
































arouse whenever its doctrine or institu-
tions are called in question. In the case
of other institutions, there is no super-
natural aura lending them a supra-
human, divine sanction which makes
thenm exempt from empirical study and
critical evaluation. This is not the case
with religion. Consequently, any prop-
osal for going beyond its doctrines or
even for reinterpreting them in the light
of new experience and knowledge
arcuses unreasoning opposition which
often barders on fanaticism. Consider-
ing that people react in a similar man-
ner even when less divine things like
praperty or untouchability are involved,
one need not wonder at the attitude of
the spokesmen of religion,

Gandhi and Azad

If one were to consider Mahatma
Gandhi and Maulana Azad as the best
representatives of Hinduism and Islam
in modern India, one immediately
notices an important difference in their
approach to religion, Each offered a
new interpretation of his religion, but
the differences between them were far
maore significant than the similarities
that kept them together. Gandhi
adopted a revolutionary attitude to reli-
gion and went to the extent of saying
that if the Hindu scriptures went con-
trary to the dictates of reason and
morality, he would go ahead without the
scriptures, True, Gandhi tried to find in
Hindu scriptures a sanction for his cru-
sade against untouchability, But when
he found that classical Hinduism did
not provide such a sanction but, on the
contrary, enjoined the observance of
untouchability and the treatment of un-
touchables as worse than chattel, he did
not hesitate to brush aside the Dhar-
amshastra and define God as Truth.
About cow-slaughter, too, his position
was informed by a concern for the
rights of those who did not regard the
cow as sacred . Gandhi's followers and
those who preside over the destinies of
the couniry and use his name on al
sorts of occasions have forgotion what
he said about cow-slaughter, But Gan-
dhi is not to blame for it; his language
was clear and unforgettable in its sim-
ple eloquence

Azad's attitude to religion was, on the
ather hand, cautious if not apologetic it
is well known that he was fond of the
pleasures of the cup and was not always
very panicular about offering his five
prayers a day as prescribed by onthodox
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Islam. My Achyut Pacwardhan, who once
spent a few days with Maulana Azad.
says that he did not see Azad offering
namaz even once during this period.
Azad also sought through his incom-
plete rnagnum opus, Taguman al-
Quran to interpret Islam in @ manner
that would reconcite Muslims to the
idea of secular territorial nationalism
and a democratic state based on equal
rights and obligations for all citizens re-
gardiess of sex or creed. However, all
this had to be done without questioning
a single statement of the GQuran or the
divine sanction with which it was in-
vested. This was also the attitude of Dr
Zakir Husain and it continues 1o be the
attitude of most eminent Muslims even
today. In private conversalion they have
no hesitation in adopting an enlight-
ened, somelimes even Marxist attitde to
teligion, but in public they invariably
swear by the Quran as the source of all
the values they cherish. The explanation
probably lies in the fact that Istam in
India, as in the rest of the world, is still in
the state in which Hinduism found itself
in the days of Raja Rammahan Roy.

The Role of Reformers

Normally this would not have mat-
tered. In the course of time the reform
movement in Islam would gather
momentum and perhaps by the year
2100 AD. Muslim society would be as
modern and liberal as Christian society
today is. However, the pace of change
in the modem world is altogether diffe-
rent from what it was before World War
I. Muslims can no longer live in a world
of their own, isolated from the currents
of change that have been sweeping
over the rest of the world. In India the
dilemma they face is all the more acute.
If the Muslim elite do not recognize the
writing on the wall and refuse to emu-
late the example of the Prophet by
standing against the prejudices of their
community in its own interest, history
will condernn them as selfish, short-
sighted and lacking in spine. it would
not do Lo argue that till Muslim society
throws up its own Gandhi nothing
worthwhile can be achieved by way of
its modernization Gandhi could suc-
ceed with the Hindus only because he
was preceded by generations of radical
reformers, some of whom even ques-
tioned Lhe very basis of their religion. it
was the spadework done by them that
made Gandhi acceptable to e vast
majority of Hindus. Except in Mahar-

ashtra, such spadework has not been
even started among the Muslims and
even in Maharashtra the Muslim élite,
with the exception of Professor AAA,
Fyzee, have shown nothing but hostility
to the work initiated by {the late) Mr
Hamid Dalwai. But till preparatory work
of this kind has proceeded a consider-
able way, it would be futile to expect a
Gandhi to arise among the Muslims,

Even then the Gandhian approach
will not be adequate, The fact that Gan-
dhi's own followers, Vinoba not ex-
cepted, have failed to carry on his tradi-
tion of radical social reform and a
majority of Hindus still practise un-
touchability and refuse equal rights to
women in spite of the Hindu Code,
points to an inherent weakness in Gan-
dhi's approach. The weakness Jay in his
use of the religious idiom to put across
his message to tradition-bound Hindus.
When he talked of God, Sanatana
Dharma and Rama-Rajya, what he
had in mind had nothing to do with the
accepted meanings of these words. So
long as he was alive, he could ensure
that his audience would get his mean-
ing and not the traditional one of the
words he used. But after his death, the
logic of language asserted itself. His
message was forgotten and buried
under the centuries-old layers of tradi-
tional Hindu thought. If Hindu society
does not today show a complete re-
lapse to old attitudes, the reasons lie in
such diverse factors as the plural struc-
ture of this society, the spread of liberal
Western education and the rise of secu-
far interest groups most of which have
little to do with religion and some of
which find religion an obstacle in their
struggle for advancement. The Muslim
society in India cannot claim the pre-
sence of similar countervailing ele-
menls which may compensate for the
weakness of the Gandhian approach
even if a Gandhi were to arise in its
midst What it needs more than any-
thing else today 1s therefore a genera-
tion of radical, liberal, modernist refor-
mers who will have the courage to go to
the roots of the problem and subject
everything Islamic to a rigorous scrutiny
in the light of reason and knowledqe.
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fess any other beliefs or none,

The evalution and development of
moral, ethical and cultural values is the
criterion of human progress. Religions
are born, they perpetuate themselves by
demanding upquestioned authority, be-
come antiquated due to the growth of
scientific knowledge and are ultimately
<defeated by man’s inherent human
urge for freedom and the guest for
knowledge and tuth. While religions
change, or die and disappear, moral
and ethical values which are the pro-
duct of man's rationality and experience
endure and develop and contribute to
social cohesion and co-operation, In
modem society, religion acts as a divi-
sive and retrogressive force — witness
the present situation in India, Ireland
and the Middle EaslL

Buddha and Mahavira did not start
new religions. Their's was a search for
the good life and a protest against ex-
isting false beliefs and obscurantism.
Their's was a plea for moral and ethical
values in day to day living. They gave
moral importance to ethical behaviour
in the present life rather than salvation
in the next. It was their disciples and
followers who deified themn, perverted
their teachings, added miracles to their
lives and turned their teaching into
dogmatic creeds.

The founders of all religions started
as reformers and revolutionaries. The
essence of their teachings was human
welfare and a good life according to
their own lights. Their ideas and
teachings were conditioned by the level
of knowledge of man and the universe
and the social situalion existing at the
time they lived. To make their views and
teachings eternal truths is to negate in-
tellectual and social progress and the
growth of knowledge. We must take the
best in their teachings and reject the
ermors. What is needed is a critical re-
appraisal of our cultural herilage and
not blind glorification of everything in
our past.

Secularism

Webster's Third New International
Dictionary describes secularism as a
“view of life or of any particular matter
based on the premise that religion and
religious considerations should be
ignored or purposely excluded (a policy
of govemment); specilically: a system
of social ethics based upon the doctrine
that ethical standards and conduct
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should be determined exclusively with
reference to the present life and social
well-being without reference to reli-
gion.’

In India the word secularism has
been perverted to mean “respect for all
refigions" ~ sarva-dharma-
samabhava. What does “respect for al)
religions” mean? Does it mean respect
for all the religious beliefs (the earth as
the centre of the universe) alf the reli-
gious practices (suttee, untouchability,
inferiority of women to men) of all reli-
gions? In practice this view has resulted
in support to all the dogmas, false be-
liets, and discriminatory practices which
exist in all the religions. It has meant
promoting obscurantism, fundamental-
ism and antagonism and hatred be-
tween religious groups. Sarva-dharma-
samabhava is really a glorified phrase
for simple “tolerance” which is ex-
pected of everyone in a civilized society.

Secularism  is not anti-religious.
Tolerance is an essential feature of
secularism, but also opposition to all
beliets ard ideas which violate human
righls and universal moral and ethical
values. Secularism recognises the mor-
al worth and dignity of alt human beings
regardless of religion, caste, creed, sex,
nationality or circumstance of birth.

Dharma in Politics

Mr. Masani says that he is “not asking
for religion as it is but more for Dhar-
ma in poliics”, | believe that what Mr.
Masani is really pleading for is moral
and ethical behaviour in politics, as well
as in all spheres of life. And on that | am
one with him.

Strong religious beliefs motivate
ordinary good people to hate and even
kil others and each other in the name
ol religion and Gad,

That religion preaches love and
brotherhood is only a half truth, Only
those belonging to one's own religion
are considered brothers, those of other
religions are destined for hell. Those
who reject religious beliefs are heretics
and deserve to be bumt at the stake.
There must be something wrong with a
belief-system which promotes such
deas. By thew fruts ye shall know
them.”

What India Needs

Yes, what India needs is a renaiss-
ance. A renaissance of the faith of man
in himself and his ability to solve his
own problems. We need a repaissance

of the spirit of free inquiry and adven-
ture. of the quest for freedomn and truth,
The people of India must stop expect-
ing and relying on political leaders to
solve their problems and instead must
rely on their own efforts. They must
stop harking back to the past which is
full of conflict and sufering, of war and
hatred, but instead create a vision of the
future, of peace and harmony. A vision
of a future which can inspire all the di-
verse people of India and specially the
youth to build a harmonious and
peaceful social order, based on reason,
truth, freedom and compassion, to-
wards which all can stive. Because
“where there is no vision the people
perish.”

Abe Solomon 1s President of the Indlan Secular
Society and a Uustee of the Freedom Flrst
Foundation.

Tibetan Autonomy

On the eve of Prime Minister Rajiv
Gandhi's visit o China, the Friends of
Tibel, Bombay' sent him the following
lelegram requesting that the issue of
Tibel's autonomy and the withdrawal
of Chinese troops from Tibet be raised
by him with the Chinese govemnment:

During your forthcoming visit Yo China
it is of critical national importance that
you raise the issue of Tibet's autonomy.
India's national self-interest demands a
bufler between China and India and is
very much a part of our berder dispute
with that country. Asking for Tibetan
autonomy and the withdrawal of Chinese
troops from Tibet is in keeping with
Jawabarlal Mehru's statement in Parlia-
ment on December 7, 1950

"It is perfectly true that we have repe-
atedly admitted Chinese suzerainty over
Tibet just as we have laid stress on
Tibet's autonomy”. Any negoliations
which ignore the Tibelan gquestion will be
against India’s national interesis. Moreov-
er as Jawaharlal Mehru observed in the
same speech: "l see no difficulty in
saying to the Chinese Government that
whether they have suzerainty over Tibet
or sovereignty over Tibet, surety, accord-
ing to any principles, the principles they
proclaim and the principles | uphold, the
last voicd in regard 4o Tibet should be the
vuice of the people of Tibet and ol no-
body else”






Big Boost for Kannada and Regional Cinema from
Government of Karnataka.

From 1966-67, the Government of Karnataka has actively promoted Lhe cause of Kannada and other regional
cinema. By providing handsome subsidies for the development of the film industry as a whole. To date the
Government has contributed Rs. 703.50 lakhs for the production of over 750 films.

Generous subsidies for more and more films:

From fairly nominal amounts Government subsidies have been substantially increased, Kannada and regional
language films made entirely in Karnataka now receive Rs 2.50 lakhs (for colour {ilms), Rs 1.50 lakhs (for black
and white films) and Rs 3 lakhs (for art films), The response has been tremendous over 60 Kannada films are
produced every year now as against only 26 in 1967, when the incentives were first introduced.

Attractive tax exemptions:
® Entertainment tax exemption of 50% is given to Kannada, Kodava, Konkani and Tulu films made entirely in
Karnataka.

¢ The guantumn of Show Tax has been cut from Rs 100, Rs 60, Rs 40 to Rs 25, Rs 15, Rs 10 for A, B and C class
centres respectively, for Kannada, Kodava, Konkani and Tulu films. Reduction in Show Tax for other language
flms also,

® Complete exemption from Show Tax for Kannada and regional language films screened in areas with a
population of less than 15,000.

® 100% Entertainment Tax exermnption for one year from the date of release for Kannada and other regional
language films which have won national or state awards,

¢ 100% Entertainment Tax exemption for a period of six months for any other language films which have won the
national Best Film Award.

Nominal shooting fees:
Shooting fees for public places is just Rs 100/- a day for Kannada and other regional language film producers, The
fee ranges from Rs 400/- to Rs 1.000/- a day for other language films,

Awards and honours;

® The state Government has instituted the Puttanna Kanagal Award of Rs 1 lakh which goes to the Best Film
Director every year for their overall contribution.

® Cash prizes and medals have also been instituted to honour the best film, artistes and technicians every year.

Infrastructural facilities for (ilm makers:

® The Karnataka Film Industry Development Corporation has been set up to provide facilities for hiring outdoor
equipment, film shoating, editing etc.. at reasonable rates.

® The statc-owned Kanteerava Studios provide 2-finor shooting facilities at reacnnabbe rates

® A film Archivis has also been set upto preserve cutstanding films for posterity




appropriate in descnbing this act of a
government already badly batlered and
bruised by the controversy surrounding
its earlier abortive attempts to muzzle
the press through the Defamation Bill. It
thought it fit to take the line of least
tesistance — an act increasingly seen as
politically motivated.

Background to the Ban

The events leading to the ban need to
be re-stated briefly at least for the re-
card if not for enhghtenment. Around
the middle of September '88 when a
review of the book and excerpts from it
were published in the magazine India
Today. Syed Shahbuddin is reported to
have received numerous letlers of
angry protest from Muslims all over In-
dia. The leter-writers teportedly ex-
pressed their anguish at the purportedly
offensive remarks against the Prophet
and his wives. This made Syed Shaha-
buddin demand that the Home Ministry
ban the book. Syed Shahabuddin
admitted that he had not read the book.
In a later interview when queried as to
how he had asked for a ban when he
had not even read the book, he is re-
poned to have said that one need not
examine the contents of a gutter to
know what it contains. Mr. KA Khan
and Mr. Suleiman Sait of the Congres-
s{) and the Indian {nion Muslim
League respectively, not to be left be-
hind, pitched in. The Home Minister
promised to look into the matter and is
reported to have been anguished that
the book contained passages offensive
to Islam.

While these talks with the govern-
ment were going on, it was brought to
the notice of Syed Shahabuddin, that
the book was already being sold in De-
Ihi. By the time he made further appeals
to the government, the mandarins in
the ministry had read and supposedly
satisfied themnselves that the book did
indeed contain offensive passages and
with a touch of drama enshrouding its
pronouncement, banned it under the
Indian Customs Act. Incidentally. the
sub-section of Section 11 of the Indian
Customs Act, states that importalion is
banned if it threatens public order, con-
science, morality etc.

While the govemment banned the
buok It yratubously conceded that its
aclion did not detract iom the literary
ment of the book! A cloak of respecta-
Lility was thercby olteinpted to be
draped over an acl of appeasement

motivated by political expediency of not
dlienating the Muslim vote.

The Muslim Intelligentsia

The majority of the Musim intel-
ligentsia, who have either written to
newspapers or have been interviewed,
have welcomed the ban, They point out

that there are clearly identifiable pas-
sages which are grossly offensive to
their religious sentiments.

Even thase who have not read the
book but only extracts or reviews of the
book, have writlen letters criticising it
and its author and welcoming the ban

country.

and that | was being called to account

that he'll telt you what he really thinks?
Yes, I'm intimate with him.”

spying! | consider it vile.'

order..

COURTESY: Frer Press Joumal

When Premchand was Proscribed
An extract from the eminent writer's autobiography.

In 1909 a coltection of five stories was published with the title ‘Sufferings of the
Motherand.” At this ime the partition of Bengal had taker place; in the Congress
the radical faction bad developed. in these five stories | practised devotion to the

Al that time | was a deputy inspector in the Department of Education in Hamir-
pur district One evening, six months afier the stories had been published, while |
sat in my tent | received a summons to go at once to see the District Collector, who
was then on his winter tour. | hamessed the bullock-cart and traveiled between
thirty and forty miles through the night and reached him the next day. In front of
him was placed a copy of my book. My head began to throb. At that time | was
wiiting under the name of Navabrai. | had had some indication that the seccet
police were looking for the author of this book. | realized they must have traced me

The Collector asked me. ‘Did you write this book?’

1 ld him | had. He asked for the theme of each one of the stories and finally
losing his temper said. Your stories are full of sedition. It's fortunate for you that
this is a British government. ¥ it were the Mughal Empire, then both your hands
would be cut off. Your stories are one-sided, you've insulted the British govern-
menL' The judgement was that | should give all the copies of the book into the
custody of the government and that | should not ever write anything else without
the permission of the Collector, | felt I'd got off lightly. Of the thousand copies
printed, hardly three hundred had been sold. The remaining seven hundred copies
I sent for from the ‘Zamana' office and had them delivered to the Collector.

| assumed the danger was pasL But the authorilies could not be satisfied so
easily. Afterwards | learned that the Collector had discussed the matter with the
other officials of the district. The Superintendent of Police, two deputy collectors
and the deputy inspector — whose subordinate | was — sat to consider what my [ate
should be. One of the deputy collectors, using quotations from the stories,
asserted that in them there was nothing but sedition from beginning to end, and
not just ordinary sedition but a contagious variety. The demi-god of the police said:
‘B0 dangerous a man ought to be severely punished.’

The deputy inspecter was very fond of me. Afraid lest Lthe affair be long drawn
out he made the suggestion that in a friendly way he would sound out my political
opinions and present a reporl to this committee. His idea was to explain to me and
to write in this reporl that the writer was violent only with his pen and had nothing
whatever to do with any political disturbance. The committee accepted the sug-
gestion, although the police chief even at this moment was still blustering and
threatening. Suddenly the Collector asked the aeputy inspector, ‘Do you expect

'By pretending to be friendly you want ta find out his secret views? But that's
Losing his wits the deputy inspector stammered, 'But |..Your Excellency's

‘No,” the Collector interrupted, ‘that’s not my order. | had no intention of givina
any such wider. If the author s sedition can be proven from his book, then he
shoutd be put on trial in an open court, otherwise dismiss the case with a waming. I
don't like the idea of a smile on the face and a knife in the hand.’

Translated frum the Hindi by David Rubin
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deleted in later reprinls on pain of being
hauled to court. Sharne was an allegory
on Pakistani politics with some choice
caricatures of Benazir Bhutto.

Is the Ban a Secular Act?

True secularism does not seem to
matter any more ta the Governmenl, it
has taken to a week-kneed policy of
appeasement of ail religious bigotry.
Paying obeisance to all forms of reli-
gious zealotry has sadly come to be
accepled as a secular creda by the Gov-
emment of India. Theocracy and
obscurantism are enthroned by such
wordless acts. Its shocking attitude was
witnessed when the Gujarat Govern-
ment banned a repenedly scholarly arti-
cle by an academic on the Swaminar-
agan secl. The Central government in-
stead of pulling up the Gujarat govern-
ment for its lapse has chosen to follow
suit.

As painted out by Igbal Masud in an
article (Express Magazine 31 October
1988} the debate on the book is more
interesting than the book itself. For the
book is not history but the debate cer-
tainly is — a cardinal point that has
escaped many. He further argues, and
significantly so, that the controversy is
mainly on issues raised by the elite and
the common man's view has been
ignored. To them there is a sense of
hurt and grief at the book. The boak
might tickle the arlistic palate of the
west but to the faithful it is a stab in the
back, They are not aware of the cultural
agaression of the west which is mainly a
preoccupation of the elite,

Te sum up, the ban should be seen
as an act of shorl term expediency in
utter disregard of liberal sensibilities. If
one is in anger one can call it Phitistin-
isth. It is contrary to the spirit of the
Rights enshrined in the Indian Canstitu-
tion. The Government could have refer-
red this to a judicial scrutiny before its
decision. lts ban is a shameful capitula-
tion to fundamentalism and political ex-
pediency.

M MR Sundareswaran 1 g bank olhicial ond o
reqular contadutar to Fiecdonn Lt
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On the Banning of Books

Human nalure is notoriously perverse. One has but to farbid a thing or taboo it
to rmake it attraclive. And out of fear of taboo and its fascination arises the eternal
conflictin man, the age-long struggle 16 escape from the wiles of the evil one. But,
alas, escape is difficult, for Satan peeps in at every corner and beckons to the
unwary, and perhaps even more so 1o those who have been fore-warned. Even
»ainis are nat beyond his reach, for legend tells us that the holy rishis ware sorely
ternpted by the apsaras of Indra’s cour, and all the great ones of the earth have
had Lo go through the slippery valley of temptation. On this conflict the scientists of
the modern age have built the structure. ot psychoanalysis and we are told that al
the ilis that flesh is heir to aiise frum this conflict and repressed desire,

What then is to dane? Is evil 1o be allowed to Bourish unchecked lest the very
checking of it increase is fascination* For undoubtedly, the sins of this world
would Jose half their flavow if they were not forbidden to us. Il may be thal thei
chiefl atlraction lies not in them but in the red livery 1hat society makes themn pul
on. Discard the hvery and see them for what they are worth — naked and unbeauti-
ful and unattractive. But it is not easy to do away with the livery and its fascination,
Centuries of taboe have engraved it on our minds and hearls and only a long and
laborious course of instruction can right our perspective,

But Jet us leave these high problems to philosophers and psychoanalysis and
the like, | am concerned at present with the banning of books. The papers have
recenlly announced that the Viceroy or the Home Minister or the Governor-
General and his whole Courcil put together have proscribed a recent addition to
the Today and Tomorrow' series. ! have a soft corner for this series and have read
and enjoyed a goodty number of its books, and | am afraid | am a little prejudiced
against the Viceregal crowd, My sympathies were therefore entirely with the boak
withoul knowing in the least what it contained, With the perversity of human nature
to which was added the perversity of the Indian politician | detetmined to read the
book in case chance threw it in my way. Subsequent reseasches, however, led me
to the discovery that the book was fargely a record of the adventures of the author
in the brothels of Calcutta and from his ripe experience garnered in these sur-
roundings he had judged India and prophesied about her future. He informs us
that he encountered honourable members of the Council in these haunts of his.
Perhaps his experiences were confined to the pre-reform days: otherwise he might
have encountered even bigger fry. For, may we whisper it. those whom viceroys
and governors defight to honour are seldom known: for anything except ignorance
and incompetence.

Presumably, the government has banned the book to protect the good name of
India, There was } believe a cry for the banning of Kathenne Mayo's Mother India
also. But | must confess that 1 see no logic ofr sense in this suppression or
proscription of books in any country, much less in India where the official happens
to be a foreigner. But even apan from this, if India is to be protected from the evil
elfects of the book it should be proscribed in ether cauntries. No one in India is
likely to be misled by a joumnalist’'s account of Calcutia brothels and his deductions
therefrom.

It 15 a dangeruus power in the hands of a government: the right 1o deterrnine
what shall be read and what shall not. And it aimost always falls 1o achieve its
object. Those who wish to do so can usuatly get hold of the proscribed book. We
have to be careful therefore lest one right use of the power is held to justify ils
nisuse on scores of occasions,

Jawaharlal Nehru - Selected Works — Vol. 3

Swadeshi Hindu Satanic Verses

In Tamilnadu there has been a tradition of
HKarniayarei baiing tor a long bme. A long
peem of epic proputions ealted Rarais

HKavyam was written by a poel which extolled
Ravstia and his nideandt describead dhe
treasonable  acteviies of Vibhishaoe
Litosthed ol Katvanid o ae by ias a ol

The Wi ol e Pty s e b

Madras Mesidency banned the book on June
2. 1948, Aher 23 yoars, on May |7, 1971 Lhe
DK government ilted the ban

More recenly the Saraswath Mahal Library
m Tanjore was in Bouble, }t repnnted an old
Tawmil folk suny collecto called Siea Yok

Ratpor Vedha Sastes Kenmi Severa] Hindo rek-
WS organi-atons alleans ! that the bonk |
shiabd e Banded dw i it the spsceibibtios
Sb Un Hindus Mony ol the tleoys anentivned

whe song were derogatory to the Hlindaoeh-
qren CHE e eqmbee [0 PH N amga
msatnns deaded o buin rogies it the ook
i trort of the Library

Thi- Uibrary stoppsed seling - opies ol the
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Education versus Catastrophe:
Are we losing in the desperate race?

“Hurman history”, said H.G. Wells, “is
a race between education and catas-
trophe™. It is sad to note that we are not
doing at all well in this desperate race,
Let us examine the position.

QOur Constitution enjoins in Article 45
that “the State shall endeavour to pro-
vide, within a period of ten years from
this Constitution, for free and compul-
sory education for all children till they
complete the age of 14 years.” Yet, after
40 years of independence, it is a
shameful fact that over 60 per cent of
our population, and nearly 70 per cent
of our women, are still illiterate, We
have failed utterly in achieving the uni-
versal primary education enjoined by
the Constitution. And we are reaping
the results of the universal adult suf-
frage that has been conferred on a
population of which the majority is
illiterate.

The relevant figures, derived from the
Census Reports, show that in 190] the
literacy rate of the country was 5.35%.
In 1981 it was still only about 36%, con-
sisting of about 47% male literacy and
about 25% female literacy. As regards
educational levels, in 1961 over 61% of
our population was illiterate, 11.2% had
primary education, 568% had SSC
level education, and only 1.43% had a
graduate degree and above. According
to 1985 estimates, only 1.6% had
graduate degrees and only about 5%
had SSC level education.

How Rural India Votes

Rural India still constitutes nearly
68% of our population, and the typical
village voter is in no position to under-
stand the programmes of the rival poti-
tical parties or excrcise an enlightened
choice amongst the various candidates
offering themselves for election. They
vote mostly according to intimidation
by local geondas hired by the candi-

| J
]
00080

If we want to escape the
catastrophe towords which
we are heading, it behgves

all of us to think urgently
about how to upgrade the

priority accorded to
education in nationai
plonning at the top poiitical
level. The copacily 1o
appreciate the paramount
importance of education is
itself the result of education.
I
-
dates, or material gain in the shape of
meoney or sarees, etc, offered to them,
or according to the mystical charisma
of some political leader (often the Prime
Minister), or sometimes purely at ran-
dom. And they often do not know for
whom they are voting, and merely put
their cross against the symbo! (a hand
or a cow of a lamp, etc.) as they have
been instructed to do.

Some village voters were interviewed
in a village in U.P. after the 1985 elec-
tions 1o the State Legislative Assembly.
One villager recalled thai befoie the
elections a party candidate proclaimed
at the Hanuman Temple in the village,
with his arms raised and palms turned
outwards: "If [ am selected, [ promise to

B.B. Paymaster

instal a deep tube well in the village™,

He was elected, and a few months
afier, when the village Pradhan and the
Munshi travelled a long distance to
meet him at the Circuit House where he
was staying he made themn wait outside
his room for several hours. When he
met themn and they told him about th
tube well he had promised them, he re-
plied: "Yes, well, next time | am in Luck-
now {'ll think about it and speak to the
Imigation Minister, but the quota is
finished and it is not as simple as you
think.”

Another villager, when asked why he
voted, replied: “The candidates spend
so0 much money, work so hard and
appeal for votes, So it does not look
fice if | don't vote.” Another replied:
“The party workers pull us out of our
beds on winter nights. We are very con-
fused as to whether we should say “yes”
to thakur sahib or masterji. So we say
“yes” to everybody”. A third villager
said; "'If | vote, | vote. | don't think why.”

In the resuit, the electoral process
throws up strange representatives of the
people, in spite of the theory that the
vilage voter possesses something
mysterious called “horse-sense” which
enables him to vote for the most suit-
able candidate. And we then see the
open alliance of the anti-social ele-
ments with those in influential positions
high above, in the desperate race for
political power.

The Vicious Circle

Te what is this grave failure in educa-
tion due, and who is responsible?
Perhaps the whole blame cannot be laid
upon the government. as it is difficult to
attain high levels in literacy and educ-
tion in the background of a proliferating
population. The mere problem of num-
bers is overwhelming, especially when it
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A Declaration Of Interdependence:
A New Global Ethics

Preamble

There is a compelling need to define and proclairn a new
global ethic for humankind,

it is dramatically clear today that our earth is made up of
interdependent nation-states and that whatever happens on
one parl of the planet affecis all the rest, Whenever human
rights are violated, all of humanity suffers. The basic premise
of this global ethic is that each of us has a stake in
devejoping a universal moral awareness, each of us has a
responsibility to the world community at large.

The Need for a Global Moral Consensus

We wish to maximize human freedom, the autonomy of
the individual, and personal creativity, We believe in
mitigating human suffering and in ensuring positive social
conditons so that all people will have the apporlunity to
achieve happiness and the fullness of fife. We do not defend
unbridled license; rather, we encourage moral growih and
the highest reaches of human discovery and achievement.

The world is divided into diverse ethnic and national
communities; each of us has specific moral obligations
incumbent on his or her role in these communities. There
are, however, basic moral decencies that are commonly
recognized as binding in virtually ali civilized communities of
the world. These ethical principles embody the collective
heritage of humankind, They have been tested in the
crucible of human experience by their consequences for
human good. They include the need to be truthfu; to Keep
our promises; to be sincere, honest, loyal, and dependable;
to act with good will; to forbear from injuring other persons
or their property; to be beneficent, compassicnate, and fair;
o show gratitude; to be just, tolerant, and cooperative; and
to use peaceful methods to negotiate differences.

The great religions of the past have ofien preached
universal brotherhood. Unfortunately, intclerant or divisive
faiths have made this moral ideal almost impossible to
implement Marrow parochial doctines of salvation have
made it difficult for those putside particular denominaticns to
be fully enttled to moral consideration from those within,
Secular political ideclogies have likewise asserted the
universality of their ideals, yet Lhey have often resorted to
force to impose their views on those who differ with them.

Regrettably, however, many nation-states have viclated the
rights of their citizens, or they have resorted to violence to
achieve their national purposes: Lhe bloody wars of history
demonstrate that the “rule of the jungle” often prevails on
the intemational level. For there does nol as yet exist a body
of world law, universally recognized and respected by alf
couniries of the globe and supported by the force of law on
a transnational level,

Fortunalely, there have been efforts at economic and
political regional cooperation. There have been pacts and
treaties between countries and reqgions. Rules of civilized
behaviour have emeiged to govern these interactions.
recognizing rmutual interests, Unforunately, they do not yu
far encugh. The negative consequences of nationalistic
chauvinism have been vividly demonstated.
balance-of-power politics and economic exploitation, racial
strife and religious bigotry, hatred and violence.
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There is an urgent need to develop new political,
economic, cultural, and social institutions that will make
possible the peaceful coexistence and cooperation of the
various regions of the globe, Befare this can be fully
achieved, however, it is essenlial that we reach a genuine
worldwide ethical consensus that recognizes our
responsibilities and duties to the world community.

Human Rights

The beginnings of a new global ethic are now evidenL
Universal declarations of human rights enunciate the rights
of all human beings. We strongly suppor these declarations.
We here reaffirm the following:

1. All persons are born equal in dignity and value,

2, They are entitled to rights and freedoms without any
distinction of sex, race, language, religion, politics,
creed, national or social onrigin, property, or birth,

3. The right to personal security and self-protection.

4. The fundamental right to personal liberty. This inclu
{a} freedom from involuntary servitude or slavery, (b}
freedom from harassment, (¢} freedom of thought and
conscience, {d) freedom of speech and expression, and
{e) moral freedorn to express one's values and pursue
one’s lifestyle so long as it does not harm others or
prevent others from exercising Lheir rights.

5. The right to privacy, which means that the rights of
others should be respected regarding: (a}
confidentiality, (b) the control of one’s own body, (c)
sexual preference and orentation, (d) life stance, (e)
reproductive freedom, (f) bitth control, {g} health care
based on informed conseny, and {h) the desire to die
with dignity

6. The right to intelfectual and cultural freedom, including
{a) the freedom to inquire and to engage in research,
{b} the right to adequate education, (c) the right to
cultural enrichment. and {d) the right to publish and
express One's views,

. The right to adequate health care,

. Freedom from want, which means that society should
guarantee {a) the right to work, {b) the salisfaction of
basic needs when individuals are unable o provide for
themselves, (c) care for the eldery, {d) care for the
handicapped. and {e) the right to adequate leisure and
relaxation.

9. Economic freedom, including (a} the right ta own
property, (b} the right to organize, and (c) proteciion
from fraud,

10. Moral equality, which entails equal opportunity and

equal access.

11, Equal protection under the law, which is vital in a free
society: (a) the right to a fair trial, {b) the right to
protection from arbitrary arrest or unusual
punishment, and {c} the right o humane treatment

12. The right to democratic parlicipation in government,
which niciudes a tull range of civil hiberties: {a) the
right ta vole, (b} the legal right of opposition, {c) the
right ot assembly and associauon, and (d) the right to
hold reliyious beliefs v not 10 hold such befieds.

I}, The rights of marriage and the family: {a} the right to
marry or vohabitate, (b) the right to divorce, (¢} family
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planning, {d) the righ! to bear and raise chitdren, and
{e) child care.
t4. The right of children to be protected from abuse and
physical or cultural deprivation,
Human Responsibilities

Concomitant with the recognition of universal rights is the
obligation of individuals to develop moral responsibitities
Individuals have responsibililies to themselves, to their own
health care, thex economic well-being, and therr intellectual
and moral growth A person has a basic duty ta become ail
that he or she is capable of, 1o fully realize his or her falenls
and capabilities.

L.ast but not least is the need to recognize that each of us
has responsibilives to the world community, for each of us is
(a) @ member of the human species, (b) a resident of the
planet Earth, and (c) an integral par of the world
comimunity.

The Ethics of the World Community

Humanmism. we believe, can play a significant role 1n
helping to foster the development of a genuine wosld
community We recommend the following for consideration.
1. Moral codes that prevail today are olten rooted in ancient
parachial and tribal loyakties. Absolutistic moral systems
emerged from the vatues of the rural and nomadic societies
of the past: they provide little useful guidance for our
post-modern world. We need to draw on the best moral
wisdom of the past. but we also need to develop a new,
revisionary ethic that employs rational methods of inquiry
appropriate o the world of the future, an ethic that respecis
the dignity and freedom of each person but that also
expresses a larger concem for humanity as a whole. The
basic imperative faced by humankind today is the need to
develop a worldwide ethical awareness of our mutual
interdependence and a willingness to modify
time-hardencd attitudes that prevent such a conscnsus

2. Science and technology continue to advance rapidly,
providing new ways to reduce famine, poverty, and disease
and to improve the standards of living for all members of the
human family. The great imperative is to extend the benefits
of the scientific revolution to every person on earth. We need
to guard against the population explosion, the destruction of
the environment, and the reckless use ol technology.

We face a common challenge to develop scientific
education on a global scale and an appreciation for critical
intelligence and reason as a way to solve human problems
and enhance human welfare.

3. The awesome danger of thermonuclear war is held in
check only by the fear of “mutually assured destruction.”
Fortunately, the great powers have entered into an era of
negotiation for the reduction of nuclear arms, which is
welcomed by men and women of good will. Siill, these
negotiations are no substitute for a broader diplomacy that
promotes more fundamental understanding and cooperation.
We have not yet Jeamed how lo control warfare, for there
does nol exist any supernational sovereignty with sufficient
power to keep the peace between nation-states, We submit
that it is imperative that surh 4 sovoraignty he reeated

4. The disparnities in economic weaith between vanous
portions of the globe widen. Economic development in the
Third World is now virually stagnant, Massive debts to
fareign banks runaway inflation, and uncontrolled population
grawth place a heavy burden on fragile econamies and
threaten to bankrupt the warld s monetary systemn, We
believe, however, that the more affluent nations have a moral
obligation to increase technolugical and economic assistance
50 that thew less developed neighbours may become more
self-sufficient

5. Economic refations today are such that many
corporalions are multinational in scope, and some of these
have breen successlul in promoting inter-cultural tolerance.
All regions of the globe - socialist and non-socialist alike —
are dependent upon the continued flow of world trade 1o
survive, Interest rates, deficits, capital investments, currency
and stock market fluctuations, commodity prices. and import
<uotas in any one natien can influence trade on a global
scate. The loss of industries in some countries the
consequent fise in umemployment are a direct functon of
the ability to be productive and to compete effectively {or
intemational markets.

The governments of the separate nations nevertheless
continue to prepare their budgets in haughty isolation and
primarily in terms of national self-interest. Full-scale
cooperation among countries is still imited, and competitive
rivalries rule the day. A new global economic system based
on economic cooperation and intemational solidarity needs
to emerge.

6. The vitality of democratic societies over authoritarian or
totalitarian regimes has been vividly demonstrated,
Demacratic institutions make possible higher standards of
lving and provide more opporunities for creativity and
freedom than their altematives. Genuine political democracy
stll eludes much of the world; unforiunately, many countries
are ruled by dictatorial of authoritarian elites that deny their
crtizens basic human rights. We need to firmly defend the
ideals of political democracy on a worldwide basis, and to
encousage the further extensions of democracy.

7. Each of the regions of the world cherishes its own
historical ethnic traditions and wishes to preserve its national
identity. We should appreciate the richness and diversity of
cultures, the values of pluralism and polyethnicity.

8. We all inhabit the same globe: we have a vital stake in
helping lo preserve its ecology. The contamination of the
atmosphere, damage to the ozone layer, deforestration, the
poltution of the oceans, the increase in acid rain, the
greenhouse effect, and the destruction of other species on
this planet adversely affect us all. We urge the establishment
of an Interational Environmentat Monitoring Agency and
recommend the development of appropriate standards for
the disposal of industrial waste and for the control of toxic
emissions.

The ovemriding need is to develop a new global ethic - one
that seeks to preserve and enhance individual human
freedom and emphasizes our commitment to the uo_ri-d
community. Although we must recognize our ob!igaﬂong and
responsibililies to the local communities, states, and nations
of whicrh we are eitizens, we also need to develop a new
sense of wentity with the planetary socicty of the future

Ihis 15 an extract tream & Do daratem ebdorsed by the Tenth World Congress ol the Intematienal Humanist and Eulftdl Union which met in B;ﬂal.o_
Mew Yok, trom July 30t August 4 Indian delegates al the Congress wete, D Indurnat Paoels Justice R A Jahagirdhan Mr Abe Solowmon, Mr.
Lavanarn Mi Raup Cagaa and Me Jaroh [y Ba
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"0 the moen shone bright on Mrs,

Porter

And on her daughter

They wash their feet in soda water.”

The note of yearning sounds very
clearly in the religious imagery of the
next group of poems, like Ash

Wednesday. "Only Christianity helps
reconcile me to life, which is otherwise
disgusting”, Eliot said once. He formally
became a Christian in 1927, and
adopted a form of worship as far as
possible from the simple rationalistic
creed of his childhood. In the same year
he detached himself from his origins in
another way by becoming a British
citizen, but the serious and responsible
attitudes he had been brought up in
were never abandoned. His writing
addressed itself increasingly to ques-
tions of culture and society, not only in
works like the Idea of a Christian Soci-
efy, but also in seminal literary tdeas
like that of the damaging "dissociation
of sensibility” which he felt had taken
place after the seventeenth century, and
the need for a disciplined kind of poetry
rather than romantic self-indulgence.
"Poetry”, he memorably wrote, " is not
a turning loose of emotion; it is not the
expression of personality but an escape
from personality”

Poetic Drama

His attempt to revive poetic drama,
tog, stems from a wish to bring poetry
into some larger harmonicus and
healthful relationship with society, like
that of Greek drama. Beginning with a
historical theme, the martyrdom of
Thomas Becket, in Murder in the
Cathedral, he later tried to unite the
great myths and their profundity with
the upper-class drawing room setlings
of conternporary comedies in plays like
The Family Reunion and The Cocklail
Party. Eliot's plays did achieve popular
success, but perhaps the time of his
deepest appeal to the average non-
literary public was during the war years,
with the set of poems he called Four
Quartets. The name signified his
attempt “to get beyond poetry, as
Beethoven in his later works, strave to
aet beyond music™ — to reach towards
something that would give meaning o
the destruction of European civilization
everywhere around  Onerc o again the
technique involved a mosaic pattern,
but this time with a smoother blending.
more use ol memones and ol history.
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and no scraps of direct speech. Te Eliot
the only solution was a Christian one,
but the poems are more than mere
doctrine — they provide a living example
of that process of thinking and making
a meaning out of chaotic experience
which is the duty of any civilized person.
Nor was this just an individual's escape
route; the critic Helen Gardner has de-
scribed how, giving a course of lectures
during the worst period of the war, she
found the Quariets were the only texts
that restored a sense of meaningful
struggle to people grown cynical aboul
the whole war efforl. And this in spite of
the riddling style and strange mystical
conclusion:

All manner of thing, shall be wel)
When .. the fire and the rose are one”

This final vision was not the resuit of
any personal good forlune and security;
it is a hard-won balance always con-
scious of “the rending pain of re-
enactment of all that you have done
and been”. As for personal happiness it
came to Eliot only towards the end of
his life. after his marriage to Valerie
Fletcher nearly 40 years his junior, who
had come to work as his secretary
drawn by some sort of inner compul-
sion almost as if in a fairy tale happy
ending.

Eliot died 8 years later in 1965, emi-
nent, honoured and serene at last. In-
evitably, there have been reactions and
reassessments — he has been called
passionless, fife-denying. nihilistic, eva-
sive, a poser. Nor do his ideas any lon-
ger dominate the critical or cultural
worlds. But the music of the verse re-
mains and Lhe sense of place, working
together to create images with a myste-
rous power,

"And voices singing out of empty

cisterns

and exhausted wells

the dark cold and the empty desola-

tion.

The wave cry, the wind cry, the vast

waters

of the petrel and the porpoise”
and above all, those that evoke the
atmosphere of modern cities anywhere
in the world:

Men and hits of paner whirted by the

rold wisl

That blows hefore and aler time.~

In the end, the only apptopnate
summing-up seems to be in the words
of the memorial tablet in the church at
the litlle willage of East Coker froni

T.S. ELIOT AND INDIA

The poclle sensibility of T.5. Eliol was per-
petually modified not only by the best of Eurp-
pean, English and American culture but also
by the best of Indian thought and tradibon. As
early as 1911 Eliot enrolied himsef in Charles
R. Lanman’s India philolegy course. During
lhe second year of his course he applied him-
sell to a study of Patanjali's Yoga Sutras under
the direction of Jarnes H. Woods, As Jate as
1933 he acknowledged; “Two years spent in
the study of Sanskeit under Chatles Lanman,
and a year in the mazes of Patanjali's
metaphysics, under the guidance of James
Woods, lefi me in a state of enlightenied mysti-
fication™ The statemment conlirms Eliot’s asso-
cialion with Indian thought and religion. He
explains here his approach to Indian metaphy-
sics in terms of an intellectual identification
combined with an emotional detachrment.
Eliot did get an intellectual undersianding of
Lthe text but none could help him o get af the
anubhava of the text. If somecne had com-
municated to him the anubahava ol the very
first sloka - Yoga Chitta Vntta Mirodha — that
alone would have ensured the spiritual salva-
tion of T.5, Eliot!

Going through Eliot's poetry. one is in a
position to detect his rresistible atiraclian for
the wisdom of ancient India. In the threefold
message of "What the Thundes Said’ in The
Waste Land — Da Da Da — one is able to infer
lhe message of Datla, Dayadhavam,
Damyata (Give, Sympathise, Conlrol) of the
Brihadaranyaka Upanishad .

in the first of the Four Quartats — ‘Burnt
MNorlon' — Eliot has obviously the Dance of
Shiva in mind, when he refers to the dance at
‘the still point of the turning world'. In the
same poermn there are frequent references to
the thought of the Bhagavad Gita which Eliot
called 'the next greatest phitosophical poem
to the Divine Comedy within my experience’.
In Four Quartets — ‘Dry Salvages’ — Eliot
admonishes. ‘Consider the future/and (he past
with an equal mind’. Eliot wonders whether
this was what Krishna meant, when he admo-
nished Arjuna on the field of batie: Think of
me at the hour of deall’. The Hindu docuine
of Karma as enunciated by Krishna in the Gita
15 echoed by Clhok

From the examples given above, it is ob-
vious Lhat Eliot's poelic sensibility was
moulded Lo a certain extent by indian thought.
It must, however, be reinembered that Eliot's
interest in Indian Lhought did not lake him
away from his professed refigion.The com-
plexity of Eliot's poelic sensibility enabled him
12 omit ngthing en route and write with a full
hisiorical awareness of not only the mind of
Europe bul that of Lhe whole world without
losing his own religious or cullural of poetic
idertity

Dr S. Kandaswami
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where Eliots ancestors went away to
Americ a
“Romember Thomas Stearns Eliod,
Poot”
U Llizabeth Reuben s a Lecturer in the Depan-
ment o Fndhst, Witson College, Bornbay






and nationalist legacy still shines as a
minaret of hope and optimism in the
expanding darkness and gloom of our
times. The book under review is based
on a doctoral dissertation submitled to
Oxford University in 1969 by lan Doug-
las, who was a Catholic theologian
associated with the Henry Martin Insti-
tute of Islamic Studies in Hyderabad
during the 1960s and who suddenly ex-
pired in 1975, The book has been
edited, with an excellent introdution, as
well as a postscript which incorporate
recent researches relating to the theme
and background of the book, by Christ-
ian W, Troll and Gail Minault.

The main thrust of Douglas’ book re-
lates to the question of continuity in
Azad's views on lslam and nationalism
and on Lhe participation of Indian Mus-
lims, along with their Hindu brethren, in
the nationalist movement Douglas
emphasizes the element of continuity in
Azad's ideas, and maintains that he nev-
er wavered in his religious and national-

ist commitment. In fact, as Douglas
observes, the theme of religious toler-
ance and communal harmony and the
vision of a united India, which emerged
in Azad's early life, continued through-
out his life.

Douglas brings out in an illuminating
manner the evolution of Azad's person-
al life and career. He sheds light on his
early years under the watchful eye of his
authoritarian father, the early atheistic
and liberatinian phase, his inner con-
flict, his subsequent recovery of faith
and his involvernent in educationa), reli-
gious and nationalist activities in the be-
ginning of the 20th century. Douglas
then focusses on his al-Hilat and al-
Balagh years, and his emergence as an
ideologue of the Khilafat movernent
during the 1920s. This is followed by a
discussion of the mature intellectual
and nationalist phase of his life. culmi-
nating in the dawn of Indian Independ-
ence and the eclipse of his life-long vi-
sion of a united India,

Douglas brings out. in a perceptive
manner, the outstanding features of
Azad's personality. endurance, clarity of
judgement, tolerance and broad
mindedness, firmness of resolve, sense
of dignity and of historical realism. He
does not fail to take note of his frailies
as well, such as his exaggerated self-
consciousness which often seemed to
border on conceit, and his aloofness
from the mass of people. The profile
that emerges from Douglas’ study is
that of a human figure, imbued with a
deep sense of idealism. However, at
titmes he seems to be a little too critical
and uncharitable, as when he indulges
in facile generalizations about certain
aspects of Azad's character on the basis
of slender and fragmentary evidence.

Douglas succeeds in delineating the
dominant motifs in Azad's life and
career. He perceptively observes that
"Azad saw no conflict between being an
Indian and being a Muslirm. In fact, he
saw these two aspects as mutually

.- The Maulana was Right

| knew Maulana Abul Kalam Azad
and had great respect for his dignity
and his beautiful Urdu which | en-
joyed.

| am therefore glad to be in a posi-
tion to docurment his charge that
Mehru was largely responsible for
what he did in 1937 and 1946 lead-
ing to the partition of India. There is
no danger of hindsight because what
| have to say is recorded in my earlier
Memoir Bliss Was It In Thal Daun
published as far back 1977,

On page 109 of the book | have
recorded an incident which hap-
pened when | was at Jawaharlal
Nehru's breakfast table some time in
1937;

"During another of my visits to
Allahabad. the results of the Un-
ited Province State Assembly elec-
tions had been published. The
Mislim | eaaue had done very
wall At breakiast one marnimng,
Saved Mabmoud, one of Mehru s
[rnteapees came in from Liacknow
tHe reported on the discussions
some ol the Congress Muslims
had had with Chowdhury Hhali-

quzzaman, the Muslim League
Leader, Khaliquzzaman had sug-
gested that a couple of Muslim
leaders be taken into the Cabinet
that was to be nominated in the
United Provinces under the new
Government of India Act. so thal
the Muslims of the United Pro-
vinces might not be [ef out of the
administration of the Provinces. At
this point, Jawaharlal lost his tem-
per and, in somewhat choice and
colourful Hindustam, he swore not
only at the Muslim League Leader,
but also at poor Sayed Mahmoud
for having carried such an out-
ragecus message. The victim's
plea, appeared to have no effect
on Jawaharlal's indignation. The
League offer of coalition was duly
turned down and the Congress
formed its own Cabinet. Many
have expressed the view that this
act of Nehru was a lurning point
that led to the alienation of the
Muslims of the United Provinces,
gave rise to the Two Nation'
theory did head W0 U parlion o
India

Thus Maulana Azad s charge that
Nehru prepaied the ground tor the
partilion of India by his churlish atti

tude as far back as 1937 is absclute-
ly justified.

On page 201 of my Memoir | have

recorded that "} distinctly recoliect

Gandhiji's unhappiness at a brash

speech or staternent denouncing

the plan made by Jawaharial

Mehru on July 10, 1946. JP. hap-

pened to be visiting Jandhiji in

Panchgani. When he returned to

Bombay he told me how Gandhiji
was in tears at the manner in
which Jawaharlal had sabotaged
the effort to keep India united.

Many vears later, | checked with

J.P. about this recollection, and he

wrote back to me on August 2.

[971:

| fully recoliect the incident you
mention... | do distinctly remem-
ber that Gandhiji was deeply per-
turbed over the rash statement of

Jawaharlal which he thought had

dashed all hopes of settlement on

lhe basis of undivided India, even

Ihough divided inlo three auton-

omous zones.”

I hus dawahialal Metou s sabowdy-
ity the last <ftor at the unity ol india
rodneomented hy Javae Prakash's
contirrnalion.

Minoo Masani

Foovhowns st 872





















	400 - January-March 1989
	A Lifetime Associatoin
	Between Ourselves
	Contents
	With Many Voices
	Of Cabbages and Kings
	The Value of Traditional Values - C. Rajagopalachari
	Religious Values and Human Society - H. H. The Dalai Lama
	Religion and Society in India - A. B. Shah
	Religion and Politics - Abe Solomon
	Tibetan Autonomy
	Ban and be Damned! - M. R. Sundareswaran
	Big Boost for Kannada & Regional Cinema
	When Premchand was proscribed - Free Press Journal
	A Betrayal of India's Tradition of Tolerance - Soli Sorabjee
	Let the Courts Decide - Minoo Masani
	On the Banning of Books - Jawaharlal Nehru
	Swadeshi Hindu Satanic Verses
	Book: On Toleration - Aloo Dalal
	The Masani Viewpoint
	Rama Swarup - A Plea for Justice - Minoo Masani
	Education versus Catastrophe - B. B. Paymaster
	A Declaration of Interdependence
	Restructuring - A Global Process - Viren Shah
	Barefoot in the Club
	The Elusive National Alternative - S. S. Bankeshwar
	The Rural Perspective: The Tikait Phenomenon - Bhanu Pratap Singh
	Filler - Ideology and Agriculture
	Indian Secular Society
	What is Gorbachev Doing to Soviet Agriculture? - Ramnath Narayanswamy
	Desikottama Kamaladevi Chattopadhyay - Prema Nandakumar
	The P.E.N. All India Centre
	Accords are meant to be broken - Minoo Masani
	Is Privatisation a Dirty Word? - S. V. Raju
	The Anatomy of Discipline - C. L. Proudfoot
	The Centenary of T. S. Eliot - Elizabeth Reuben
	T. S. Eliot and India - Dr. S. Kandaswami
	Book Review: Religion in Politics
	Book Review: Maulana Abdul Kalam Azad
	The Maulana was Right - Minoo Masani
	Book Review: Caste, Nationalism and Ethnicity
	Book Review: Winds of Change
	Book Review; The Impact of Television on Viewers
	Book Review: Society and Social Disabilities under Peshawas

