Punjab needed no Hindu provo-
cation to set out on their campaign. The
BJP holds that Hindu nationalisrrr is the best
glue to bind ln?ia together. Many fissures
exist between different sorts of Hindus; wit-
ness the terrorism in Assam and Tripura, in
the far east of the country, and inter-caste
conflict everywhere.

o Fourth; that the RJP wants to usher in a
Hindu theocracy. Far from it says the party,
theocracy makes no sense for a decentrali-
sed faith lacking 4uthority and hierarchy.
The BJP wants to use holy men for its own
purposes, but not to share power with them.
BJP leaders have always emphasised cultur-
al unity rather than religious purity. They say
Muslims should embrace Hindu culture, cit-
ing the example of lndonesia. That country
was Hindu until nearly all of it was converted
to Islam many centuries ago. But unlike
lndian Muslims, those in lndonesia still
embrace the legend of Ram as an intrinsic
part of their culture.

The BJP has always claimed to be secu-
lar. It even has some token Muslims in party
posts. lt says that, if elected to national
power, it would abolish the special status
given to Kashmir in the constitution; decree
a uniform personal law for all; and set up a
human-rights commission. These, it says,
are secular goals which would merely cor-
rect concessions made to Muslims.

The Essence of the &JP
None of this shoild conceal the truth

about the BJP. Whatever the kernel of fact in
what it says, the party is really looking for
respectable reasons to communalise socie-
ty. To attain ostensibly secular goals, it

adopts vicious communal means. The BJP
has blood on its hands, and has little com-
punction about bloodying them further. lts
call for Hindu unity takes the form of a hate-
carnpaign against Muslims, whii:h nas over
ihe years led to riots and nrulder'. irr serr-ri-

nars in Delhi, its top leaders talk sweet rea'
son. ln the districts, its cadres denounce
Muslims as invaders and traitors who should
go to Pakistan. Old RSS texts tell Muslims to
accept Hindu culture or else face second-
class citizenship, even disfranchisement.
l'hat is not the official BJP line, but that, at
best, would be the result.

Critics of the B'JP liken it to the Nazi paty
in Germany in the dying days of the Weimar
republic. Like Hitler's crowd, it extols Aryan
virtues, uses steet bullies and spreads hate
against a minority. The analogy has obvious
holes. The Nazis did not have even token
Jews in party posts. All lndian parties have
used street mobs to promote their interests,
not just the BJP. The Mandsts hardly carry
conviction as democrats; Congress is the
party whose then leader, lndira Candhi,
imposed a bogus state of emergency in
1975-77 to prolong her own grip on power.
It is not obvious that the democratic creden-
tials of the BJP are worse.

Indeed, it likes to portray ltself as the one
palty that has not been criminalised, and
hence as representing good governmenl lt
wants to raise Hindu passions from time to
time, yet genuinely fears an excess of vio-
lence, which would damage its claims and
alienate the middle class.

Maybe, but the BJP is changing. Its har-
dliners feel that the moderates are too
squeamish, and that militancy will pay big-
ger dMdends than appealing to broader
sentiments. Sundry militant groups are
coming up headed by sadhus- Hindu holy
men - who neither understand nor care for
the law or democracy. There is no guaran-
tee that BJP moderates will be able to con-
trol these militants, ani more than they
could atAyodtiya.

The Root ofthe Trouble

Do not, though, simply blame the BJP. It
did not invent the Hindu upsurge. That
upsurge is cause for real concern. But what
it feeds on is something still more worrying,
the decay of the state. The recent Bombay
riots show that armed squads of Hindu and
Muslim goondas are increasingly flexing
their muscles, while government stands by,
a helpless spectator. lndian democracy has
proved resilient - to outsiders astonishingly
resilieni - since i947. But histoi-y has
many examples of internal violence and col-
lapsing government that ended in autocra-
cy. Hindu militancy is a symptom of the
state's dangerous sickness, not the sickness
itself.
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WhatAils OurMuslims
A.B. Shoh

Allthe so-colled seculor porties ond the Muslim elite seem lo hove decided thot they would
rolhel see lhe Muslims live forever in lheir ghello thon risk unpopulority with lhem, Liberol Hindus
ond educoled Muslims who believe ihot progress con be hod without teors ore living in o fool's

porodise. The choice before them is not between couroge ond coution between going fost ond
going slow but between dynomic modernizotion ond oggressive obscurontism.

If the problems of the Muslims are in
most cases imaginary or highly exaggerat-
ed, how is it that they have persisted for so
many decades, especially, after
lndependence? Considering the fate of the
Hindus and even of a dissident Muslim sect
like the Ahmadiyas in Pakistan, the Muslims
in lndia have not done too badly. For
instance, Hindus in the then West Pakistan,
who numbered about five million in 7947,
are now barely 300,000 in strength and are
mostly confined to menial occupations. As
against this, the Muslim population of lndia
has increased from about 40 million in 1 951
to 61 million in 1971 and is estimated to
exceed 70 million today. Nor are they con-
fined to menial occupations; one finds them
in business, industry, education, the profes-
sions and, most visibly, in separatist as well
as integrative politics.

Why a Persisting'Muslim Problem'?
ln spite of all this, it is understandable

that some problems of the Muslims should
have persisted so long; they are mostly the
same as those of other Indians - poverty,
unemployment, educational backwardness

- and cannot be solved overnight - or in
isolation from the rest Some of the prob-
lems, centering on the Muslim's 'acceptan-
ce' by the Hindus as a religiously different
but in all other respects equal countrymen
are rooted in history. The Christians, except
those in some of the border states, do not
face this problem. Nor does any of the other
religious minorities, such as the Parsees, for
example, have a sense of being discriminat-
ed against on the basis of language or reli-
gion. Why is it that the Muslims alone have
this problem? Why is it that the 'Muslim pro-
blem' does not seem to be on the way to
solution?

One answer is, of course, that the
Muslims are too large in number - 61 mil-
lion or I l.2l per cent of the total population

compared to the Christians. . !.rho
accounted for 14 million or 2.6 per cent of
the total population of lndia in 1961.
Secondty, though the British who ruled over
lndia for nearly 150 years were followers of
Christianity, they did not seek to establish

Christian rule nor did Christian Indians con-
stitute a significant and distinct section of
the ruling class in lndia. The Muslims, on the
contrary, were the ruling class in northern
lndia for a number of centuries and they did
not distinguish between politics and religion
in their treatment of the Hindus. For
instance, even under an enlightened ruler
like Akbar, around 70 per cent of what may
today be described as gazetted posts under
government were held by foreign Muslims

- that is, Muslims who themselves or
whose ancestors had come to lndia from
outside and were ethnically different from
the natives. The remaining 30 per cent were
dMded roughly equally between native
Muslims and the Hindus. For various rea-
sons, including those of religion, the native
Muslims identified themselves more with the
foreign Muslims than with the Hindus.
Consequently, over the centuries, the
Hindus came to be alienated from the
Muslims, native as well as foreign. They
developed the feeling that unlike the
Christians, the Muslims could not be an inte-
gral part of the new polity which the struggle
against the British visualized and which
lndependence brought into existence. Even
Gopal Krishna Gokhale, for whom Jinnah
had great regard, was pessimisilc about the
attitude of the Muslims: as early as 1908, he
was of the view that "they would be a danger
in any reconstruction of lndia on a national
basis."

lslam's God t' Caeser are One

The difference between the Muslim and
Christian attitudes goes back to the core of
the lslamic and Christian tradidons. There is
nothing in the Christian scripture to prevent
a follower of Jesus Christ from giving unre-
served loyalty to the state of which he is a
citizen. lndeed, Jesus himself asked his
countrymen to "render unto Caesar the
things which are Caesar's and unto God the
things that are God's." A Christian, therefore,
can without compromising his faith partici-
pate in the building up of a secular state. He
can, provided he goes by the Bible and
refuses to surrender to the Church his right
to think for himself, even promote the emer-

gence of a secular society in lndia.
Protestants long ago adopted this attitude;
the Catholics, too, have started doing so.

Not so with the Muslims, for they still
define self-identity mainly in terms of reli-
gion though religion has badly let them
down. They do not realize that when, in the
creation of Pakistan, they decided to stay on
in lndia they also made, through that deci-
sion, a choice that is unique in the history of
lslam. Till then Muslims had lived as rulers,
as a persecuted or protected minority, or in
unstable co-existence in a non-Muslim soci-
ety. Never before had they shared power
with others in a spirit of equality that tran-
scended religious dMsions. Neither history
nor doctrine had prepared them for free-
dom and the obligations that go with it in a
multi-religious society. For unlike the Bible,
the Quran makes no distinction between the
secular and the spiritual sphere of life.
lndeed, in its fusion of the two Islam goes
beyond Hinduism. The latter, or rather the
dominant tradition of il is world-negating in
spirit and every school of Hinduism places
emphasis on individual salvation through
one's own efforts. lt underplays the impor-
tance of the temporal order and thus, as
illustrated by Vivekananda, makes modern-
ization comparatively easy from one point of
view. lslam, on the other hand, looks upon
the religious community (umma) as the
sole medium through which God's purPose
as revealed in the Quran can be realized.
The indMdual has no existence except as a
limb of the community.

lslam thus rules out the rise of a move-
ment that may question in any radical sense
the ideological basis of Muslim society. For
any such movement is bound to be of a few
individuals in the beginning, and they can
only survive ii the itlndamentai <ioctrine oi
their society recognizes the ultimate value of
the individual apart from his membership of
the community. The fact that unlike
Hinduism, lslam is a revealed religion, which
also asserts that Muhammad was the last
prophe! puts on the Quran a seal of finality
insofar as man's social and spiritual evolu-
tion is concerned.
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This is palpably absurd, however offen-
sive the word may sound to believers. Since
leaders of Muslim opinion, except the late
Mr. Hamid Dahvai, would not do it for rea-
sons of expediencv someone else must
point crut that no scripture of any reiigion,
revealed by Uod or 'heard by the Rishis.
,'orr clainr filraiity il any, fieic. 

-li:e 
r.non'i

edqe that man has <tained since the begin
riirrg r.'J the ntr,rrlerl aqe leaves :t!-r eSCepe
{;:r--. a.''taih,',-,rtclrr.:ir--s ;11.11r,.1i.r,;

leligion...

The problem of the Muslims in lnda is ar:
rspcct of l.hc situation i;r which man finds
himself in the contemporary world. Only, the
pararneters which define it are different. For
instance, like their co-religionists in Pakistan
or any other 'lslamic' country, Muslims in
lndia have to come to terms withthe spirit of
modernity if they wish to move ahead from
their present position in the rear of the pro-
cession of mankind. But being citizens of a
non-Muslim state, unlike the Muslims of
Pakistan or West Asia they do not have the
option of stewing in their own juice till some
kindly fate comes to their help. India has
'decided to forge ahead as a secular democ-
rary based on a recognition of the rights of
man regardless of language, caste, sex or
religion. This commitment to human rights
also distinguishes the situation of Muslims
in lndia from that of their co-religionists in
countries like the Soviet Union or the
People's Republic of China. For secularism
under an atheistjc dictatorship can only
mean persecution as the experience of vari-
ous religious groups, including Muslims, in
communist countries amply demonstrates.
It is only under a democratic system that
secularism implies religious freedom, not as
a gesture of generosity but as one of the
fundamental rights of man, whose recogni-
tion lends moral sanction to the state.

A Challenge and on Opportunity
The challenge of modernity that lslam

faces in lndia is therefore also an opportuni-
ty for its adherent5 to undertake a creative
'reinterpretation' of their faith. One of the
purposes of such an undertaking would be
tro separate those elements of it which have
universal significance from others which are
essentially the product of the specific histor-
ical situation in which lslam arose and devel-
oped. That every religion has elements of
either type is obvious and need not be
argued out here. What is necessary is the
formulation of criteria with the help of which
a critjcal reappraisal of its cognitive and
moral components can be carried out
toda_v. Aoart from the criteria a scientific
method in the field of dicursive knowledge, I

would suggest that the fundamental rights
of the citizen enshrined in the Constitution
of lndia, or the Universal Declaration of
Human Rights adopted by the United
Nations, be taken as providing a reasonable
set of norms for this purpose.

*
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Gandhi's Ram-Rahim Approach
It is against this backgiound of the

lslamic tradition, Muslim society and Muslim
elite that the problem of Hindu-Muslim ten-
sions, 'r.,hich sornetines erplodes in bloody
riots. should be considered. lt is necessary
to keep t}is background in view because
usuaily communalism rs regarded as an
aberration fronr the real teachings of reli-
qron - - it being assurned that all religions
prcoclr utrly urrr\rrscrl brorireriruoci, i.oier
ance of differences and compassion for the
weak and the oppressed. lt is therefore pro'
posed that the evil of conrrrrunalisnt carr be
exorcised by taking steps to ensure that
Hindus become 'good Hindus' Muslims,
'good Muslims', and similarly for the follow-
ers of other religions. The greatest exponent
of this approach was Mahatma Candhi, who
said that Hindu-Muslim unity and abolition
of untouchability together constituted the
foundation of Swaraj. The fact that more
than 30 years after Gandhi's martyrdom,
both these goals - 

particularly, the former

- are as far away as they were in his own
time should make us think again.

It is clear that the Candhian approach to
the communal problem, which I would
describe as the Ram-Rahim approach, does
not work. While there is nothing in it to
which one may take serious objection, its
failure over a period of nearly 30 years when
Gandhi himself was at the helm of our pub-
lic life would suggest that, even if a necessa-

ry element of the strategy to fight
communalism, it is not sufficient for the
purpose.

Nehru's Mandst Approach
A second approach, a variant of which

was tried out by Jawaharlal Nehru in the
'thirties, is the Marxist approach which rests
on the assumption that all problems of soci-
ety and culture can be understood, and
therefore solved, in economic terms.
Though this approach'is adopted by the
Communists and independent Marxists, it
does great injustice to Marx himself. This is
not the place to go into a theoretical analysis
to show why it is so. lt should be enough for
our purpose to note that whatever Man< and
Engels might have said about economic
determinism, they attached great impor-
tance to providing serious critiques of reli-
gion, philosophy, law and other institutions
which, according to them, constituted the
supersdructure. Marxism could not make
headway in Hindu society at large because
the Marxists in lndia neglected a critical
str-rdy of the Hlndr-r tradition and social sr-ruc-
ture. Even now, sixty years after the founda-
tion of the Ccmmunist Patt;y'of lndia, one
can mention only three Maxists
Professor D.D. Kosambi, Professor D.P.
Chattopadhyay and Mr. Sharad Patil - who
recognized the limitations of classical
Mandsm in its application to Hindu sosiety.
Of these, the first said that 'dialectics was no

substitute for thinking' and the third had to
leave the CPI (M) and found his own
Satyashodhak Communist Party of India.
The failure of the Marxists to analyse the
lslamic tradition and Muslim society in lndia
has been all the more culpable. They have
even gone to the extent of discovering secu-
larism in the Muslim League in Kerala!

The Law and Order Approach
A third approach which is generally

adopted is what may be described as the
law-and-order approach. lt is often suggest-
ed that communal violence breaks out
because the police are not alert and the
District Magistrate does not take adequate
preventive action such as taking into custo-
dy anti-social elements, and that govern-
rrent and the politicians do not always stand
by the police and the local authorities. It is
also suggested, particularly by Muslim
spokesmen, that the police force itself is
infected by the communal virus and that its
members often take a partisan stand. And
as a remedy a-gainst this shortcoming, it is
demanded that there should be adequate
recruitment of Muslims in the police force,
that the Superintendent of Police and the
District Magistrate should be held responsi-
ble if they cannot prevent the outbreak of
communal violence or bring it immediately
under control if it breaks out despite efforts
at prevention.

A variant of this approach is the solution
recommended by the extremist section
among the Muslim leadership. They suggest
that Muslims should arm themselves for
self-defence instead of relying on the impar-
tiality and efficiency of the police force -recent evenl.s 'lculd suggest that this is
already being done. I call this a variant of the
law-and-order approach because both rely
on the use of force as the most important
element in the strategy for solving the prob-
lem. The law-and-order approach, including
its variant, is the polar opposite of the Ram-
Rahim approach. Like the latter, it too has

been tried for a long time and has similarly
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failed to eliminate Hindu-Muslim tensions.

Need for a New Approach

It therefore becomes necessary to think
of a new approach which, while taking
account ot the three approaches drscusserj
above. wiil go beyond therrr arr,.1 in the
course of time make endemic c,:rmmunal
tensions a rnemory c)f the past.

At tho ,.,,i-st ir .- ,ro. r.. .l ,- l..i

communalism does not express an aberra-
tion from the teachings of religion; rather, it
is inherent in the attitudes fostered b;,trad!
tional religion. Candhi failed to bring about
Hindu-Muslim unity begause, ironically
enough, his view of religion was highly
refined and, therefore, one-sided. He only
took what was common and ennobling in all
religions as the core of their 'true' message:
he overlooked the tribal, collectivistic aspect
of religion and the role it had played in histo-

ry. Religion in this role unites men in strong
bonds of fellowship, but at the same time it
separates them from others who follow a

.iiffcr cr,i [aiiit.

lmportance ot Modernization Process

Io tlre extent that a society has under-
LJOII€ the modernization process and learnt
to separate the chaH trom tlre grain in the
ir.rt l:il;5r. f;t-' i' lii.ii.. ii rrr;i:l.i ht r apilblt
of living in peace with others on the basis of
shared values and aspirations. The fact of
the lndian situation is that ivhile Hindu socie-
ty has undergone this process for nearly 150
years, nothing similar has happened to
Muslim society in lndia or even outside from
where Muslim lndians might take inspira-
tion. The efforts of Sir Syed Ahmad Khan
and the experirnent in Turkey under the
leadership of Kamal Ataturk were too shor-
tlived, and Sir Syed's too narrowly con-

ceived, to change Muslim attitudes in lndia
by any significant extenl The failure of
Maulana Azad and the Frontier Candhi to
carry the Muslims with them at the time of
partition, and the success of Jinnah as soor r

as he threw off his liberal and donned the
communal garb, were symptomatic of the
time lag in the evolution of the two conrmu,
nities. Until this gap is bridqed Muslims will
contrnue to define their identity primarily in
terms of religion and will be unable to live in
harmony with others, much less play an
effective role as citizens of a modern state.
Worse still, their separatism will continue to
feed Hindu chauvinism and aggravate the
difficulties of building up a truty secular and
democratic society in India.

The only solution of the Hindu-Muslim
problem lies in a conscious and rapid mod-
ernization of our social and cultural life. It is

The Three Meonings of Seculorism

M.P. Rege

Given the lndion coniext the first component in the
meoning of seculorism which one would noturolly single
out is the ideo thot the stote os o sociol institution hos to be
seculor. This meons thot there is o shored oreo of sociol
otfoirs in which oll lndions, irrespective oi the religious
communilies to which they belong, hove qn equol Sloius
ond equol righls. Furlher, the gools ond norms which direct
ond govem these otfoirs ore nol derived ond do not drow
their sonction from ony porticulor religious trodition. ln this
sense they ore seculor or 'roiionol'. They include such
volues os low ond order, equolity belore low, economic
wellore, egolitodon justice, promoiion of inhinsicolly worth-
while octivilies like scienlific reseorch, pursuit of knowl-
edge ond the ods. These volues hove complicoted
relotionships, both genetic ond logicol wilh the volues
which were developed ond propogoled by vorious reli-
gious trodilions. But os o motter of foct, in moden times
they hove come to be regorded os outonomous, in the
sense thot they do nol need ony religious sonction ond
thol they con be perceived to be on essentiol pod of o
good humon life, in its sociol os well os personol ospecl.

Hlstorlcolly Mullhellglous
ln the lndion context, lhe ideo ot o seculor slote portly

drows its significonce from lhe toct ihot hisioricolly lndion
society hos been o multireligious society. lt must be
remembered thot this chorocter ontedotes the odvent of
Muslim ond Christion communities in our counhy. One moy
remdrk in posing thoi it is the primory responsibility of the
mo,ority communiiy to sofeguord the seculor chorocler of
the lndion slole. Unless members ot minority communities
experience, in their doy to doy living, thot they ore treoted
A^ ^dr urilh mamharc A, lha maiarihr 
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rniliac in 

^ll 
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uotions which foll within the iurisdiclion of the siqte the
ideo of o seculor stole embrocing oll lndions will lock oll
substonce ond reolity. And it is the responsibiliiy of oll reli-
gious communities to reformulote their lroditionql volues
ond norms ond retorm troditionol proctices so cls to bring
them in hormony with lhe volues ond principles which gov-
ern the seculor jurisdiction of lhe stote. For these lolier rep-
resenl lhe morol consensus of modern times.

Sarva Dhotmo Samabhdya
Anolher, peculiorly lndion element, in the concepi of

seculorism is the volue ol sorvo-dhotmo-samobhovo, i.e.
the oltitude of equol respect for oll religions. This volue hos
nothing to do with the functioning of the stote. lt is recom-
mended os o s6ciol.ond olso religious volue. A society irr
which this otlitude is widespreod ond deeply rooied will
be q seculor society in this sense of seculorism. To describe
os seculor o multireligious society in which members ot
one religious communiiy do nol merely lolerole the pres-
ence of other religious communities bul respect their indi-
viduolity ond outonomy certoinly looks porodoxicol. Bul il
will nol hove this oppeoronce for those who reolise thot
the bosic chorocter of lndion society is thot it is o group or
federotion of mony religious comrqunities ond thol these
diverse religious lroditions ore living forces which detet-
mine lhe morol ond spirituol volues of theil odherents, the
gools they pursue in life, their whole woy of life. Only o
widespreod ottitude ol rcspectlot lhe outonomy of olher
religious communities provides o vioble bosis for o seculor
siote in which individuols drown from diverse communities
treot ond respect eoch other os equols.

Seculorlsm Bosed on Rqllonol Morolily
The third sense ot seculorism is lhot it is o world-view

which cloims to be bosed on rotionol, i.e. scienlific knowl-
edge of things ond rotionol morolity, i.e. utilitorion morolity
quolitied by some principle of lustice. This is the oggressive
element in seculorism becouse it denies ony ploce to the
lronscendent whether in the scheme ol things or os o com-
ponent in the humon personolity. Seculorism even in lhis
oggressive form hos o positive role to ploy becouse it
throws o chollenge to hoditionol religions to put their hous-
es in order, to purify, refine ond develop their volues so os
to enoble them to fqce the problems of contemporoly
life. Bul whot ploce reoson hos in humon knowledge ond
l' '-^^ tia^ i- 

- 
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^r '^-li^^ 
ryhi^h 

^^^iauairuii iiiC iJ U auiVgit Prillvoiil riWvr YeeDlrvlr ttrrrurr vulr
hove no ogreed ond definilive onswer. As o world-view
seculorism is no more thon one member of o tomily of
world-views, relotions between which need to be bosed
on the principle of sotvo-dhotmo-somobhova.

PROF. M,P. REGE ls on emlnenl scholor qnd edllor ol NowQuesl

Excerpled trom fhe Seculailsl,Moy-June 1989.
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true that such modernization presufposes
economic development but it would be idle
to imagine that economic development will
by itself ensure the modernization of the
rt.icas ar ri irrslitr.rdons which shape tlre rrtind
of ilie ordinary citizen. The expeiience of
Jap.an ond Certnany, befcre World War ll.
and of the communist world during the past
5C \t-ars, highlichts the fact that traditional
attrtudes rnav well continrre to co-exist with a
modern economy. One has only to think of
anti-senritrsrn which is sttll ahve in Poland
and the soviet Union, and the prejudices
against the Blacks in England and America.
Nearer home, the persistence of untoucha-
bility and, to lesser extent of the stereotypes
of the Muslims and Christians in the minds
of a majority of the Hindus even in economi-
cally advanced parts of the country should
make one question the wisdom of basing
social and cultural policies on economic
determinism alone. Not only that; the failure
of economic planning in developing coun-
tries shows that economic development is
considerably inhibited or distorted in the
absence of a suitable social and cultural
milieu.

It follows that the modernization of lndian
society and culture cannot be expected to
come about as an inevitable consequence
of tlre programmes of economic develop-
ment. While it is obvious that modernization
cannot be effectively carried out on a nation-
wide scale unless poverty and ignorance are
banished, it is equally clear that a movement
for modernization can be developed among
the thinking sections of society. This in time
will provide the necessary leadership to take
advantage of the opportunities for expan-
sion in the absence of which the progress of
economic development may bypass mod-
ernization. The two processes have to go
hand in hand.

Itluslirns and the Modernization Process
This is not the place to spell out the con.

cept of modernization. Suffice it to say that it
would involve, especially for the Muslirn citi-
zens of lndia, not only values and atiitudes
but also their concrete manifestation in
eduction, personal law, sense of group iden-
tity and a host of other things which, in the
words of Pakistan's Munir Commission
(1953), make the Muslim the "archaic
incongruitlr" that he is in today's world. The
suggestions which follow are meant to indi-
cate the lines on which a process of this kind
can be initiated. Some of the suggestions
are addressed to government, and some to
voiuniary agencies inciuding the mass
media. lt should also be kept in mind that
unless the latter create public opinion and
bring it to bear on government, it would be
unrealistic to expect any government in a
i nass democracy to take action on its own.
o The existing laws regarding the location

of temples, mosques, darghas, the play-
ing of music before mosques, unautho-
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rized killing of cows and the like should
be firmly implemented.

o Government should keep a careful and
comprehensive watch on tendentious
propaganda, including the reports of
corrrrrrunal tensiorr or violence. Tiris
should be accompanied by firm and
prompt action, with authoritative publica-
Uorr of the facts of the situation in eaclr
rase without recourse to vaque lanquage
or suppression of tacts. lf thrs recommen-
dation is implemented in time, most of
the incidents of communal violence are
likely to be nipped in the bud.

. There is sufficient ground for the belief
that certain Muslim groups in lndia
receive funds from abroad, not all of
which are utilized for the ostensible pur-
pose for which they are given. The provi-
sions of the Foreign Contribution
(Regulation) Act 1976 should be rigor-
ously implemented in all such cases.

o The govemment should see to it that
reformist groups and movements among
the Muslims are not subjected to physical
or social persecution in the name of reli-
gion. The record in this respect is dis-
graceful for any government which
swears by democracy and secularism.
The experience of the reformist Dawoodi
Bohras who have been fighting for free-
dom from the quasi-totalitarian power of
their religious head, the Syedna and his
estirblishment in matters that have noth-
ing to do with religion as understood in a
cMlized society, the (fortunately unsuc-
cessful) attempts on the life of the late Mr.
Hamid Dalwai, and the dastardly attack
on Mr. Vazir Patil of the Muslim
Satyashodhak Samaj in April 1980 -and the hobnobbing of all political lead-
ers, incl0ding Delhi and the u/ama of
Deoband - make one wonder whether
government and the political parties are
really interested ih promoting a secular
outlook among the Muslims.

o Producers' and Marketing Co-operative
Societies should be encouraged among
the weaker sections of Hindus and
Muslims, especially women, in towns and
cities and later in groups of villages.
Besides improving their economic condi-
tion, such societies will help in bringing
together Hindus and Muslims in com-
mon undertakings and bridge the gulf
separating the two communities.

o Efforts should be made to ensure that
competent Muslims with a secular, inte-
grationist outlook on life are not discrimi-
nated against in government or private
employment. lf government persuades
the private sector to take interest in the
problem, it would go a long way in reas-
suring such Muslims that they have a
place in the lndian sun and a stake in the
groMh of a unified secular society in
lndia.
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r Special efforts should be made to draw
out Muslim students from their own nar-
row world in order to take advantage of
'.ie facilities cf education in composite
institutions and in scientific and profes-
sional subjects. A larqe number of Urdu-
medium schools in Maharashtra outside
Bombay and Pune are reported to be
neglecting mathematics and science
subjects in order to prr.rvide extla tltlle fol
the so-called lslamic subjects. This prac-
tice in effect disqualifies the students
from taking up a scientific or professional
course when they proceed to college.
The practice continues because, among
other things, the lnspectorate in the edu-
cation department has on its staff hardty
any non-Muslims who know Urdu and
who may therefore pry below the surface
and exercise a healthy suPervision on the
working of these schools. Govemment
should therefore if necessary offer special
incentives and over the next few years
build up a large non-Muslim component
in the Inspectorate with adequate knowl-
edge ofUrdu.

A similar programme would also be useful
in other departments such as the police,
publicity and administration at the district
Ievel.

I Govemment should make up its mind to
modiff the personal laws of not only the
Muslims but also the Christians, the

Parsees and the Jews so as to bring them
in line with modern ideas about the rights
of women in maRers of marriage, divorce
and succession. lt is true that compre-
hensive legislation in the form of a uni-
form civil code for all the citizens of lndia
can only be enacted bY the Union
Parliament. However, State legislatures
too are competent to enact these reforms
for tlrerr territories since the personal law
is included in the Concurrent Ust in
Schedule 7 of the Constitution. They can
also bring pressure on the Union
Covernment to enact a uniform cMl code
as directed by Art 44 of the Constjtu$on.

I am aware that none of the measures
recommended above is going to be easy,

particularly since all the so-called secular
political parties and the Muslim elite seem to
have decided that they would rather see the
Muslims live for ever in their ghetto than risk
unpopularity with them in their own and the
coun$'s interest. But those who have the
welfare of Muslim lndians at heart ought to
remember that nothing worthwhile can be

achieved without paying its price. Liberal
Hindus and educated Muslims who believe

that progress can be had without tearc are
living in i fool's paradise. The choice befoie
them is not between courage and caution,
between going fast and going slow, but
between dynamic modemization and
aggressive obscurantism. The writing on the
wall is clear; only the blind may fail to see it

I om owore thol mosl of my
Muslim reoders ond the.Viclorions
omong the liberol Hindus ore like-
ly lo be unhoppy over lhe posi-
tion token in lhis pomphlel.
However, I om ol the view thol
conlrory io lhe locil osumption
mode by mony well-meoning lib-
erols, Muslims ore nol inherehlly
incopoble of locing lhe lrulh. ll is
untoir lo them lo go on feeding
lhem on pleosonl ploliludes, for
dolng so weokens the honds of
lhe seculorisls omong the Muslims
os well os lhe Hindus. I sholl lhere-
fore be solistied il some like-
minded reoders somewhere
reocl in o crillcol-conslruclive
splril. \l/€ ore slillot o sloge where
o tree debole is more lmporlonl
thon ogreement.

13. Shoh

This b cxcerptcd from an ardclc by thc late Prol.
A.B. Ehah first published in thc Decembcr 1980
issuc of thc Bombay Monthly i{irror and subsc-
quent! publlshed as a pamphlct in l98I by thc
lndhn Secular Soclcty. Thc pamphlct mt
rcprlntcd ln llarch 1992.
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Dear Editor

O u r Re p u b I i c Tod ay [::y,"1',;?ff":1,i "ljT33;,]],ilthe railway platforms of Lucknow and
Corakhpur have turned into refugee
camps for them. They are 'asli'Hindus,
deeply rooted in Rant-bhakti and their
rnr.rde of greeling eaci.r other when they
rneet, even today, is 'Jai Ramlkr'l This
is not something implanted in them
recently by the wretched politicians. But
this reverence has been with them for
generations and this bhaktr'has made
them a warm hearted people. Stillthey
are regarded as aliens in their own
country by those who hounded them
out of Bombay.

It must be remembered that the very
first hate-target of the Shiv Sena were
the South lndians, mostly Hindus, intel-
ligent and educated Hindus: from
Tamilnadu, Andhra, Kerala, Karnataka
and Mangalore "who were snatching
bread from the mouth of the local
Marathi-speaking people"; now they
want.to exterminate the Muslims, as Hit-
ler tried with the Jews in Cermany.

Soon it will be the turn of other commu-
nities who have, all together built up this
great cosmopolitan city: Gujaratis, Mar-
waris, Punjabis, Sikhs, Delhiwallahs,
Bengalis and other mini-minorities who
have contributed to the growth of the
City far, far beyond their numbers.
l"latunga, alert! Soon it will be your turn
again. You are far too clever and far too

india's most priceless possession is
its Republican Constitution ensuring
secular values and equal rights for the
nrinorities and their protection. How-
ever, regrettably, I cannot believe for a
moment that any of the 'hetas" of the
B.JP or the Sena really have any respect
for the Constitution, or believe in equal
rights for the minorities. Far from it. lt is
the most naturai thing for them to
equate HinduWa with Hindu Rashtra
and Hindu Rashtra with majority rule:
they don't see any wrong in it. Others in
the country must learn to toe the line
and shut their mouths, or, get terrorised
into submission; or flee the country.

The Shiv Sena demonstrated this in
'Bombay with barbarous success work-
ing with a meticulously planned cam-
paign of destruction. Young boys,
unemployed and frustrated, are encour-
aged and trained to loot, kill and burn;
some say they are given arms; with
sword in hand they run amok ripping
open human beings - our 'citizens' of
tomorrow! This is the 'new India' they
are building!

More than sixty thousand Bombayi-
tes have fled the city. Not only the
Muslims, but more than 20,000 of them
are Hindus from the U.P. whom we

many in Bombay to be allowed to
'snatch bread from the mouths of the
sons of the soil'. ls the soil of Maharash-
tra any different from the soil of lndia?
Are we not, all lndians, sons of the same
lndian soil?
'foday, nobody can say that it does not
concern me. I am not a Muslim and this
cannot happen to me. No. When the
bell tolls, know that it always tolls for
thee! There is no redress, no law. The
Sena has amply demonstrated that they
are not interested in the Rule of Law.
The politicians, and therefore the
police, are with them. Their only law is
brute force, rule of the sword! And tlrere
is no redress. This is a gross violation of
millenia of our spiritual heritage. Unfor-
tunately, this desecration has been per-
petrated by those who call themselves
staunch Hindus!

They will destroy all our institutions,
our precious values, our country and
take us back to the dark ages. This is
not the time to remain silent out of fear
or tact. All right-thinking lndians must
give voice to sanity and build uP a
strong cosmopolitan public opinion
thrbugh speech, through writing,
through campaigns in various media -and in every other possible manner -and every voice counts! The alternative
is shades of Fascism and the scenario
becomes all too grim.

Dinshah K. Malegamvala,

All This in God's Name!
As the nation is engulfed in flames

reacting to the demolition of the Babri
Masjid structure at Ayodhya, many voic-
es are being heard for and against the
action already done.

The Ayodhya issue has accounted for
an unmeasurable amount of time,
money and energy, from Parliament to
street corners. And now it has taken its
toll in the form of hundreds of valuable
hurnan lives.

lf there is a God in Heaven, He could
not but be bewildered that all this wan-
ton destruction is being done by two
contenders both calling out His name.
No religion worth its salt cnuld deem a
thousand structures more valuable than
a single human life.
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lf politicians of all hues and colours,
from the BJP to the Congress to the
others, find malicious pleasure and
devious benefit in plalng up these
issues, are we all in this country lambs
of slaughter, that we allow ourselves to
be overtaken by such hysteria?

Who loses when there are bandhs
and riotsl Who weeps when innocent
men fall to stray bullets of security
forces? Who suffers when shops anC
factories go up in flames?

Whenever a youth is killed, rvhether
the kar sevak in the debris of the crash-
ing domes of the Babri Masjid, or the
Muslim protester who succumbs to a
police bullet, one more promising but
misguided lndian is lost.

The prayer of Guru Rabindranath
Tagore awaits patiently the awakening
of this country. Will our generation go
to its eternal sleep without being able to
witness this awakening?

Ali Khwaja
Bangalore

Brilish Prime Minislet Beniomin Diroeli wos

once osked: 'Whol is youl religion?" He

soid: 'The religion ol oll sensible men.'
'And whol is theil religion?'wos the nexl
question, lo which he replied, 'Sensible
men don't lell."



lndian Muslims and Secularism
Homid Dolwoi

lf Muslims ore to be inlegroted in the fobric of o seculor ond inlegroted lndion society, o neces-
sory pre-condilion is to hove o closs of Muslim liberols who would continuously ossoilcommunol-
ist dogmos ond tendencies.

Secularism in India, although
embodied in the Constitution, is as yet
aspiration. It has not permeated our
social life. [t is even in danger today.
Within the Hindu majority, there is a
strong obscurantist revivalist move-
ment against which we find a very small
class of liberals are engaged in a fight.
Among Indian Muslims there is no such
liberal minority leading the movement
towards democratic liberalism. Unless
lndian liberals, however small they are
as a minority, are drawn from all com-
munities and join forces on a secular
basis, even the Hindu liberal minority
will eventually lose its battle with com-
munalist and revivalist Hindus. lf
Muslims are to be integrated in the fab-
ric of a secular and integrated lndian
society, a necessary precondition is to
have a class of Muslim liberals who
would continuously assail communalist
dogmas and tendencies. Such Muslim
Iiberals, along with Hindu liberals and
others, would comprise a class of
modern lndian liberals.

Liberal intellectuals emerge in any
society only through a long and com-
plex social, cultural, poliilcal, and histor-
ical process. Today Hindus have an
influential liberal elite only because Hin-
duism is historically heterodox and can
accommodate dissent. The modern
lndian liberal tradtion starts from Raja
Rammohun Roy, who was a product of
Hindu society. lt leads through such
secular (as against Hindu) liberals as
Nehru to the present time.

Why lndian Muslims Lack a Liberal
Elite

The target of Hindu liberals has been
Hindu orthodoxy. And due to their con-
tinuous critical evaluation and leader-
ship in social reform, Hindu society as a
whole has been benefited to a certain
extent. I do not wish to suggest here

that Hindu society has accepted the lib-
eral democratic ethic and has modern-
ized itself to any satisfactory extent; it
has not. But this continuing liberal tradi-
tion places the Hindu community in a
culturally better position than that of
Muslims in lndia.

Why do Muslims in India lack a liberal
elite? The answer has many facets. But
one thing is certain. The explanation of
Muslim backwardness is to be found in
the very make-up of the Muslim mind.

Indian Muslims believe that they are a
perfect society and are superior to all
other communities in lndia. One of the
grounds for this belief is the assump-
don that the lslamic faith embodies the
vision of a perfect society and, there-
fore, being a perfect Muslim implies not
having to make any further progress.
This an unacceptable claim by modern
criteria.

lslamic personal law runs contrary to
the modern notions of human rights. lts
anomalies are obvious to any one
except Muslim males and need not be
detailed here.

Delusions Need to be Dispelled
The second reason for this belief is

the fact that lndian Muslims resent
being a minority and still dream of
spreading their faith throughout lndia or
at least of ruling lndia. They suffer from
delusions of grandeur and also from a
persecution mania. lcan cite a number
of examples of this from the Muslim
press in india and the statements of
leaders of the Jamaat-e-lslami and the
Majlis-e-Mushawarat. Another reason
for this belief is found in the preparation
of the history of Muslim politics in India.
Muslims have always believed that they
are a state within a state and a society
within a society. Their ideas of repre-
sentation are based on this claim and

therefore they run contrary to the con-
cept of a democratic society itself.
Today they believe in a parallel
co-existence with the majority with
complete autonomy as a community.
This explains their resistance to a
change in their personal law. But, goi-
ing even further, lndian Muslims
oppose family planning because they
are obsessed with the idea of increasing
their numbers to be effective in power
politics. This is the same old dangerous
attitude as led to the derhand for, and
creation of, Pakistan. Their failure to
identifo themselves as Indians becomes
obvious in these and many other ways.

The only leadership Indian Muslims
have is basically communalist. An
exceptional Muslim liberal like M.C.
Chagla has no place in lndian Muslim
society. Nor will individual modern lib-
erals suffice. lndian Muslims today need
an auant garde liberal elite to lead
them. This elite must identify itself with
other modern liberals in lndia and must
collaborate with it against Muslim as
well as Hindu communalism. Unless a
Muslim liberal intellectual class
emerges, lndian Muslims will continue
to cling to obscurantist medievalism,
communalism, and will eventually per-
ish both socially and culturally. A worse
possibility is that of Hindu revivalism
destroying even Hindu liberalism, for
the latter can succeed only with the
support of Muslim liberals who would
modernize Muslims and try to impress
upon them secular democratic ideals.

Enlightened
Needed

Muslim Leadership

I believe that the only remedy to
Muslim communalism is an enlight-
ened liberal intellectual leadership. This
leadership, to have credibility and per-
suasive power, must emerge from
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Ihe Churchlll Prediclion
lhe lollowing debote mode o biel
cppecionce in The Tjnres of lndio in Oclo-
bet 'befote oll hell broke loose wilh lhe
deslruclion of lhe Bobri Mosiid olso
descilbed os Ihe "dispuled slrucIure"

Sir Winston Churchill hod forecost
the lollowing for lndio: "Power will go
into the honds ol roscols, rogues ond
treebooters. Not o boltle of woter or o
loof of breod sholl escope ioxolion;
only the oir will be free ond the blood
of those hungry millions will be on the
heod of Mr. Attlee. These ore men of
strow of whom no troce will be found
otter o few yeors. They will fight
omong themselves; ond lndio will be
lost in politicol squobbles."

D.M. Shetly

I om inclined to believe thot too
much hos been mode of our
so-colled spirituolity ond culture.
lndeed, os for bock os October 2,
'|936, Robindronolh logore wrole ihe
following in his journol: "There is on
inevitobleness in the fole thot hos

overtoken Hindu lndio. Wts hove divid-
ed ond subdivided ourselves into
mincemeot, not fit to live bul only to
be swollowed. Never up to now hos
our disjointed society been oble lo
word off ony threolening evil. We ore
o suicidol roce, ourselves keeping
wide open for oges with mcirvellous
ingenuity gops thot we ore forbidden
to cross under penolty ond crocks
thot ore considered to be loo socred
to be repoired becouse of their
ontiquiiy."

All thinggs considered Sir Winston's
gloomy forecost seems lo be well
founded.

K.N. Probhu

Whot people like Mr. Shetiy don'f
reolise is thot only 44 yeors hove
pqssed since we ottoined indepen-
dence, hordly enough time for
building o perfecl or neor perfecl
society. More so when we hove o
populotion of over 800 million speok-
ing 15 officiol longuoges ond more

thon o 1,000 unotficiol longuoges.
We unlortunotely did nol hove,

unlike Jopon ond Germony, billions ol
U.S. dollors pouring in ofter lhe Sec-
ond World Wor. They got "free oid', we
got only "loons", lhot too very "meo-
gre" loons. Moreover, we hove not
hod o militory coup, elections ore still
held, life expecloncy hos gone up,
infont mortolity hos gone down, litero-
cy is rising, less people ore below the
poverty line os compored to 1947, so
whot ore we comploining oboul?

lf Mr. Shetty's grouse is corruption,
he should toke o long hord look ol
Jopon. lf he's comploining obout
communol riots, is the "lond of
dreoms', the U.S., ony betler, being
perenniolly obsessed wilh roce?

Sir Winston's so-colled forecost wos
not o level-heoded onolysis of lhings
to come, it wos only the grumbling ot
qn imperiolist/coloniolisl who hod
gone senile, o comploint ogoinst lhe
crumbling of the British empire.

M. Sudhlr

amongst the lndian Muslims them-
selves. The first task of such a liberal
leadership would be to destroy the hold
of communalist leadership over lndian
Muslim masses. The influence of orga-
nizations such as the Jamaat-e-lslami,
the Majlis-e-Mushawarat and Tamir-e-
Millat has to be eliminated. So called
'nationalist' Muslims, who are basically
communalist, must be exposed. Also,
Muslims who are tedav leaders of politi-
cal parties such as the Right commu-
nists but who like Mr. Mohammed lliyas
of West Bengal are proven communal-
ists, must be exposed. The ulerna must
be prevented from propagating anti-
national ideas in the name of religion.
The communalist Muslim press must
be rendered ineffective. In short, the
pervasive influence of all kinds of com-
munalists has to be rendered
ineffective.

There are some Muslims who are
members of the Indian elite but who are
afraid of their own community's reac-
tion to modern aftitudes. These uncom-
mitted and hypocritical liberals are not
only of no use, but are also a hindrance
to the progress of lndian Muslims. They
are either moral cowards or are apa-
thetic to a great social problem which is
also a problem of democracy in lndia.
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They must make a choice now. lf theY
do not provide liberal intellectual lead--
ership to lndian Muslims, the younger
generation has to commit itself and
carry out this task.

The RealConflict
It is often argued that Muslim com-

munalism is only a reaction to Hindu
communalism. This is not true. The real
conflict in lndia today is between all
types of obscurantism, dogmatism,
revivalism, and traditionalism on one
side and modern liberalism on the
other. lndian politicians being short-
sighted and opportunistic, communal-
ism and orthodoxy is always appeased
and seldom, if ever, opposed. This is
why we need an agreement among all
liberal intellectuals to create a non-
political movement against all forms of
communalism. lf this is not done,
democracy and liberalism will inevitably
collapse in lndia. The stakes are high. lt
is a pity that few pecple realize the gravi-
ty of the situation. lt is even more unfor-
tunate that they are hardly informed
about the true nature of the problem.

ExCerpted from Muslim Politics in Ind,ia by
Hamid Dalwai, pp. E5-9O, Nachiketa Publica-
tions. 1968,

lho pluslwo
Iwo plus two, os everybody ogrees, do

nol olwoys moke tour. Bul some ot our
ieqders con moke ll sixes ond sevens. Thol
ls the ioke doing the rounds in the copilol.

P.V Noroslmho Roo wos osked '\^/hot is
two plus two?'Roo smoolhed his ongovos-
kom ond onswered even more smooihly:
'Such things connol be decided uniloler-
olly. A consensus opprooch is essenliol. A
joint porliomenlory commillee con go inlo
oll lhe romiticotions ond it necessory, it
con be relerred lo lhe Supreme Courl tor
ils opinion which will be binding."

The some question wos flung ol Arjun
Singh. His response: 'Why is this quesiion
belng osked ol this stoge? Some people
lhink lhey should queslion A{un Singh
betore queslioning lhose ot foult. I hod
worned ihol this queslion would come up.
The onswel musl conform to lhe Congress
principles lo which I odhere, despite lhe
ieers ond jibes of vesled interests.'

L.K. Advoni hod the onswer reody even
before the question wos posed. He rollled
ofl: 'Pseudo orilhmetic connot solve lhis
problem. Atler oll, greol Hindu mothemoli-
cions who invenled zero hod gone inlo this
queslion cenluries ogo, before borboric
mothemoticions invoded. As per Hinduism,
two plus two is equivolenl lo removing
three domes."

Shorod Powot gol down lo bross locks
lost. He osked: 'Are you buying or selling?'
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An Open Letter to Mr. Advani

Dear Mr. Advani,
Five weeks ago, when you, Messrs

.loshi Sinqhal. Kativar and others went
into detention, you did so as peoPle
who had either deceived the Prime
/vlinister and sworn false affidavits to the
Supreme Court, or had so litUe control
over the movement you led, that you
did not know what its cohorts were
planning to do. On Sunday, you came
out of your makeshift prison as heroes,
considered by many to be victims of a

political vendetta and of a wholesale
attack on the Constitution.

You owe a deep debt of gratitude to
the Congress for making allthis possi-
ble. Yet, whether you are heroes or vil-
lains, nothing can alter, or redress by
one jot the infinite harm tlat you have
done to the country that you claim to
revere. You have sought to deny the
responsibility for this: your last words to
the BBC on your arrest were that it was
the Covernment and not ygur move-
ment that was responsible for the mur-
der and mayhem that were going on all
around you. Pray, how was the
Government guilty, Mr. Advani? By
believing your assurances on the sym-
bolic nature of the kar seva? By believ-
ing your Chief Minister in 0.P. when he
asserted that he intended to maintain
law and order in Ayodhya? Yes, hind-
sight shows that the Central
Covemment was a fool, but only
because it believed that you were better
men than you turned out to be.

It is a moot point whether the
mosque was demolished by kar sevaks
who got canied away by the madness
of the moment or by a core group that
had intended to pull it down all along.
For four years you tried to ride the tiger
of Hindu fundamentalism. So you must
bear the responsibility when it went out
of control.

*
...Sooner or later the innate good

sense of the "Hindus" whom you claim
to lead will assert itself. They will realise
that for all his faults, Mr. Narasimhafiao
is a more decent man than you and
your colleagues. That you traded on his
decency as an unscrupulous
shopkeepr does with a trusting custom-

er. And rri tire end, wherr the dust set-
tles, he will prefer to put lris trust in Mr
Rao.s ciecency rather than rr.r your guile.

I believe that his distrust of you, your
methods, and, abcve all, your professed
goals, will deepen as he realises the full
extent of the damage that you have
done to our country and experiences its
consequences in his daily life. Some of
the carrion-eating birds that you
released over Ayodhya on December 6
are already coming home to roost. Over
1,300 people have died in the past
month, many of them victims of
unspeakable sadism. A thousand peo-
ple were killed between the end of
September 1990 and mid-December of
that year. For every one of them there is
a wife, a mother, a father, a child, who
will never know happiness again in their
lives. Not one of them need have died.

*
Tragic as it is, the loss of life is only a

spall part of the harm that you have
done. To say that lndia's image has
taken a severe beating in the eyes of the
world would be an understatement. The
death of communism has left the free
market and democratic countries face
to face with new forms of unreason -
lslamic fundamentalism in the Middle
East and parts of the former Soviet
Union, and neo-fascism in other parts
of the former Soviet Union, and
Western Europe. The world, many peo-
ple soon realised, had become less and
not more safe.

lndia stood out in healthy contrast to
this rising tide of unreason. lt was poor,
but it was stable. lts democracy and its
secularism seemed secure. A
Covernment had preferred to sacrifice
itself rather than allow the Constitution
to be violated for the sake of a faith. So,
the Western world waited with bated
breath to see whether lndia would be
able to set right its economic policies
and fully enmesh itself with the world. lf
it succeeded it would become the most
powerful bastion of peace in a region
that stretched from the Mediterranean
to the Sea of China. Ayodhya, and the
prospect of a B.JPAIHP victory in the
polls on a tide of hatred towards the

Prem Shonkor Jho

Muslims has given a severe jolt to these
expectations. Suddenly. lndia seenrs to
be on the verge of both fundamental-
ism and fascism. Both politically and
economically, therefore, other countries
are distancing themselves from us.

While the Indian polity can stand
ostracism for some time, its economy
cannot. lndia needs foreign capital to
get out of the debt trap. lf it does not do
so all pretensions of sovereignty will
become a farce, and even its large and
highly professional armed forces will
become a millstone around its neck. lt
also needs large amounts of it to step
up the groMh rate from the presently
possible five per cent to the eight per
cent that is needed to keep up the pres-
ent near parity in power with China.
Today no one wants to come to India,
and no portfolio investor abroad is look-
ing at the Indian capital market.

While the West may simply withdraw,
the lslamic countries are likely to
become actively hostile. No one who
has watched the happenings in Bosnia
can doubt the growing political assert-
iveness of the lslamic countries.

The damage done to India's position
abroad may appear severe, but it pales
into insignificance before the damage
that has been done at home.

But something even more precious
has been damaged, perhaps beyond
repair. lt is my pride in being a Hindu,
and I speak for far more people than
you would like to believe. Like you I

have taken pride from my earliest days
in Hinduism's innate secularism. No
other religion has ever said, as Swami
Vivekananda reminded the world in
1893, that all religions are rivers that
lead to the same peak. I know that
Muslims hold a totally different view.
But letting them seek their Cod in their
own way is part of my religion. The
essence oi Hinduism is therefore noi
just tolerance but respect. And respect
implies absolute equality.

You are at a turning point, therefore,
not only in our history, but our religion. I

hope you know which way to turn.

F-xcerpted from The Hindu, January I 3
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When GandhiWept

larn alraicl tlre iallorrt ol the
\i,9iJ|1y6 developrnent is rloir.rrl to be
wrtn us tor a long tong ttme.

The recent disturbances in
Bomb'ay' testify' to the permanence of
the mischief.

The other day somebody asked
me what the solution was. I said the
solution was that lndia and Pakistan
should re-unite in a confederation.
That would thus put an end to this
unfortunate chapter in our relations
and the arms war which has impov-
erished both countries.

"But", said my questioner, "ls that
likely?". "l suppose not" I said "but it
is no less easy to achieve than a
divided lndia on a permanent basis".

All this mischief arose during the
Cabinet Mission Plan in 1946. lt will
be recalled that in the Attenborough
film on Candhiji, Gandhji asked
Jinnah to remain in India as Prime
Minister. When Jinnah suggested
that Nehru should be asked about
this. his suspicions were justified
because Nehru said he wanted to be
Prime Minister himself.

The partition was thus quite
unnecessary and proved to be utterly
mischievous. For this tragedy, Nehru
and Mountbatten are both
responsible.

ln my memoir, 8/iss Was It ln That
Dawn, I have mentioned how
J ayaprakash Narayan confirmed that
when he saw Candhiji in Panchgani,
Candhiji wept at Nehru's speech
denouncing the Cabirret Mission
Plan.

Maulana Wahiduddin Khan

The absence of leadership in this
country is obvious but no section of
the people suffers from the absence
-t r^^r^-^L:- 

-..^L 
+k^(Jl lcoucl5l llP o) r r lu!l r qr !l l!

Muslims in lndia.

I was, therefore, glad to have the
opportunity to hear Maulana Wahi-
duddin Khan, who I though had the
right approach. He is the kind of
leader the Muslims deserve. combin-

ing moderation with self-respect.

lwish his etforts to provide leader-
ship to the Muslim commr.rniryn in
lndia. all success. He has a distin-
guished record of service already.

Devoted to the serious study bf
contemporary issues and modern
thought in the light of lslamic Learn-
ing and analysis of modern sciences,
the renowned lslamic thinker from
lndia, the Maulana has impressed a
large number of people especially
intellectual circles worldwide with the
importance of his mission. His mis-
sion is to propagate the message of
the brotherhood of man, tolerance,
patience, humanity and love
between man and man from the
conscienceness of which can arise a
God-oriented life ... leading to "Peace

and holistic wellbeing of man
through submission to the will of
God".

The Maulana is the President of
the lslamic Centre he founded in
1976. lt is a non-political organisa-
tion. He is the Chief Editor of the
Centre's official magazine,
"Al-Risala" which is being published
in Urdu, English and Hindifrom Del-
hi. Through this organ he is trying to
bring about a revolution in the
thought and consciousness of the
people which in turn should play a
major role in the making of a just
society.

He is known as one of the fore-
most Islamic scholars of this age. He
has written over a hundred books.
They have been internationally
acclaimed. His exhaustive research
work includes (i) Translation of the
Koran (2) Modern Challenge to Reli-
gion (3) Religion and Science and
(4) God Arises.

Several of his books have been
translated in English, Arabic, French
and manv lndian langr.rages. Hp has
been honoured in lndia and also in
many countries in the world.

DelhiAbolishes Octroi
I am delighted that Octroi has

been abolished in Delhi with imme-

diate effect. As tar back as the earlv
sxties, the Rt-rad Trarrsport Rtolgd-
rrisatton Conrnritte'e, pr:rpular lv callecl
the Masani Conrrnrttee. ol whrclr I

was Llratrrnarr, ltad rerorrrrrrerrded
the abolitron ol Octroi as being a
source of corruption and waste of
petrol through idling at check-posts,
but unfortunately, several State Gov-
ernments have dug their toes in and
refused to cooperate. This recom-
mendation was accepted by the
Union Covernment.

They have been shown too much
patience already and the example of
Delhi should now be followed in the
rest of the country.

An 0nfortunate Judgement

It is a great pity that the Supreme
Court has upheld reservations of
jobs and seats. They have, no doubt,
done so under the idea that this is in
furtherance of social justice. It is
nothing of the kind.

Reservations are a cheap and use-
less method by which the caste
Hindus offer crutches to Scheduled
Castes and Tribes and Backward
Classes. There are other and better
ways of doing socialjustice.

As a living Member of the
Constituent Assembly of India, I am
in a position to say that even Dr.
Ambedkar who was for such reserya-
tions agreed that they should not last
for more than the first ten years of
our new Constitution. Fifty years
have passed and we still can't throw
away these crutches. I do not doubt
the motives of the Supreme Court
but I deeply regret their decision
which I don't think will help.

I am therefore in symPathY with the
young men who are agitating against
this unfortunate judgement. Cood
iuck to thern.

Where there is feor, lhere is no religion.

MAHAIMA GANDHI
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Communal Riots in Bombay in the 19th Century
Moneesho Tikekor

The Porsi-Muslim riots of '1851 ond '1874 ond the Hindu-Muslim riols of '1893 in Bomboy were lhe
result of complex socio-economic foctors thot prevoiled in the society of thot time. To o lorge
extent they were the resull of chonges inevitoble in the process of modernisotion.

Not much is known about communal
riots in Bombay in the 19th century. Those
in the know have generally dismissed them
as mere outbursts of religious frenzy.
However, a study of three communal riots in
Bombay - the Parsi-Muslim riots of 1851
and 1874, and the Hindu Muslim riots of
1893 - will confirm the fact that communal
riots in the 19th century were not very differ-
ent from plesent day riots thr;ugh, admitted-
ly, post-independence riots are a more
complex phenomenon.

Bombay city has generally been praised
for its cosmopolitanism and high level of
civic patriotism.' Though communal life in
Bombay was strong it was rarely bigoted,
and commerce was "a mighty ^solvent of
particularism and intolerance".z On the
other hand, the process of modernisation
also contributed to the heightening of com-
munal awareness among different social
groupings. Each community was preoccu-
pied with maximising for itself the advantag-
es of the developmental process. The Parsis,
the Khojas, the Bhatias, the Banias and the
Baghdadi Jews of Bombay were considered
to be the keenest trading races in the world.
Parsi newspapers were critical of Hindus and
the Marathi press usually 

- 
bemoaned

Gujarati dominance of the city.r The Shia-
Sunni dMsions among Muslims were deep
and Mohurrum riots had become almost
proverbial. The list of divisions among
Hindus was unending.

Parsis Dominant
Parsis dominated the socio-economic

life of Bombay in the mid-19th century. The
Parsi enterpreneurs had amassed
immensed wealth. ln fact a Calcutta news-
paper Friend of India. estimated in 1835
that Parsis owned almost half of Bombay
island. Parsis acquired their fortunes in the

This article is based on a paper presented by Di.
Ms. Tikekar at a Seminar of Political Scientists in
I 986. She readily responded to our request to
present a condensed version and rewrote her
presentation for Freedom First

cotton and opium trade with China dating
back to the 1700s. Though the community
constituted only six per cent of the city's
population its representation in educational
and public institutions and, later, in the
Municipal Corporation was quite dispropor-
tionate to its population.o With their position
so well entrenched in the civic life of
Bombay, the Parsis for a long time had no
competitors in the China trade. The Khoj.as
were the first to break the Parsi monopoly of
the China trade when they also began to
own ships. The Memons and Konkani
Muslims too tried thbir fortune in this trade
but with only marginal success. Being late
entrants the Muslim communities had limit-
ed success in the China trade. ln the cotton
textile industry the competition to the Parsis
came from the Banias and the Bhatias and
not from the Khojas or the Bohras.s

Thus though the Parsis were a religious
minority in Bombay city, they wielded tre-
mendous influence on the city's inhabitants
as well as with the administration.o The
Muslims in the city were known more as
Khojas, Bohras, Memons, Konkani Muslims,
fuabs and Siddees than as M:lslims.
Though they shared a common religion
their customs differed. Despite constituting
17% in 1860s and 27% in 1880s - and
with the exception of a few families - they
were by and large conspicuous by their
absence in civic activity./

The First Parsl-Muslim Riot
The immediate causes for Parsi-Muslim

communal riots of 1851 and 1874 were
rather trivial.s Muslims were angered by two
articles written by two Parsis on the life of
Prophet Mohammed. On September 23,
1851, Byranrjee Cursetjee, a Parsi editor of
Chitra Dngan Darpan published an article
on the Prophet's life along with his Porrait.
The portrait was somewhat disfigured due
to wrong pencil shading. The article was a

factual account of Mohammed's life and
was said to be written in a matter of fact s$le
without any reverence or irreverence to the
Prophet. For nearly twenty-five days excite-
ment kept mounting among the Muslims

and after the weekly prayers at the Juma
Masjid on Friday, October 17, 1851, the
riots began. Muslims whd were determined
to avenge a supposed religious insult point-
ed out that the article was written in a
'coarse, insulting and exaggerating style'
and therefore it was their duty, 'to vindicate
the sanctity of their Prophet'. Riots quickly
spread to the other parts of tlre island and
Lord Falkland the then Covernor of Bombay
lost no time in calling the military to quell
the riots. By then rioters had plundered sev-
eral shops, destroyed or looted a large
amount of Parsi properly. The riots were
brought under control due to 'the prompt,
decisive and judicious arrangements' by
Captain Baynes, the Superintendent of
Police and Mr. Spens, the Senior Magistrate.

When trouble broke out again on 19th
October the Sarnachar published on that
day wamed the Parsis of the likelihood of
greater outbreak in the course of the day
and advised them not to trust the
'Mohammedan Police'. Every friday that fol-
lowed was full of tension and the Parsis'
regretted the fact that the police force was
not adequate to guarantee peace in the city.
A new round of riots occurred during the
Mohurrum week between November 4 and
12,1851. The 'higher' members of the Parsi
Panchayat and the Mohammedan commu-
nity came together at joint meetings held on
October 29 and November 24 and accused
the 'low' Muslims and Parsis for the excite-
ment and the disturbances.

The Second Parsi-Muslim Riot
A second serious clash between the two

minority communities of Bombay occurred
in Febraury 1874. ln June 1873 in a book
entitfed Famous Prophets and
Communities written by a Parsi, Ruslamjee
Hormasjee Jalbhai, contained an article
tracing the life of Mohammed. The article
quoted Washington lrving who had used the
word 'concubine' for one of the wives of
Mohammed. Several eminent Parsis found
the book very ordinary and therefore took
no notice of it. But Muslim sentiments were
offended by the Cujarati translation of the
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word 'concubine' and they took serious
objection to the book. A Hindustani journal
Kasuful Alclubar edited by a Muslim,
denounced the article as a 'false and inept'
ucbLrtpuun u[ drrir iropirer. Tire atit]ru' .-ri

ihc bocll iias ;cfcr;cd tc as ar: encrni' c!'

:'e3ce'
ln Febraury 1874, a deputation of

irlrrslinrs rnel Frank Souter t.he tJren Police
(-nr-nrnissioner and took stronq exception tn
the book being allowed to be sold. 

-l-he pub-
lisher of the book was thereupon ordered to
hand over the unsold copies to Souter.
Despite this measure, Muslims continued to
be excited over the issue. The Bombag
Samachar and, Jami Jamshet the two
Gujarati newspapers, warned of forthcom-
ing trouble and demanded the police to be
alerL

Riots broke out on Friday, February 13,
1874. A mob of Siddees, tuabs, Pathans
and Memons atiacked Parsi houses and
property. Three Agiaries were desecrated
and there was large scale looting in the city's
Parsi localities. This time the Parsis were not
.totally unprepared. ln certain localities the
rioting mobs faced great resistance from the
Parsi men. Rioting resumed on l5th after-
noon after the burial of a Muslim who had
died in the rioting on Friday. The Muslims
and Police Commissioner Souter, charged
the Parsis with having started the trouble by
stoning the funeral procession, while the
Parsis on the other hanC complained that
the Muslims had come prepared with sticks
and other weapons.

The Parsi-Muslim riots of lB74 were
widely reported and commented up^on by
newspapers in India and abroad.ru lhe
Times of /ndra hinted that 'low' Muslims
were instigated to riot and accused the Kazi
of not keeping his word and Frank Souter
for deliberately misleading the Police; Ihe
lndian Statesman attacked the policy of
recruitment of the police in which
'Europeah businessmen' were deployed as
policemen. A number of letters published in
The Times of India of February 18, 1874
asked where the Police were on the l3th
and criticised the delay in calling the mili-
tary. One letter derfianded that the rioters be
punished under sections 1 46 and I 48 of the
penal code. Another demanded the imposi-
tion of a 'fine of one lakh rupees on the
whole Mohamedan Community'.

On February 19, 1874 the Parsis sent a
Memorial to the Covernor of Bombay
signed by Jamshetji Jejeebhai ll and 27
others. They lodged a complaint about
1,..,iitc ina.'tiurr ar,i dclay' in c:tling thc
trccps and expressed grave concern about
ihe animus shown by the Covernor against
the Parsis. Another Memorial was sent to the
Marquis of Salisbury, the Secretary of the
State for lndia on April 13, 1874 signed by

Jarnshet1l JUeebhar tl and €,.i5 I odrer Parsrs.

Reasons for the Riots
It appears that it was mainly business

rivalry and the differences in the social sta-
tus between the Parsis and Muslims that
flared into large scale rioting in 1851 and
1874. Communal prejudice created by busi-
ness competition resulted in the outburst of
communal violence at the slightest possible
instigation of the Muslims. Commenting on
the 1851 riots Ihe Bombag limes of
October 18, l85l pointed out that though
the two merchant princes of Bornbay,
Jamshetji Jijibhai a Parsi and Mahomed
Alloi Rogay, a Muslim were friends and part-
ners in business of long standing, the busi-
ness rivalry between the two was indeed
evident.

The two riots indicate how religion
became a powerful ralllng point despite
sharp internal differences among the
Muslims. The significance of this point
should be understood in the backdrop of
the Shia-Sunni riots that annually characte-
rised the Mohurrum festival in Bombay till
1912. Such differences easily dissolved
when the interests of the 'community' as a
whole were in question. Another significant
point to be noted in this connection is that
both the riots (as well as the riots of 1893)
began on a Friday after the weekly congre-
gation of Muslims in Juma Masjid. ln both
the role of the Kazi remained highly
questionable.

It is difficult to attribute the riots of 1851
and 1874 to mere outbursts of religious
frenzy. lt appears the riots were well planned.
The 1851 riots took place three weeks after
the 'instigation' of Muslims, while the 1874
riots took place nine months after the publi-
cation of the book and despite the fact that
copies of the 'objectionable' book had been
destroyed. The second round of riots indi-
cate that they were the result of a carefully
thought out strategy to create disturbances.
Though the riots involved only the 'lower'
mobs - menial workers, drivers of vehicles
weavers, etc. - there is a slender yet visible
hini of 'higher' connecdons with rhe ciisturb-
ances. The Parsi petition of November 11,
l85l to the Governor of Bombay clearly
indicated such connectjons when it pointed
out the futility of inflicting fines on the rioters
as the fines would be paid by the wealthier
portion of the Mohammedan communityl
The Times of lndia made a very pertinent
observation on February 14. 1874 that

Where ihe pleomble declores, lhot
coercion is o deporlure lrom lhe plon of
lhe holy oulhor ol our religion, on omend-
menl wos proposed by inserting lhe words
'Jesus Chrisl," so lhol il should reod. 'A
deporlure from the plon ol Jesus Chrisl, the
holy oulhor ol our religion,' lhe inserliorr
wos rejected by o greol mojority, in prool
thol lhey meonl lo comprehond, wilhin lhe
monlle ol ils prolection, lhe Jew ond lhe
Genlile, lne Cnnslton ond Monommedon,
lhe Hindoo ond lntidel ol every
denominolion.

THOMASJITFCPSOII

The cloy lhol this country ceoses lo be
free lo1 irreligion il will ceose lo be lree lor
religion - excepl lor lhe secl thol con win
polilicol power.

ROSENT H. JACXSON

"some persons are undoubtedly responsible
for this outbreak as it is most improbable
that the class of men who formed the mob
would have done such acts without being
instigated. Two thirds of them were probably
unaware of the eistence of the obnoxious
book until told of it."

It has already been observed that the
Bombay Administration played a very con-
spicuous role in the escalation of the dis-
turbances in 1874. The behaviour of the
Bombay Governor, Philip Wodehouse and
of the Police Commissioner Frank Souter
was most peculiar. Souter is reported to
have said "l am very glad of it and should
like to see Parsees killed". Were they deliber-
ately trying to create a schism between the
two communities by fanning Muslim 'com-
munalism' in Bombay? It is a moot poinl
The time for the British favouring Muslims
was not yet ripe. Indications of such a policy,
however, were seen for the first time as late
as the 1880s. Moreover, even if there were
indications of British policy encouraging
communal politics, it is difficult to believe
that the administrators were oblivious of the
fact that they were playing with a dangerous
and double-edged weapon. The mainte-
nance of colonial rule depended upon law
and order and the general stability in society.
Therefore, large scale communal violence
could only threaten the very roots of colonial
rule.l I An explanation of the anti-Parsi
behaviour of the Bombay Administration
could be found in the composition of the
Bombay Police. Twenty one per cent of
Bombay policemen were Muslims and
:-^..--i.^ - .L^:,..,--rL ^^..1 J'--..^ ^-^ ^.^ A - ^,,ilrLurrrrrg urcll wloul lvuru ltovc !rgqlcu 5cv_

eral problems of law and order in the future.
One interesting thing to be taken note of

was that both in l85l and 1874 the
Bombay Hindus took the initiative to bring
about conciliation between the two warring
communities. ln l85l a well known Hindu
citizen of Bombay, Jugannath Shankar
Sheth figured prominently in the various
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peace meetings that were held in the city
after the ri<-rts. ln lB74 Narayan Vasudeo
sparcd no effoils to bring about peace.

The Hindu'lv!uslim Riots of 1893
Tl:t l-lir,du .\1u>lrnr riots of 1893, how

ever, were rndicative of the rapidly
changin.q conrmurral ethos all over lndia.
The previous two communal disturbances
in Bombay could be said to be trivial com-
pared to the one of 1893. Though the incite-
ment to these riots was to be found in the
Hindu-Muslim riots at Prabhas Pattan in
Kathiawar in Juty 1893, communal matters
had already become a divisive force in
Bombay's public life in the seventies and
eighties of the previous century. A large
number of associations established by dif-
ferent communities in Bombay for the pur-
pose of education and reform soon turned
into instruments of collective voice for the
protection of communal interests. I 2

Perhaps the most alarming was the
growth of societies for the protection of
cows which in the opinion of Richard
Cashman were "another manifestation of
communal tension and orthodox disqui-
et".r3 The 'Bombay Gorakshak Mandali' was
founded in 1 887 and a more militant society
'Gopalan Opadeshak Mandali' was formed
in 1893. Membership of these societies was
constituted mostly of Gujaratis in the city
who were followers of the Vaishnava and
Jain puritan traditions. Among the Muslims-
lslamic orthodory had set in and the Kutchi
Memons who were obseMng Hindu cus-
tomary law till then were now eager to obey
Koranic injunctions. Muslim leaders had
already issued appeals for communal soli-
darity and such appeals took the form of a
movement at a popular level.

The policy of systematic suppression of
the Muslims which contnued till almost the
end of the eighteen seventies created a gulf
between Hindus and Muslims. Patwardhan
and Mehta argue that the long period of
government patronage had resulted in the
emergence of a collective consciousness
among the Hindus which the British
Administration found alarming. Hence the
sudden uolte face in British policy and the
pendulum swung in favour of the
Muslims.ra

British policy now preferred to support
Muslim consciousness to Hindu conscious-
ness as the latter were in a majority and
such a policy would ulilmately prove detri-
mental to British colonial interests in lndia.''
Therefore BriUsh officials were highly critical
of the Arya Samaj and the cory protedion
societies. This was evident in the attitude of
R.H. Vincent, the acting Police
Commissioner of Bombay. He declared that
the Bombay Cow Protection Societies were
direct! responsible for the riots. "l have not

the slightest hesitation in ascertarning the
origin of ill-feeling between the two races to
the anti-cow-killing agitation of the Hindus",
asserted Vincent. "The Bhattias. Lohanas
and Cujaratis have by their street preaching
on tl;re subject excited the Mussalmans, and
the riots in connection therewith in other
parts o{ lndia have added fuel to the
flame . 'n

Shortly after mid-day on Friday I I,
August 1893, riots began with the destruc-
uon of a city temple. Muslims attacked
Hindus, and the Hindus retaliated. Stones,
iron rods and other weapons were used
freely. Vincent's description of the riots ran
as follows: "the tumult was enormous, riot-
ers spread like a flash of lightning. ln about
an hour the whole of the native town was in
an uproar, and fighting and looting was the
order of the day".r'This time the Bombay
administration lost no time in calling in
troops. But despite the posting of the troops
in different parts of the city the mobs contn-
ued to gather strength. Rioting, looting and
murderous assaults continued till the l3th
before order was restored. By then nearly a
hundred persons were killed (official figure
67), 800 injured and 1500 arrested. About
50,000 Bombaltes left the city and busi-
ness came to be suspended for ten days.

Leaders of both communities had con-
tributed .enough to incite the passions of
their followers in Bombay after the riots in
Prabhas Pattan. Leading Hindus of the city
had convened mass meetings to denounce
the authors of the outrages at Prabhas
Pattan.rs This heightened Hindu conscious-
ness was intensified by the demand for the
prohibition of killing of not only cows but
sheep and goats as well. This would have
been a direct blow to the economic.interests
of the butchers most of whom happened to
be Muslims. The Muslims too had long nur-
tured the grievance that the European sys-
tem of administration tended to increase the
influence of the Hindus at the expense of the
Muslims and therefore acquired a feeling
that their religion needed special protection.

Long Term Efrects
The riots of 1893 had far reaching effects

on the society and politics of Western lndia.
These riots proved to be a precursor to a

spate of communal riots in the Deccan
between I 893- 1895. The riots also heralded
the rift between the 'Moderates' and the
'Extremists' in the National Congress. While

the moderate leaders adopted a neutral
stand and expressed their faith in the impar-
tiality of the administration, Lokamanya
Tilak, representing the extremist wing
asserted that Hindus in Bombay needed a

bold leader to assert their just and legal
rights.te The four great leaders of Western
lndia, Ranade, Gokhale, Tilak and Agarkar

The riots of '1893 hod for
reoching effecls on the
society ond politics of

Western lndio. These riots
proved to be o precursor to
o spote of communol riots in

the Deccon between
'1893-'1895. The riots olso

herolded the rift between
the'Moderotes'ond the

'Extremists'in the Notionol i

Congress.

u,ere involved in a long drawn verbal war
over the Bombay riots. Tilak convened a

meeting of the Hindus in Poona on
September 10, 1893 to convey the feelings
of Hindus to the Government Ranade was
opposed to the meeting, but despite his
opposition Tilak and his followers went
ahead successfully with their plan.
According to Prof. Y.D. Phadke this meeting
proved crucial in giving a new turn to public
lite in Maharashtra. With this meeting the
conservatives in Maharashtra scored over
the liberal reformists and Ranade's hold
over Poona ciW and its activities almost
came to an end.2o

Another development was the establish-
ment of the Ganesh festival in the year 1893
by Tilak which subsequently developed into
one of the chief features of an anti-British
revolutionary movement in lndia. The ratio-
nale behind the public celebrations of the
Ganesh festival was elaborated in several
editorials in Tilak's Kesari in 1895 and
1896.2t Tilak used this festival primarily to
establiSh Hindu identity and solidarity, to
protest against the government's policy of
favouring Muslims; and sought to offset the
Tabut processions of Muslims during
Muhurram which usually falls around the
same time. The 'political recruitment of
Ganapati' inaugurated a new era of mass
politics which tended to be generally militant

- until Mahatma Gandhi arrived on the
scene.

The Parsi-Muslim riots of 1851 and 1874
and the Hindu-Muslim riots of 1893 in
Bombay were the result of complex socio-
economic factors that prevailed in the socie-
ty at that time. To a large extent they were
the result of changes that were inevitable in
the process of modernisation. Such
changes are noi always easy to discern and
difficult to realise. lt is easy to ascribe com-
munal tensions and violence to the religious
fren4y of mobs and to 'communal' leaders
of different groups. The forces of moderni-
sation created a collective consciousness
and heightened self-awareness among the
groups. lt is easy for the leaders of various
social groups to utilize relgious symbols to
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keep t1s groups together and to secure the
benlits of modernization for one's own
communit!.

In a traditional society new changes do
r,wt ahrays drive away old maladies. ln fact,
some of the maladies receive a longer lease
of !ife. According to Cashman, to affirm that
the Hindu-Muslim Deccan riots of 1893-95
were the result of 'the music-before-
mosque' issue - is an oversimplification of
complex factors. The real cause according
to him lies in the alienation of the Poona
Brahmins from the British. The major cause
of this alienation was that the Bombay
Administration had proposed, in 1885, to
res€rve half the free scholarships for
Muslims and other'bachvard' Hindu castes,
because brahmin boys had almoit excluded
other bovs hom a share in free student-
ships.z ihis meant a direct blow to the
social and economic interests of the
Brahmins.

It is incorrect to assume that modernisa-
'tion and communalism are poles aparl
Girilal Jain, has rightly pointed out that as
the process of modemisation - in other
words the process of secularisation - gath-
ers momentum, the threat to the country's
unity from communal forces may increase
rather than decrease.t'

Notes and References

(This article is a revised version of the paper
presented .l the 7th Maharashtra Politic-al Science
Conference at Borad, Dhule in November t986.
The author is grateful to Dr. Y.D. Phadke for his
valuable help in writing this article.)
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My Mob is Better than Your Mob

The demolition of the Bab;i Masjid
has caused me much anguish, so has
the pale saffron line now adopted by Mr.
Narismha Rao to mollify the mahants at
Ayodhya. On this lssue I find myself in
the unusual company of the
Communists and Janata Dal, and find
that CPM leaders are even quoting my
editorials. The Janata Dal and Maxists
claim to be as concerned as I am at the
flagrant violation of the law and court
orders by organised mobs, at tlre twist-
ing of historical facts to justify violence
in the name of principles claimed to be
more sacred than the law.

Admirable principles, you might
think. But before the Janata Dal or CPM
claim to be more principled than the
BJP or Congress, consider another
demolition job that also took place in
December. A mob in Bangalore
descended on the office of Cargill
Seeds lnc., an American multinational,
ransacked it and destroyed its data
bases. The Karnataka State Farmers'
Association accepted responsibility for
the attack. So did Gene Campaign, an
ouffit that includes Janata Dal luminar-
ies like Mr. Muchkund Dubey, former
foreign secretary. These lobbies oppose
foreign seed companies, and claim that
farmers will be hard hit by changes in
patent laws proposed in the Uruguay
round ofGATT.

I oppose such mob violence. But
neither the Janata Dal nor CPM have
condemned the Bangalore episode.
The reason is obvious. They are vocifer-
ous opponents of the proposed GATT.
The CPM has always hated American
multinationals. And so the party, which
waxes eloquent about the majesty of
the law atAyodhya, is silent (and indeed
smiles quietly) about the demolition job
in Bangalore. No poiiticai party is caii-
ing for the arrest of the organisers that
happily adrnit to have instigated the
mob.

The sad truth is that Manists and
most other Leftists have long used
goons and violate the law to serve their
idec.logy. They only object when goons

of a nval ideology take to the streets.
Ihis is opportunism, not principle.

This is not an isolated example. The
Marxists invented and made famous the
gherao, the forcible confinement of
managers to pressure managements
on wages and other labour issues. The
courts declared that gheraos were ille-
gal. But did the Maxists talk about the
majesty of the law or sanctity of the
Constitution? Of course not.

lndeed, Marxist ideology is contemp-
tuous of bourgeois democracy (mean-
ing the sort of constitutional democracy
we have in lndia), and wishes to replace
it by people's democracy (meaning a
Communist dictatorship). Contempt for
the Constitution is built into Manism.
So I find it hilarious that Maxists are
suddenly talking about the sanctity of
the law and Constitution at Ayodhya.

I agree with the Left that the BJP has
twisted facts of history to generate mob
hysteria at Ayodhya. But the Left is no
less guilty of twisting facts to generate
hysteria in its own agitations. As regard
the GATT proposals, official sources
have pointed out that critics are trying
to raise passions by listing not only gen-
uine lndian grievances but also several
imaginary ones. Leftist criticisms of
false claims are vociferous at Ayodhya,
absent at Bangalore.

Congress governments are just as
guilty. They have violated innumerable
laws and abused the Constitution end-
lessly by misusing President's rule to
serve its partisan ends. Last year Mr.
Bangarappa, Congress chiet minister of
Karnataka, flatly refused to accept a tri-
bunal's verdict on the sharing of
Cau..,ery waters, and instlgated a hate
campaign against Tamils which forced
lakhs of them to flee the state. This
showed utter contempt for the law. lt
was an official instigation of hate
against a particular community. On
similar grounds, Mr. Narasimha Rao
has sacked all B.JP state governments.
But did he sack his own chief minister

Swominolhon S. Anklesorio Aiyor

in Karnataka for such an offence? Of
course not.

Some people will argue that the
demolition of the Babri Masjid is a
much bigger and more complex issue
than the ransacking of the Cargill office,
trade union violence, or even Mr.
Bangarappa's peccadilloes. Maybe so.
But the underlying moral principle -
respect for the law and insisting on
penal action against law breakers - is
the same for all these episodes.

Seen in this light, the BJP has simply
beaten the other parties at their own
game. So don't blame Hindu fanaticism
alone for the demolition of the Babri
Masjid. The seeds of its destruction
were first planted by other political
parties.

The Tim6 ol lndia Janvary 3

Ayodhyo's lmpocl on lhe
Economy

ll moy sound cynicol, bul lhe resl ol the
world hos severe problems os well. lssues
such os the moostrichl ogreement, the
Europeon exchonge role mechonism, the
Generol Agreement on Toritls ond Trode
ond the Americon ond Joponese econo-
mies hove hod o sobering inlluence on
the developed world's views. While the
governmenl musl resiore lhe confidence
of oul people in lhe rule ol low ond the
non-negolioble noture ol seculolism -olbeit with belolecl bul ruthless etteciency

- we musl not ollow lhe hogic incidenis o,
Ayodhyo lo be used to slow dovrn eco-
nomic llberolisotion ond the globolisotion
otlhe lndion economy.

Tiononmen squore in 1989 wos no less
troumolic, but il hos nol slowed down lhe
grovdh ot lhe Chinese economy ond ils
globolisolion. Economies globolise
becouse of their polenfiol, nol becouse ot
policies olone. There is o relenllessness in
lhe dynomics of growth ond sociol iuslice.
No country hos demonslroted lhis belter
lhon lndio. !!b could hove done even bel-
ler, but thot is onothet moller.
Fundomenlolism ond ethnicity ore reko-
grode ond musl be deslroyed by the leod-
ers ond people ot lndio.

DR. ASHOK GANGOLY. Director. Onilever
plc. Eusiness Todag, January 7 ,'93'
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lndia in Changing Times
AdiH. Doclor

lf lndio does not wish to be complelely morginolised in the emerging globol order, its notionol
eliles will hove lo re-exomine lndio's foreign ond economy policy gools corefully ond esloblish

oppropriote priorities.

We are living in an era of sweeping
changes, changes that have disrupted
the old and the familiar and ushered in
the new and the uncertain. The familiar
cold war pattern, the East-West military
and ideological confrontation are no
more. The collapse of the Warsaw pact,
Cerman reunification and the upsurge
of nationalist democratic revolutions in
Eastern Europe, coupled with the rise
of fundamentalist nationalism, have
drastically changed the security envi-
ronment in which we find ourselves
today. Along with this, the world eco-
nomic scene has also undergone dras-
tic change. The economic success of
the West, Japan and the newly industri-
alized countries of South East Asia has
resulted in the growing realization that
national prosperity requires economic
freedom and global economic
integration.

The billion dollar question before us
today is: Does the collapse of the Soviet
Union spell more security or less securi-
ty for us? If India does not wish to be
completely marginalized in the emer-
gent global order, its national elites will
have to re-examine lndia's foreign and
economic policy goals carefully and
establish appropriate priorities. One
thing is clear. Given the new political, or
security and economic realities, any
attempt to revive a third world coalition
against the advanced, industrialized
nations may well be courting disaster.

Changed Superpower Equations
ln Delhi the most basic factor in reas-

sessing foreign relations ncw is the
change in the world's standing of the
relative influence of the two superpow-
ers. Although the Soviet nuclear capaci-
ty still continues to be formidable and
capable of obliterating any adversary, its
internal crisis of authority, economic
stagnation, Moscow's bid for western
econornic and technical assistance and

its desire to be integrated in internation-
al financial institutions, considerably
limit Soviet power externally. Russia
would now like to continue to play an
important role in inter'national relations
but along with the USA and not in the
old role of an adversary. In keeping with
this new role President Yeltsin in his
address to the South Korean National
Assembly in November 1992,
announced the withdrawal of Soviet
nuclear presence from the Far East.
Not only did he announce the withdraw-
al of sea based nuclear weapons from
the Pacific Ocean region, but also
ordered a fifty percent cut in ihe pro-
duction of nuclear submarines, thereby
signalling that he intended to leave
future serious threats to peace and
security in the Far East to be taken care
of by the USA.

lmpact on lndia's Foreign Policy

On the other hand the formidable US
role in building a multilateral war coali-
tion against lraq and its recent role in
sending a military force to protect the
delivery of food and medicine to victims
of famine and war in Somalia have
established the perception that the US
alone has now the will and also the mili-
tary and economic means to operate
globally as a superpower.

This major shift in the balance of
international power between the US and
the Soviet Union must eventually have a
deep impact on the diplomatic priorities
of lndia. The current decline in super-
power competition has drastically
reduced a key source of leverage we
enjoyed in the past viz. the option of
playing one superpowdr off against the
other and now poses considerable new
uncertainty. We can no longer count on
the Soviet successor state to offer us
the same level of support in security

affairs. Moscow is cutting its foreign
burdens drastically. No doubt the lndo-
Soviet treaty was renewed as recently as
August 1 991 , but the simultaneous res-
toration of friendly Soviet relations with
China after two decades of tension,
must devalue for lndia the prospect of
Soviet aid against a renewed Chinese
threat.

China, we must.not forget, has been
the only nuclear power that has openly
and clandestinely helped a non-nuclear
state, Pakistan, to acquire nuclear capa-
bility. ln April 1991 US intelligence
revealed Chinese plans to supply
Pakistan M-9 and M-11 ballistic missiles
and also silkworm anti-ship missiles.
The Chinese-Pakistan collu,sion has
serious implications for us since it
brings parts of Western lndia within
the target range of these missiles. China
in this regard reminds one of the cat
that went to Haj after eating a hundred
mice; that is to say, after having
become a full fledged nuclear power,
China, now does not want lndia to join
the exclusive club and is putting pres-
sure on us to sign the NPT and agree to
a policy of a nuclear free South Asia.

lndia's Security Options
Given these global realities, it is nec-

essary that we reposition ourielves.
One option available to us is to guard
against future Chinese (in collusion with
Pakistan) nuclear blackmail by our-
selves going nuclear. The second
option for lndia, as the major regional
power in South Asia, is to work out a
ncw secr rrihr relationshin with the Wesi
"*'v9--"-J' -'--'-"-"'r

particularly the US. That lndia has not
closed the doors to this option of build-
ing a new security relationship with the
US is clear from several signals recently
emanating from New Delhi.

The first clear signal came in the
form of a statement issued by our
Foreign Secretary, Mr. Dixit, in
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Washington in March 1992. The Dixit
statement (The Times of lndia, March
13, '92) is important on two counts.
First, it states that before lndia signs the
ttPl. it woui<r iixe to work out a closer
and berter security relatronship with the
USA. Second, it announced lndia s will'
ingness to hold joint naval exercises
with the USA, thereby heralding a new
cra of riiilitary c,i-iopeialit.rrt in ltrc Irrdrarr

Ocean region.
ln pursuance of this new policy of

arriving at a fresh security understand-
ing with the USA, India agreed to a one
day joint lndo-USA naval exercise, near
our coastal area, in May 1992. Now, a

second more advanced naval exercise
is planned for early 1993. lndia will also
be holding a joint naval exercise with
Oman in early 1993. The exercise
planned with Oman is particularly sig-
nificant because it shows lndia's new
desire to play an increasing role in
future Culf operations in partnership
with the US and its allies.

The second signal is the recent
lndian decision to participate in the
humanitarian famine relief operation in
Somalia begun by the US military under
UN authorization. The decision to send
the largest ever lndian contingent
abroad to participate in an exercise in
which the US is providing leadership is
again a refreshing manifestation of
pragmatism. It indicates, on lndia's part,
recognition of the new ground reality
that the resources Washington can
deploy cannot be readily mobilized
otherwise. This immediate context
apart, the action indicates a distinct
repositioning of lndia in the changed
global context. We are now signalling
that we are willihg to play an active role,
in partnership with the West, in the
lndian Ocean.

Change in 0S Policy Needed

However, for lndia to oPen a new
-hapter in her foreign policy and devel-
.p a new policy of Positive security

\.o-operation with the US, requires, in
return that the US show greater sensitiv-
iry to lndia's security concerns and
interests. There are enough signs to
in<jicate 'that ^rhe US has begun doing
this. Thus the US has now. acknowl-
,.ldged that lndia has been the victim of
subversion and low-intensity war waged
by Pakistan and is actively considering
declaring Pakistan a terrorist state.

Likewise the OS is showing signs of bet-
ter understanding lndia's strategic intei-
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est in Kashmir viz. the need to man and
defend our frontiers with China and the
need to avoid a major communal holo-
caust that would inevitably follow the
breakrng away of Kashmir tiom lndia,
not to speak of the encouragement to
separatist forces in Punjab and else-
where such a development would pro-
vide. lt would appear that the US has, at
itrrig lasl, realizcd tliat india s t.riscrrl
d'etre in Kashmir far outweighs any
international norm that could legitin-rize
Kashmiri self-determination.

The lmportance of Economic Reform

The disintegration of the erstwhile
Soviet Union has not onlY changed
drastically the security environment for
us, compelling us to revise our security
policies; but has also profoundly affect-
ed the global economic scene, making
it necessary for us to revise our eco-
nomic policies. The emergence.of mar-
ket economies in Eastern Europe and
China have posed both new challenges
and new threats for us. While the threat
may come in the form of western assist-
ance being now magneticallY drawn
towards East Europe, thereby consider-
ably reducing the assistance available
to lndia and other developing countries
the challenge comes in our ability to
open up our economy through liberali-
zation and becoming global competi-
tors. We must now strain every nerve to
put our economic house in order.
Having realized that command econo-
mies are prone to serious disorders and
ultimate failure, our twin objectives
should now be: restructuring our econ-
omy on market principles and integra-
tion in the international trading system.
ln policy terms, what this means is liber-
alizing India's trade and tariff regula-
tions, stimulating exports, reducing our
debt and out deficit and restoring our
credit-wothiness. Only if we do this and
meet the challenge of our times, will we
be able to extract financial and trade
windfalls from the emergence of mar-
ket economies in Eastern Europe and
China.

ln short, just as in the field of security
we need to re-appraise our position and
future role, likewise in the economic
arena we need to re-formulate our poli-
cies on the premise that market econo-
mies have come to dominate the Post
cold war environment.

Postscript
(After President Yeltsin's Visit)

After this e.ssay rl-las uritten, Presi'
denl Yehsin ur-sited lndia. Tlrc {'t.trl
sltoued tJvt like lru[ia. Russia Do,
ha-s auakerted to a trcu re4lism a lr.l
is re-positioning iLself global/g. I/iis i s

clearlg reflected irt [he rc-ncgoLiatt:d
/rrc1o-Sorrltl FrierrcIsltiSt Tr e.ttg sQii.d
on 28 January 1993. Significantlg
(and as expected) he treatg drops all
the earlier clau-ses reLating to securi\1
and prouiding for mutual consulta-
tions in case of extemal threats. When
specificallg asked uhg the netu treatg
had no prouisions regarding securitg
anangements, the President pointed
ouLthat the 1971 treatg LDas d[rected
against westem imPerialism and in
that sense against certain third coun-
trtes. Ihrs (President Yeltsin
emphasised) uas no longer thecase.

For tts the message comes across
Ioud and clear: Russia has buried the
earlg special relationship tttith India
and is now interested in deueloping
bilateral relations not directed against
anA third country/countries. Notlr
onuards all transactions (including
hose relating to tlrc supplg of critical
spares) toill be on the basis of trade in
hard currencg. Yeltsin, no doubt,
agreed to giue lndia cryogenic
engines and expand sPace
co-operation, but it is so be seen if
uestem pressure and domestic pttblic
opinion (a powerful Souiet lobbg is
opposed to +tuclear co-operation uith
lndia and rnsists tJtat lndia sign the
NPT and abandon its sPace rocket
programme) will enable Yeltsin to ful-
filthis promise.

PROF. ADI DOCTOR is Professor of Political

Science, Goa 0niversitY.

How con you hove ordet in o stote wilh-
oul relioion? For, when one mon is dying ol
hunoeineor onolhet who is ill ot surteil' he

coniol resign himsell lo lhis ditference
unles therels on oulhority which declores
'God wills it lhus.'Religion is excellgnl slutl

lor keeping common People quiell
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A Flawed Generation of Leaders

There is a generation of African lead-
ers who have become so used to autoc-
rary that there can be no question of
letting go. The muddle surrounding the
Kenyan election result provides ample
evidence of this, but there are signs of it
in many countries. Only in two cases,
Zambia and Benin, have elections taken
place which were widely perceived to be
fair - where the former leader was pre-
parel to accept the result and fade
away quietly. But in many other cases
where cruel dictators have suddenly
claimed conversion to democratic
values and have then been elected to
office there are strong a priori doubts
about the legitimacy of the votes. Why,
after all, should people vote for their
oppressors?

There may be something a little sim-
plistic about this view of the mafter. But
it is a subject which has to be addressed
at the outset of a year which should see
about twenty elections in Africa south of
the Sahara. lf former unelected leaders
are returned to power in all or most of
these cases the idea will look substan-
tially less simplistic.

But one thing is already abundantly
clear. Angola shows it. Kenya shows it.

Action Against lraq

The no-fly zones in northern and
southem lraq are justified by UN Securi-
ty Council Resolution 688 of April 1991
which condemned lraq's repression of
its civilian population when putting
down rebellions by the Kurds in the
north and the Shias in the south. This
was followed by the establishment of a
safe haven for the Kurds, although no
such measure was taken to protect the
Shias. The southern no-fly zone was
established in July 1992 when UN Rap-
porteur Max van der Stoel stated that
lraq was continuing to defu Resolution
688 by repressing the Shia population.

The existence of this resolution auto-
matically gives lraqi repressive action

Chana shows it. Nigeria shows it. Cam-
eroon shows it. Each in its own specific
way. It is not enough simply to decree
elections, fix a polling date and say 'hey
presto' when the votes are in - and
then carry on as before. Elections have
to be seen to be fair. The question is
how to bring this about. Angola sug-
gests it may be impossible. But a deter-
mined effect is being made by the
Nigerian military, whose present leaders
claim they have no political ambitions
other than to do away with corruption.

Kenya is a good case study. Although
it has been difficult to travel in some
parts of the country because of violence

- and there has been no clear distinc-
tion between ordinary violence and vio-
lence connected rvith the election - it
is virtually an open society. There is
plenty of clear evidence, subject to sur-
prisingly little denial, of voting irregular-
ities of what would be considered a
most heinous kind in any western
democracy. Votes were openly up for
sale, with the clear implication that
there would be no such thing as secret
ballot - so that anyone could find out
how anyone voted. ldentity cards have
been held up by local officials, and an

identity card is needed to vote. There
was also much physical intimidation
and tribal violence. But it must be
emphasised that these techniques were
used by both sides - and there is abso-
lutely no way of knowing whether they
affected the actual result of the election,
except for the sneaking feeling we may
all have that people would not have vol-
untarily voted for a tyranl

Quite apart from the fact that the
opposition seemed to have little more
notion of democracy than the govern-
ment, it was hopelessly splintered.
There were seven opposition candi-
dates, and President Moi finally won
with 39% of the vote as declared. ln
addition, exactly half of his ministers
were voted out of parliament - which
does not really imply universal confi-
dence. ln spite of this, senior officials of
the ruling party greeted the results with
distinctly undemocratic remarks about
people having to be taught a lesson and
having to behave properly in future, etc.
There is for the moment no evidence of
any intention to tolerate dissent more
than in the past or to react to the situa-
tion with any subtlety. An unpleasant
interruption is over, and it is now busi-
ness as before.

an external dimension by declaring it a
threat to international peace and securi-
ty. Intervention is justified in such cases
both by the UN Charter and by custom-
ary international law. Action to ensure
that aerial surveillance of the no-fly
zones can be carried out rests on the
same legal instruments as the estab-
lishment of the zones themselves.

lraq has retused to comply with the
ceasefire terms to which it agreed at the
end of the Culf war and with the other
Security Council resolutions of the time
in a wide variety of ways. It has refused
all cooperation with the Onited llations
commission authoriseC to rectify the

lraq-Kuwait border and has rejected its
findings. This is at the origin of the fre-
quent incursions into the former lraqi
areas now attribr-rted to Kuwait. ln addi-
tion, lraqi government spokesmen have
repeatedly stated that Kuwait is an inte-
gral part of lraq and that its recapture is
only a matter of time. There have been
calls to lraqis and other Arab popula-
tions to prepare for a holy war - or
jihad 

- against the west.

The Kurdish safe haven itself is by no
means secure. lt is tenuously supplied
with food and other essentials from
Turkey and lran, but lraq has been
operating a blockade in an attemPt to
starve the Kurds into submission. There
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is plenty of evidence that the lraqi mili-
tary are readying themselves for an
invasion of the area, and lraqi agents
have been engaqed in sabotacle actions
aqainst international aid convovs oper-
ating in the safe haven.

fhe recent upsurge of defiant actions
stems from a desire to take maximurn
advantage of the presidential transition
period in the United States and to dem'
onstrate to an increasingly restive popu"
lation that Saddam Hussein's regime
has not had all its teeth drawn in inter-

national terms. The fact that the United
Nations has decided against piecemeal
responses to piecemeal acts of defi-
ance means that when the time comes
a strateqv of escalatinq resporise must
be adopted - in the hope that the resil-
ient lraqi dictator can be finally forced
out ol power.

It has become rncreasingly clear that
the Gulf contlict is still unfinished busi-
ness. lt was wrongly assumed at the
concltrsion of fighting that the terms of
the ceasefire would be honourably
observed. This vras a serious mistake. ln

terms of potential danger in the area,
lraq's refusal to observe the crucial
clause of the ceasefire agreement bind-
ing it to accept the 1963 boundary and
relinquish all claims to Kuwait raises the
possibility that a further move to strike
the emirate from the map will be made
as a last-ditch attempt to keep the dis-
credited reqime in power. All action
taken now must be targeted at pre-
venting this possibility.

COORTESY: Swiss Plcss Revicw.

But the murder gangs have not dis-
appeared. They have simply moved out
of the PLO. They are still killing and
maiming other Palestinians. They still
receive support from some Arab capi-
tals, including Damascus. And they will
do everything they can to prevent the
spread of democracy to the lands of
Palestine. This cause has not yet been
won.

Palestinians Good and Bad

Palestinians used to have a high rep-
utation as terrorists. This publication
has always taken the view that a people
gannot be terrorists and automatically
have the right to freedom. The Palestine
Liberation Organisation was indeed a
terrorist organisation, but it was not
truly representative - and for many
years it imposed its sway by force.

Palestinians were afraid to criticise
Yasser Arafat's murder gangs.

Now, however, the PLO has come in
from the cold. lt supports the peace
process. lts transformation has been
tacitly recognised by the new lsraeli
administration - and it is well on the
way to becoming an accepted partner
in talks.

Why Bush lost
George Bush is perfectly aware that

he is not charismatic. A lifetime of pub-
lic service - mostly carrying out impor-
tant official duties - has instilled him
with a fundamental sense of modesty,
and he finds it difficult to strike poses.
To use a typical tone of understatement
of his own, he lacks the "vision thing".
And he lacks it to such a significant
extent that, except for the high point of
the Gulf war victory which soon faded
into sourness, there was something
ineffably grey about his presidencyl
There was a sense in which people felt
that neither their president nor his
administration was imbued with the
high ideals that they expect from the
White House. And this is the fundamen-
tal reason why he was not elected for a
second term.ln his last days in office he
quickJy got over the disappointment of
defeat and carried out his duties faith-
fully until his final day. lt is to the lasting
credit of President Bush that he handed
over a going concern to his predeces-
sor - and the only thing that was need-
ed was a smart gear change.

There were other reasons why

Ceorge Bush lost the election, even
thpugh they are all tributary to his lack
of "the vision thing ". One was the luck
of the economic cycle. You can argue
long into the night aboul the extent to
which one man or group of men can
change fundamental economic trends

- particularly in the ,age of the global
village, where world economic activity is
increasingly integrated. But the unhap-
py fact was that George Bush presided
over four years which were marked by
economic decline. History may view this
as either the sign of a fundamental
change in economic relationships or
just a particularly bad blip on the line.
But the fact is that American voters -egged on by the president's opponents

- blamed Ceorge Bush for it. lt is true
that he was unable to keep his cam-
paign promises on economic matters,
and he had to eat his own lips on his
famous "no new taxes" pledge. But this
is a fairly common failure in post-
electoral scenarios; and it is unlikely
that Bill Clinton will be able to do all that
much of what he promised.

President Bush was accused of
devoting too much of his attention to

foreign policy. President Clinton may be
on the verge of discovering that this
accusation was not justified. In the first
place, immediate positions have to be
taken on foreign crises - whereas eco-
nomic decisions are subject to delays
inherent to the American system.
President Fush was hampered in
domestic decision-making by the fact
that he was faced'with Democratic
majorities in Congress. These majori-
ties were disposed to support him in
foreign affairs but not in domestic eco-
nomic matters. There is little evidence
that Mr. Bush intended the economy to
fend for itself or that he was callous
about the concerns of ordinary
Americans.

But the aspect where Ceorge Bush's
lack of "the vision thing "was most seri-
ous was in his failure to make a clear
distinction between normal middle-of-
the-road opinions which had
attracted the famous Reagan
Democrats - and right-wing extre'
mism. He failed because he lost the
middle ground - and Bill Clinton suc-
ceeded because this is where his cam-
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paign came to rest. President Bush
failed to make clear the difference
between nice things like low taxes, limit-
ed qovernment intervention and family

values on the one hand, and nasty
things like authoritarianism, isolation-
ism, even anti-Semitism on the other
hand. President Bush himself was

tainted with none of tlre latter, but he
failed to make it clear to those who were
that he wanted no part of them.

Swlss Press Review
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ORTOH CTIIRWA

i.)riirn ( iltili(]. c nofic\noltsl ieodet,
ilna\ ioLiQnl k)t lhe tndependence ol
,,iott:v;i 'r'or iite countty s itisi
Allorney-Generol. Molowi Presidenl
l/o,sirrgs Bon<la socked Chirwo who
i'leti irlo exile occuseo oi plotling o
revolt. He ond his wife, Vero, were
obducted from Zombio in '1981. tried
ond sentenced lo deolh. This wos
commilled lo lile imprisonmenl and
os the multi-porly democrccy move-
ment grew in Molowi he ond his wife
became symbolic prisoners.

Lost yeor, Amnesty lnternotionol
heord thot Orion Chinryo, who hos
died in prison in Molowi, oged 73, wos
being kept in o squotting position in
hondcutfs ond legirons, which were
choined to on iron bor behind his
knees. He sloyed like thot for two
doys.

It wos noi the first time thot Orton,
the veieron Molowi politicion, hod
sutfered this sod of torture. Foll8
monlhs in 1982 ond '1983, he hod
been kept permonently hondcufied
in solitory confinemenl. He wos orrest-
ed wilh his wife Vero in '1981, ond, otter
o grosly unfoir lriol in o "troditionol
court' where normol rules of evi-
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dence do noi trpply ond without
defence lo\ryyers, both were sen-
ier rceo ro dealn lwo yeors loter on
ohorges of lreoson.

Following on internotionol outcry,
the sentences were commuted io life
ond the couple were odopted os
prisoners of conscience by Amnesty.
Neither hod odvocoted violence, but
were imprisoned simply lor their non-
violenl expresion of politicol beljefs

Orton Chirwq quolitied in London
in 1958 to become the first Africon
borrister in his counlry. He become
octive in the independence shuggle
of his notive Nyosolond (loter Molowi),
ond wos o founder of the Nyosolond
Africon Congress. With other membets
of the MC he urged Dr Hostings
Bondo to return home to leod the
counky.

Orton wos dismissed ftom his posi-
tion os Minister of Justice by Bondo
within weeks of Molowion indepen-
dence in 1964, ond tvent into exile
with Vero, olso o lowyer, in Tonzonio
ond become leoder of ihe opposi-
tion group, the Molowi Freedom
Movement (MAFREMO), which sought
"to restore democrqcy, justice ond lib-
erty" to Molowi.

ln Jonuory 1992, Molowi rodio
onnounced ihol the Chirwos hod
been crrested with .their son on
Christmos eve '1981, ond cloimed lhot
they hod slipped bock into the coun-
try to incite opposifion to the govern-
ment. Orton ond Vero soid they hod
been obducled by Molowion ogents
during o visit to o Zombion town close
to the Molowion border.

Long yeors in the notorious Zombo
prison followed, ond in '1987 Bondo
opporently chonged his mind obout

lhe commulotions qnd declored lhol
the Chirwos did nol deserve clemen-
cy ond should nol be oiloweo Io live.

Orlon's lorture left him permonent-
ly ill. Like mony other inmoles ot
Zombo, o prison diet often of rotten
vegeiobles oftected him: he wos
olmost blind from coiorocts in both
eyes ond suffered from stomoch
ulcers.

Seven yeors younger thon her hus-
bond, Vero is now 65 ond olso suffers
from injuries coused by beotings. lt
wos o smoll mercy thol iusl o month
before his deoth on 20 October, Orton
wos ollowed o finol meeting with Vero

- their first in eight yeors.
At o press conference in Lusoko,

Florence Chiruvo, the politicions'
eldest doughter, soid: "The govern-
ment is responsible for his deoth
becouse he died in their custody.
Even if he died of noturol couses os
they cloim, we ore still going to sue".

His eight children returned from
exile for his funerol but their mother
wos not qllowed out of prison lo
qtfend. The children were qllowed to
see her in prison for 45 minutes. o
meeting they described os "exlreme-
ly sod ond emotionol'.

Florence Chinvo soid: "She is physi-
colly weok bul wos mentolly well. Vlb
only wish the government could
releose her os soon os possible'.
Another dougnter, Ronolis, soid they
were unoble to discuss "concrete
issues with her.... Bul she kept whisper-
ing to us to keep it up ond we knew
thot she meonl we should continue
with the slruggle for democrocy.'

Shonll Sodlq All
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Tl-lE RICHT TO KNOW by S.P. Sathe;
N.M. Tripathi h/t. Ltd., Bombay: l99l;
pp.58: Rs.50

Principal S.P. Sathe delivered the
Endowment Lectures in the Campus
Law Centre of the University of Delhi in
1 990 and these lectures have now been
published.

In about 50 pages the distinguished
Professor surveys the vast field
embraced in the concept of a right to
know. lt is an interesting survey.

Sathe obviously takes the widest
possible view of this right. It embraces,
according to him, not only the right of
disclosure vis-a-vis the State but also
the means to enable a citizen to
demand such disclosure and, once
made, to appreciate its effect. The right
to know therefore necessarily takes into
its ambit a right to education: Universal
education till the primary stage and
oar ral 2..occ i^ hiahar or{r rnalinn

thereafter.

Again, Sathe's concept of this right
makes it available not only against the
State and local authorities butragzinst
private individuals and organisations
who carry on certain activities. A manu-
facturer must disclose the contents of
his products; a Company its records,

ancl so on.

ln his second lecture Sathe discuss-
es this right and this discussion also
reveals how widely he interprets the
ambit of the right. He discusses the
extent to which an individual must dis-
close information to another individual
or to the State: when he or the State can
withhold information and so on.

ln the last lecture Sathe recommend
changes in the law. He recommends
Parliament enacting a Right to
lnformation Act, as also a Constitutional
amendment conferring specifically a
fundamental right to information.

The lectures are fascinating reading
giving nuggets of valuable information
not easily available. We can read of a
Pune case when a man was convicted
of rape when he "married" a woman
without disclosing to her that he was
already married. He discusses a
Bombay judgement giving an S.S.C.
student the right to have his papers
re-assessed and conferring a right to
inspect them. Only a person taking the
widest view of the Right to Know would
have regarded either of these cases as
having a bearing on the subject. The
first only lays down that the woman's
consent to sexual intercourse was
secured by a false representation: it
was, therefore, a case of sexual inter-
course without consent. The second
case conferred on the student the only
means to ensure that his examination
paper had been fairly assessed.

I would have thought that the Right
to Know is in its essence a right a citizen
of a democracy has, to know how the
State functions. He can demand
inspection of documents and informa-
tion about policy decisions. This right is
lmportant as he cannot form an
informed view of how the government
is functioning in the absence of such
knowledge. And if he cannot form an
informed view he cannot effectively
function in a democracy.

The State must, therefore, be com-
pelled to function openly. To the extent
possible, its functioning must be in

open meetings and few, if any docu-
ments, should be kept secret or confi-
dential. The oblect ot the varrous
Freedom of lnformation Acts. several of
which Sathe discusses, is just this, and
no more. What have to be kept under
lock and key are not public documents
but the rubber stamps marking them
"SECRET", -CONFIDENTIAL", and so
on. No doubt, two classes of docu-
ments would have to be kept secrel ( 1 )
public documents involving defence,
national security, etc. and (2) private
documents furnished to the State by
individuals such as income-tax returns.
The first class are to be kept secret in
the national interest; the second to pro-
tect the privacy of individuals.

A good example of a law which does
this is the Australian Freedom of
lnformation Act, 1992, whose object, as
per section 3 is:

making available to the public informa-
tion about the operations of depart-
ments and public authorities and, in
particular, ensuring that rules and prac-
tices affecting members of the public in
their dealings with departments and
public authorities are readily available to
persons affected by those rules and
practices; and creating a general right
of access to information in documenta-
ry form in the possession of Ministers,
departments and public authorities,
limited only by exceptions and exemp-
tions necessary for the protection of
essential public interests and the private
and business affairs of persons in
respect of whom information is collect-
ed and held by departments and public
authorities.

The Act creates an elaborate machin-
ery. ln the first instance, and this is a
vital provision to make the rights con-
ferred by the act effective, it obliges
public authorities to publish informa-
tion about the organisation and func-
tioning of different departments and
agencies and to set out the categories
of documents that are maintained. lt
then provides cases where applicants
would merely get inspection and cases

Freedont First 5 i



The glowing strengtht of

E*pire Industries
Empire in Machine Tools:

Ihe Empire Machine Tools

Empire in Cranes:
The Garlick Engineering
division, in collaboration
with Noel GmBH, W.
Germany, is the largest
manufacturer of cranes in
the country with a wide
range oiapplications.

Thc Vitrum Glass division,
in collaboration with
Owens Illinois Glass Inc,
USA, is the largest
manufacturer of ambe r
glass containers for the
pharmaceutical industry
in India.

The Empire Finance Co.
Ltd., f'ully backed by
Empire Industries, is a

leading finance companv
with hire purchase, leasing,
bills discqunting, merchant
banking and financial
advisory services as its
core activities.

Empire in Glass:

division is an acknowledged
leader in the marketing and
servicing of sophisticated
machine tools manufactured
in W. Germany,
Switzerland, Japan and the
USA.

Empire in Instrumentation:
The Empire
Instrumentation division
brings to India medical,
defence, pollution-
nronitoring, analytical,
test and measuring, clinical
and process c^ontrol
instruments from
international leaders in
Europe, Japan and the USA.

Empire in Speciality Fabrics:
The Empire Specialitv
Fabrics division
nranutlctures high tech
fhbrics tbr use in tyre ,

conveyor belt, jacketing,
abrasive, footrvear and
defence industries.

EmprRE IxnusrRIES
41.1, Scnapati Bapat Marg,
Ilonrbav 400 013.

Phone: 49200()3.
'fclcx: 'l I 71800 EMT lN

Glass r Cras:s . Machinc Tools

lnstrumentetion
Spcciality f:rbrics

OBM 3752 Rev

Finarcial serviccs



where copies would be furnished. lt has
an elaborate list of exempt documents
and exceptions to the rule of access.

A alance at the Act will indicate how
<:omplex the subject is. Onless the orga-
nisation and mode of functioning is
published a citizen will not know what
dccuments he should asl< for. -[he

department mrrsi also be protected
lrom reckless applications made at ran-
dom bv busybodies or disgruntled per-
sons as otherwise its personnel instead
of doing their work will merely be
responding to applications for inspec-
tion and copies. The lines of exempt
and excepted documents must also be
carefully drawn and drawn bearing in
mind the need to balance the larger
public interest of good administration
and the need to ensure open
government.

Reviewed by
AtulSelolvod

ln our country where copies of
Gazettes and government publications
are printed after an inordinate delay and
are difficult to obtain much will have to
be done if any right of such a nature is
to be effective. lt will also involve con-
siderable expenditure in providing
departments with xerox machines, etc.
The Australian Act obliges the authori-
ties to furnish the copy, etc. in 60 days.
ln lndia it is impossible to obtain even a
reply from a public department in 60
days. This will indicate how much will
have to be done to confer an effective
right of information.

The last thing we need is the mere
passage of a law which like many others
remains a paper law.

Another requirement is to do things
openly. Why cannot the public have a

right to attend more committee meet-
ings, more inter-departmental meetings
and so on? Why cannot proposed laws
or policies be made known to the public
and the public invited to participate in
the decision-making process by mak-
ing suggestions? These are all facets of
open government.

Sathe is absolutely right when he
says that information is useless unless
the recepient of the information can
understand it. Again a law conferring a

right to information would be useless
unless people know of it. Literacy and
education are, therefore, vital. An aver-

age lndian has to depend on a profes-
sional "writer" to make any application
as he cannot read or write; even simple
literacv would not suffice as even edu-
cated persons need assistance to fill in
government forms! We obviously have
a long way to go betore we have an
ideal dernocracy. Ensuring not only
universal literacv but equal access to
higher educatron ls an absolutely vital
need but it raises issues far wider than
those raised by the concept of a right to
know. To achieve this right in reality will
take decades. But that is no reason why
the right to know in the narrower sense
cannot be made effective.

I hope Principal Sathe can go into
the narrower subject in depth which a
series of lectures cannot do. His next
work on the subject could perhaps
include a draft Public lnformation Act.
He would be able to specify what docu-
menis should be excluded. He could
perhaps advise on what the financial
and administrative implications of such
a measure are and how they are to be
tackled. He will also no doubt consider
how the same objective is to be
achieved in respect of State administra-
tions, local authorities and other public
bodies exercising power over citizens.

Reviewed by ItlR. ATUL SETALVAD, Senior
Counscl based in Bombay.

ANANDI GOPAL by S. J. Joshl (trans-
lated and abridged from the Marathi by
Asha Damle); Sfree an imprint of
Bhatkal and Sen, Calcutta; 1992:
pp.272iRs.85

Though lndian tradition ascribes the
highest place to women, the unsavoury
reality remains that they have been
powerless and weak o(cept for certain
periods in ancient times. The issue of
women's education has been largely
neglected. Pandita Ramabai's evidence
in the Town Hall, Poona, before the
Education Commission (appointed in
1882 by the British Government) is a
pointer to this. lndia's cultural norms
and religious traditions have carved
special roles for a woman - those of
the ideal mother and wife. As new ideas
started flowing into lndian society,
efforts for women's education started
around the second half of the nine-
teenth century. lnstitutions like the
Cujarat Vernacular Society, the Deccan
Education Society, the Ramakishna

Mission, the Arya Samaj, the Seva
Sadan and the lndian Women's Oniver-
sity (later known as the SNDT Women's
University) contributed significantly to
the cause of women's education. The
work of social reformers like Jyotiba
Phule and D.K. Karve displays rare
courage and commitment. In a society,
where the belief is prevalent that if a
woman receives education she will be a
widow, the trials and struggles connect-
ed with such efforts are not difficult to
visualise. A glimpse of such an effort is
caught in the novel "Anandi Gopal"
written in Marathi by SJ. Joshi and
translated by Asha Damle.

The novel is a gripping account of
the saga of lndian womanhood caught
in two worlds. The novel is based on the
true story of Anandibai of Maharashtra,
who was a_ploduct of the orthodox
society in Maharashtra and who went to
America to become India's first woman
doctor in response to her husband's
wishes and efforts.

ln an age when members of lndian
society acted as puppets in the hands of
the orthodox, the account of Anandi-
bai's life stands as a symbol of both -a woman's strength against an oppres-
sive social environment and a manifes-
tation of the utter helplessness of a
woman against the overwhelming com-
mitment of her husband to educate her.
Gopalrao disappointed, being unable to
marry a widow, decides to start a trail-
blazing trend by educating his wife. His
indifference to any other issue is nota-
ble and so is his attitude to Anandibai.
He even fails to appear at the given time
of marriage. His obsession to educate
his wife is so complete that Anandibai a
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twelve year old trembles before her hus-
band of twenty nine years as a lamb in
front of a tiger.

c'-^.r6l t-',''.1-ri".. .nJ ;na'o.l l-.,'

neighbours the ccuple proceed with
iheir jcurnev of learning. determined
but isolated. After sometime the hus-
band gives the lrighest place to the
rearnirrrl of Fnglish and not Sanskrit
The wife has no choice but to adjust.
When he decides that she shor-rld be a

doctor, she does not have any alterna-
tive but to accept. Slowly the picture
that emerges is that of a girl maturing
with experience, a woman achieving
almost the impossible with sheer hard
work and a sharp mind.

Reviewed by
Usho Thokkor

On the one hand, one is impressed
witir her strength and on the other, per-
plexed at her total submissiveness to
her husband. Education is a liberating
factor, Anandibai goes to America,
masters the English language and
completes her medical education with
dazzling success. And yet never crosses
the limits set by tradition and culture
and never asserts her individuality.
Before leaving for America she clarifies
at a public meeting in Calcutta that she
would be the ideal Hindu woman in
behaviour, food and dress. Copalrao,
obstinate and eccentric, drives every-
one crazy by his passion for teaching
his young wife and not wanting her to
waste her time in daily chores. His gifts
of shoes and books to his wife; his sar-
castic letters to her in America; his
insistence on certain norms; and his
jeering of the traditional ways of mar-
riage by arranging a marriage of two
donkeys display his complex nature.

The relation between husband and
wife is also not easy to understand.
Most of the time the husband is the
teacher, the hard task-master and the
wife is the bright and meek student.
Then tragedy strikes when Anandibai's
body devoured by malnutrition and
beaten by cold, is unable to face the
hardship of life. She has experienced
friendly warmth and racial prejudice in
America. She comes back to lndia with
hopes to serve the community, but
these hopes are shattered and she dies
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young. Though there is very litle tender-
ness extended by Copalrao to Anandi-
bai, she is understanding and generous
to him till thp end ls it drre to the condi-
tionino of her mind or was it genuine
affectiorr. One wonders why Anandibai
does not assert herselP ls this because
of the way she was or has society and
circumstances made her what she was?
Had she lived longer perhaps, some
answers would have emerged. Life-
stories of Pandita Ramabai and Rakh-
mabai present different patterns of
struggle.

SJ. Joshi, the writer of the original
Marathi novel, has taken care to
research the area before taking up the
work on the subject based on the biog-
raphy of Dr. Anandibai Joshi. This novel
will remain for quite sometime the only
near authentic account of her life in
English. The novel was translated into
Cujarati in 1973. It is heartening that
Stree, an imprint of Bhatkal and Son,
has brought out on abridged English
translation, which will be of interest to
all readers and scholars trying to under-
stand lndian society and the status of
women in lndia. The book is important
as it helps us to have an insight into the
troubled and turbulent times of the
nineteenth century when oppressive
social traditions, and discriminatory
customs regulated the institution of
marriage and when strong prejudices
against women's education dominated
the scene.

Reviewed by DR. OSttA TFIAKKAR. Head of the
Dept. of Politics, SNDT Oniversity.

POISONED BREAD _ TRANSI.A.
TIONS FROM MODERN MARATHI
DALIT UTERATORE, edited by Arjun
Dangle; Orient Longman, Bombay;
1992:pp 328; Rs. 165.

One of the most heartening develop-
ments in lndia during the last three dec-
ades has been the explosion in the
writings of the depressed among our
communrty. Daiit irterature has come of
age and in Marathi it is recognised as
having its own legitimacy and special
place. One does not know if other
regional languages (except Kannada)
have anything similar. Among the Dalit
writers are some of the most pre-
eminent of poets, short story writers

and above all autobiographers.
lndians, like readers of Freedom

First who have an awakened social con-
science should not miss reading
Poisoned Bread for it tears off the cur-
tain that divides many of us from the
raw life of the other half. lt will be diffi-
cult to think of another collection of
writings like the ones in this volume.
There are poems, stories, extracts from
autobiographies, public statements and
analytical articles on the problerns of
the depressed classes.

The reader will do well to begin with
the fragments of autobiographies which
unfotunately are tantalisingly too few
and the extracts too brief. Marathi has a
long tradition of autobiographical writ-
ings; the recent ones of the dalits in this
genre add glory to this tradition. Not
only men but women too have written
autobiographies and two of those are
represented by extracts.

Both the autobiographies and the
stories are a searing experience. They
seem not merely to be literary creations
but a cry from the heart, anguished and,
more often than not. written in blood.
The women's autobiographies seem to
have had their recollections collected in
tranquility. The stories as well as autobi-
ographical extracts are set both in
urban surroundings and in rural areas

- but all of them are one unrelieved
wretchedness and squalor. I hat poverty
is de-humanizing is well known but
when it is combined with centuries-old
prejudices and contempt, it can cumu-
latively be degrading to the recipients of
blows, insr.rlts and humiliation all the
time, perhaps without a parallel any-
where on earth.



Reviewed by
R. Srinivoson

I-lre upper castes wrth otie notable
exception (harrdsotnelv and fulsornel;'
acknowiedgeci) seem to resent the very
presence of the oaiits unless they be rri
a cringing. suppliant posture - starved
and made to work hard tor long hours
under the scorching sun. They cannot
tolerate attempts at self improvement
and would not want a new generation to
educate itself or to rise up socially. They
would prefer them to grovel in their
degradation and do the bidding of the
upper castes - Caliban like hewing
wood and drawing water. They would
not mind scheming against their
attempts at elevation, and would set fire
to their homes. The aspirations of the
lowly are but undeserved pretentions to
them. How dare they put on airs?

Social and economic degradation is
pointed out as leading to the corrosion
of individual relationships and family
ties. The one relief is in getting uproari-
ously drunk and forgetting the sur-
roundings. To suwive, the older
generation cringes and wheedles out
concessions from the upper castes wal-
lowing, all the time, in a mood of cyni-
cism. All of these are a put-up show, an
apparent humility for sheer survival. It is
their economic condition that degrades
them and social sanctions only add to
their misery.

While the older generation is entrap-
ped, the younger look for ways out. One
is to run away to urban areas where the
city air makes a man free. Here again
while there are opportunities for earning
a living, the social surroundings of the
slurn pull them down all the time. The
worst victims in all these are the women
who are abused by their husbands,
exploited by their relatives and lustfully
sought after by their neighbours and
the upper castes. Their sex becomes
the cross which they have to bear. The
young have to pay the very hean- price
of all round degradation.

The city therefore offers succour in a
very limited sense. The other ways are
education and organization. Attempts at
education are thwarted individually by
snide asides and remarks from teach-
ers and by the placing of deliberate

obstacles. Yet, many clear these hurdles
and are successful. The autobiographi-
cal narration by two women of how they
srrcceeded warm the cockles of ones
heart. Organizatiorrs of the dalits. and
the threat of orqanization seem to
trrghten the upper castes. Unlike the
older qeneration which sees no way out
from an irnpossible cornplex social
trap, the younger ones are in revolt and
this is expressed either openly, covertly,
or through veiled defiance Some of the
stories and the autobiographies record
these memorably. To the new genera-
tion of dalits even the rudimentary edu-
cation that they have had, opens up
new sensibilities. They cannot tolerate
the inhuman humiliation visited upon
their elders for no fault of theirs.

ln all these, the genteel civilized
norms of behaviour and social inter-
course are all thrown to the winds.
Moral sactions disappear in grinding
poverty which degrades people all the
time. The speech is rough and randy;
references to genitalia and primary
functions are not something to be cam-
ouflaged in obscure circumlocutions.
There is an air of defiance and an atmo-
sphere of revolt. All these are for the
good - for, far too long have they been
kept in abject subjection.

The book captures these very well
indeed. We cannot afford to be deaf to
the subterranean rumblings any more.
Strongly recommended reading.

Revicwcd by DR. R. SRINMSAII. Edftor
Frecdom FIrcL

'Great Reading'

Frankly speaking, only a few months
back I came across a copy of 'Freedom
First', managed to read some of the
articles and found them of very high
standard both contentwise and stylewi-
se. 'Freeciom Firsi' makes great rearJing
and I would heartily recommend it to
my friends.

c. n.,u r rq u nru?llin:if,'l^tj
Godrej 6 Boyce Mfg. Co. Ltd.

cement

Freedom First 55



SOCI,AL REFORM MOVEMENTS IN
INDIA edited by V.D. Divekar, Popular
Prakashan Bombay: 1991: pp 119;
Rs. l5O

The slim volume under review is a

collection of eight papers presented at a
seminar held to celebrate the 75th anni-
versary of the Bharat lthihas
Sanshodhan Mandal, Pune in May
1986.

It is a comprehensive attempt to sum
up the social reform movements of
India in the 19th and 2fth century -but it is ortremely selective in its geo-
graphical ambit. Some essays which
are the nature of surveys help to put the
theme in perspective. Debroy's 'Social
Reform Movements in Bengal'is based
on secondary sources and does not
offer any new insight. Dr. K. Shripati
Shastry's article 'Attempts at Social
Reform in Karnataka' concerns itself
mainly with the reform activities in the
princely state of Mysore. Concentrating
on the problem of the panchamas (the
untouchables) it is sketchy in its scope.
B.R. Sunthankar's article 'Social Reform
Movements in lfth century
Maharashtra is strong on the material
compiled but rather weak on analysis.
Nevertheless, these articles give a gen-
eral sense of perspective to the average
reader.

Aithough Prof. i.V. Naik's article is
based on a single document:
Dharmavivechan by Dadoba
Pandurang Tarkhadar, it makera valu-
able contribution by demonstrating
how Dadoba advocated religious and
social universalism based on rational-
ism and equality. While comparing this
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document with Rammohun Roy's deis-
tictreatise (Tuhatal-ull4uwahadin)
the author aptly shows how it became a
manifesto of thc nvo ear.ly reform
movements in Western Maharashtra:
The llanavadharma Sabha (l8/'4) of
Surat and the Paramahansa Sabha
(1849) of Bombay. lle also advances
the thesis that it provided the theoretical
basrs to Phule s Satyashodhak Samaj.

Reviewed by
Arvind Gonochoryo

Dr. Y.D. Phadke, taking up where
Proffessor Naik leaves has succinctly
pointed ogt the distinction between an
essentially socio-religious satyasho-
dhak movement and the political non-
brahmin movement of the-early 2Oth
century. The former transforming itself
into a movementwhich increasingly got
involved in electoral politics. Thus,
power which was sought in the initial
stages as a means to promote the
cause of the masses very soon became
an end in itself.

Dr. Ashok S. Chousalkar in his paper
mainly assesses the contribution of Dr.
B.R. Ambedkar in giving the Dalit

movement a separate identity and in
safeguarding their political interests
during the national movement. His
obsen'aticns reEarding the rcle -[ ilre
Congress in the Candhian era, at times
tend to become lop-sided. The last arli
cle by Kumud Pore dwells on 'Women
and Social Reform Movement in lndia'.
The article lacks focus and qives infr-'r.
mation which is common knowledge.
Often, the author indulges in
generalizations.

These papers are prefaced by an
introduction which attempts to set out
some of the theoretical issues relevant
to the study of social reform move-
ments. The editor makes an erroneous
distinction between social change and
social reforms with the former being
'more natural' and gradual and the lat-
ter having an element of 'deliberate
action on the part of a few in the socie-
ty.'This point is debatable.

A general volume comprehensively
covering social reforms is needed and
within its limitations, the present book
fills a vacuum. lt will be useful for schol-
ars and for institutions.

Rcviewed by PROF. ARVIIJD GI{NAC}IARYA
who teachcs at the lsmail Yusuf Collcgc,
Bombay.
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